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Abstract 

Translating Islamic texts and genres, including litanies, supplications, and poetry, is 

undoubtedly a rigorous task. This is because many of these supplications and litanies are 

derived from the Holy Qur’ān, which is the greatest form of Islamic literature due to its divine 

nature. The proposed study will investigate the complex process of translating Islamic texts 

from Arabic into English. It will mainly focus on the challenges that translators encounter and 

the strategies employed by them in the process of translation. The aim is to gain insights into 

the various dimensions involved in the rendition of Islamic texts. Undoubtedly, the underlying 

dimensions are not only lexicogrammatical, but also ideological, cultural, and religious. The 

study will use a qualitative research methodology. It will employ a translation quality 

assessment of both the translation process and product. Moreover, the study will adopt an 

eclectic theoretical framework that draws from various translation and linguistic theories, 

including text linguistics, equivalence theory, and translation strategies models. The integration 

of these theoretical concepts and models will provide a comprehensive understanding of the 

translation problems and strategies involving the translation of Islamic texts. The corpus of the 

study encompasses a wide range of Islamic texts, including devotional texts, aḥādīth (Prophetic 

transmissions), tafsīr (Qur’ānic exegesis), Islamic literary texts, and economic and business 

texts; hence, it represents different text types and genres. This diverse corpus will enable an in-

depth, comprehensive textual analysis of linguistic choices, stylistic features, and instances of 

cultural adaptation, if any. It will shed light on the translation challenges across genres and 

strategies adopted by them to retain the force of the original and maintain faithfulness to the 

source text in a way that ensures the comprehension and readability of the text in the target 

language. This study argues that in order for the source text to be rendered in the target text 

successfully, the translator must not only be restricted to the use of a single translation strategy, 

but rather to skilfully employ various translation strategies in a balanced manner so that 

equivalence may be achieved. It is hoped that the findings of this study will contribute to the 

existing body of knowledge in the fields of translation studies and Arabic-Islamic studies. In 

particular, it will offer practical insights for translators and language practitioners who 

frequently translate Islamic texts or genres from Arabic into English and vice versa. It may 

provide them with guidelines and strategies they may use to render sensitive religious texts and 

to ultimately facilitate better cross-cultural communication. 
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 الملخّص

تعُد ترجمة النصوص والأنماط الإسلامية، بما في ذلك الأذكار والأدعية والقصائد، مهمة شاقة دون شك، نظرًا لما تتسّم به  

الأدب   أشكال  أسمى  يعُد  الذي  الكريم،  القرآن  من  مستمدة  والأذكار  الأدعية  هذه  من  فكثير  ولغوية.  دينية  من خصوصية 

دراسة إلى استكشاف عملية ترجمة النصوص الإسلامية من اللغة العربية إلى اللغة  الإسلامي لطبيعته الإلهية. تهدف هذه ال

الإنجليزية، مع التركيز على التحديات التي تواجه المترجمين، والاستراتيجيات التي يتبعونها أثناء الترجمة. وتسعى الدراسة  

والتي لا تقتصر على الجوانب المعجمية والنحوية    إلى تقديم رؤى معمّقة حول الأبعاد المختلفة لترجمة النصوص الإسلامية،

 .فحسب، بل تمتد لتشمل الأبعاد الأيديولوجية والثقافية والدينية كذلك 

تعتمد هذه الدراسة منهجية نوعية في البحث، وتستخدم أساليب تقييم جودة الترجمة، سواء على مستوى عملية الترجمة أو  

المنتج النهائي. كما تتبنّى الدراسة إطارًا نظريًا انتقائيًا يستند إلى عدد من النظريات في الترجمة واللسانيات، من بينها لسانيات  

نماذج استراتيجيات الترجمة. ومن شأن دمج هذه المفاهيم والنماذج النظرية أن يوفّر فهمًا شاملاً النص، ونظرية التكافؤ، و

 .للمشكلات الترجمية والاستراتيجيات المتبّعة في ترجمة النصوص الإسلامية

تضم عينة الدراسة طيفًا واسعًا من النصوص الإسلامية، مثل النصوص التعبدية، والحديث الشريف، والتفسير، والنصوص  

الأدبية الإسلامية، والنصوص الاقتصادية والتجارية، ممّا يمكّن من تمثيل أنواع مختلفة من النصوص والأنماط. ويسمح هذا  

اللغوية والسمات الأسلوبية، إضافة إلى حالات التكييف الثقافي إن وُجدت. وستلقي   التنوع بإجراء تحليل نصي معمّق للخيارات

النص  قوة  على  للحفاظ  المستخدمة  والاستراتيجيات  الأنماط،  بمختلف  المرتبطة  الترجمية  التحديات  على  الضوء  الدراسة 

 .الأصلي والوفاء له، مع ضمان وضوح النص وسلاسته في اللغة الهدف

وتجُادل الدراسة بأن نجاح ترجمة النصوص الإسلامية لا يتحقق من خلال اعتماد استراتيجية واحدة فقط، بل يتطلّب توظيفًا  

متوازنًا لمجموعة متنوعة من الاستراتيجيات الترجمية بما يحقّق التكافؤ المطلوب. ومن المأمول أن تسهم نتائج هذه الدراسة  

سات الترجمة والدراسات العربية الإسلامية، كما توفّر إرشادات عملية للمترجمين والمشتغلين  في إثراء المعرفة في مجالي درا

باللغة ممن يتعاملون مع ترجمة النصوص الإسلامية بين العربية والإنجليزية، ممّا قد يسهم في تعزيز التواصل بين الثقافات 

 .بشكل أفضل
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Chapter 1  
 

Introduction 

1.1 Background of the study 

Translation is essential for communication between societies, which is why it is so important. 

Translation is an age-old means of global communication. It is the transfer of notions from one 

language into another. To appear in the target language, the semantic properties that occur in 

the source language must be transferred. The sense, structure, and semantic nuances of the 

original language text, henceforth source text (ST), should be preserved in the translated or 

target text (TT). The target language is that which we translate into, whereas the source 

language is the one we translate from. According to Khammyseh (2015),  translation is a matter 

of practice. It is through expertise that the skills, abilities, and knowledge of translators can be 

enhanced, and are needed to produce the meaning accurately and perfectly.   

The literary works of authors from various cultures are thought to be connected by translation, 

which is considered to be a significant key. In both European and Arab countries, it has 

historically been a prevalent practice. Translation has been crucial for growth and 

transformation in literature, science, technology, trade, and politics. The founding mythology 

and sacred scriptures of the world’s major faiths are all based on translations. Translation from 

Arabic into European languages and vice versa has helped to improve communication, 

eliminate language barriers, and foster linguistic innovation throughout history. 

Unquestionably, it has had a significant impact on how human civilisation has developed (Al 

Sowaidi, 2011) and how religions have been spread and propagated. As far as Islam is 

concerned, the majority of Muslims today are not Arabs, and they navigate Islamic sacred texts 

through translation between Arabic and their home languages. 

It is not an easy task to translate religious expressions in Islam. It requires a lot of practice and 

training to develop the necessary skills and attributes. When the translator attempts the 

translation of non-religious genres or text-types, s/he does not try to be extremely cautious or 

meticulous. On the other hand, religious expressions or texts are extremely sensitive in meaning 

because of their sacred nature. Therefore, the translator has to be more cautious when 

translating religious texts in order to convey the subtle nuances of the meaning of the source 

expression/text. A translator must be aware of how to accurately grasp the meaning of an 
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expression in the source language in order to maintain the sense of the expression. Otherwise, 

the meaning of the expression will be distorted or lost. To put it in another way, a translator 

can overcome issues with equivalence, cultural differences, linguistic variations, and many 

other things by adopting certain translation strategies. Islamic expressions have unique 

meanings that set them apart from other expressions. They simultaneously evoke the language 

and the heart. This appears to be a significant barrier for the translator to fully and accurately 

render the meaning and the stylistic and rhetorical aspects of the text. The objective of the 

translator is to create a clear and concise translation that non-Arab readers may understand, 

because Arabic and English are related to two different cultures, and Islamic expressions are 

primarily associated with the Arabic language and culture. This sounds highly challenging for 

translators and causes them to create unclear, incorrect, or misunderstood translations 

(Khammyseh, 2015).  

One of the most difficult genres of Islamic literature to translate may be texts that are 

philosophical. Despite the historical tradition of translating Islamic classical and medieval 

philosophical texts from Arabic into other languages, such as Greek and Latin, the translation 

of these texts has not received enough attention in translation theory  yet (Al Kenani, 2019).   

The translation of Islāmic philosophical texts from Arabic into English can be very challenging 

because of the texts’ distinctive generic patterns. A few of these include the use of lengthy 

syntactic structures, technical jargon, Qur’ānic, ḥadīth, poetic intertextuality, and the overuse 

of allusions and presuppositions (Al Kenani, 2019). 

Additionally, the non-availability of suitable Arabic-English philosophical dictionaries makes 

translating Arabic-Islamic philosophical texts very challenging. These dictionaries are 

therefore desperately needed (Al Kenani, 2019). Islamic genres are not confined to 

philosophical texts, but it may be expanded to include tafsīr (Qur’ānic exegesis ), which is in 

our view a kind of intralingual translation due to it being an explanation and interpretation of 

the meaning of  Qur’ānic verses, ḥadīth literature, which deals with the study, collection and 

authentication of the sayings and actions of the Prophet Muhammad and his companions, Fiqh 

texts (Islamic jurisprudence texts), Sufi and Islamic mysticism texts, historical Islamic texts, 

Islamic philosophical texts, Islamic theological texts, Islamic literature including poetry, prose, 

and other forms of writing that have been produced in the Arab and Islamic world, as well as 

Islamic business, economic, and media texts.  
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The most sensitive Arabic-Islamic genre to translate is Tafsīr (Qur’ānic exegesis) which deals 

with the explanation and interpretation of the Qur’ānic verses to understand their meanings. It 

has quite a lengthy history, as it began with the Prophet Muhammad, the supreme exegete. He 

provided accurate and flawless explanations. The purpose of tafsīr is to make clear the true 

meaning of the Qur’ān. After the passing of the Prophet Muhammad, his Companions took 

upon themselves a divine obligation to propagate and teach the Qur’ān and its interpretation to 

the next generations of Muslims.  Thus, exegetes of each generation approached tafsīr from 

different perspectives based on the time, place, and the circumstances of the era in which they 

lived. This is so that the interpretation of the Qur’ān may be applicable to the people of each 

respective era (Suleiman, 2018).  

Another sensitive Arabic-Islamic genre to translate is ḥadīth literature which is the collection 

and study of the sayings and actions, as well as tacit approvals of the Prophet Muḥammad 

(peace be upon him), and his companions. There are also some other terms that are used to 

denote this study, such as khabar and athar. Furthermore, there is another common term which 

is mostly used synonymously with ḥadīth, which is ‘Sunnah’, however, this term denotes a 

slightly different meaning to ḥadīth. Divine revelation, which came from Allah to the Prophet 

as divine guidance to mankind, is known as the Qur’ān, and forms the legitimacy of ḥadīth. 

Thus, Ḥadīth cannot exist without the Qur’ān. Ḥadīth provides more clarity and explanation 

for many of the Qur’ānic verses that may seem to be ambiguous (Falahi, n.d.).  

Deriving from the Qur’ān and ḥadīth, is fiqh literature, which refers to Islamic jurisprudence. 

It is a science that deals with the interpretation and application of Shariah law in daily life. 

There is a distinction between fiqh and usūl al-fiqh that should be made. The understanding of 

the specific regulations governing Islamic law in its different disciplines is known as fiqh, while 

the latter is concerned with the methods used to extrapolate such regulations from their sources. 

In other words, fiqh is the actual law, but usūl al-fiqh is the way the law is applied. In this sense, 

usūl al-fiqh offers established standards for correctly deducing fiqh rules from sources of 

Shari’ah. To understand fiqh properly, one must be well-versed in its sources. Thus, fiqh is 

defined as “knowledge of the practical rules of Shari’ah acquired from the detailed evidence in 

the sources.” (Kamali, 2005, p. 12). 

Another Arabic-Islamic genre derived from the Qur’ān and ḥadīth, is sufi literature which is 

also known as Islamic mysticism. It explores the spiritual dimensions of Islam. Fundamentally, 

it entails complete devotion to worship, indifference to worldly adornments and finery, 
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abstention from the pleasures, riches, and status that most men seek, and withdrawal from 

social interaction in order to engage in solitary worship. Thus, the prophetic way of life is where 

the Sufi path began. Sincerity to Allah, which is what it implies, was the norm among the first 

Muslims. For them, this was only a state of being without a name. It was not until the majority 

of the Community had strayed away and altered from this state of being that it became a unique 

discipline (Keller, 1995).  

As for Islamic history, it is the study of the history of Islam, including the life of the Prophet 

Muhammad, the early Muslim community, and the development of Islamic civilisation. Harun 

Nasution divided the history of Islam into three periods. First, the classical period that lasted 

from 650-1250 CE. This period began with the propagation of Islam by the Prophet 

Muhammad, which was succeeded by the leadership of the four Rightly Guided Caliphs: Abu 

Bakr, Umar ibn Khattab, Uthman ibn Affan, and Ali ibn Abi Talib. Their leadership was then 

succeeded by the Umayyad and Abbasid caliphate. The second period of Islam ranged from 

1250-1800 CE, where we see the collapse of the Abbasid caliphate with the fall of the city of 

Baghdad. The years of 1500-1800 CE saw the emergence and development of the Ottoman 

Empire in Turkey, the Safavid Empire in Persia, and the Mughal Empire in India. Their decline 

is seen in 1700-1800 CE. The third period of Islam, which continues today, is the Modern 

Period, dating back to 1800 CE. This period is mainly characterised by Western colonialism 

(Islam, 2019).   

Moving on to a complex Arabic-Islamic genre to translate is Islamic philosophy. It is the study 

of Islamic thought and philosophy, including the works of philosophers such as al-Farabi, Ibn 

Rushd, and Ibn Khaldun. Philosophy in Islam has a close relation to the sciences as well as 

sufism and Islamic theology. Furthermore, it plays an important role in fields such as political 

science and jurisprudence, which are essential disciplines in governing the practical life of a 

human being. Early Islamic philosophers categorised the intellectual sciences into two. The 

first category is the theoretical disciplines such as metaphysics, physics, mathematics, and 

logic. The second category is the practical disciplines of ethics, politics, and economics. The 

religious sciences, such as theology, Qur’ānic commentary, and the principles of jurisprudence, 

are also classified under Islamic philosophy (Nasr, 2006). In terms of Islamic theology, this is 

the study of Islamic beliefs and doctrine, including the concepts of God, prophecy, and the 

afterlife. Islamic theology is founded on a moral principle rather than a speculative imperative. 

Many Qur’ānic verses and hadiths indicate that true faith is necessary and rewarded by 

paradise, and that disbelief is evil and punished by Hell. Every Muslim is required to verbally 
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express their submission to Allah and to believe that the Prophet Muhammad is the last 

Messenger and seal of Prophethood. Thus, every Muslim should have knowledge of what is 

necessary upon Allah, what is impossible for Him, and what is possible to affirm of both Allah 

and the Prophets (upon whom be peace). These three categories traditionally incorporate some 

fifty tenets of faith (Keller, 2005).  

A quite recent Islamic genre that emerged is Islamic literature. It is the study of literature, 

including poetry, prose, and other forms of writing that have been produced in the Islamic 

world. It is the literature written based on Islamic sources in any language. Najib Al Kaylani 

remarks about the nature of Islamic literature: 

Islamic literature is an influential, beautiful expression emanated from a faithful 

personality, an interpreter for human life and the universe in accordance with the 

principles of Islam, a motivator of pleasure and benefit, activator of emotion and 

thought, and the stimulator to take a position and to embark on certain activities. 

(Hassan, 2016, p. 46) 

Islamic literature is not based on any other ideology or influence, apart from Islamic belief, 

which is at the core of its nature. Furthermore, the life we know as human beings, the universe, 

and the rest of creation are portrayed through an Islamic lens, which needs to be seen in Islamic 

literature (Hassan, 2016). 

The rendition of Islamic texts and genres may be more arduous than the rendition of literary, 

technical, scientific, and journalistic texts. In certain ways, how these writings are rendered can 

be very different from how scientific and technical literatures are rendered. Beiser (2009:12) 

clearly distinguishes between philosophy and other disciplines by pointing out: 

Philosophy differs from the sciences precisely because its chief concerns are to 

determine the fundamental norms governing our beliefs, and to assess whether 

particular beliefs conform to them. Its task is not to know what the case is, as with the 

other sciences, but to judge what ought to be the case according to norms, where norms 

are essentially ‘rules of judgement’ (Regeln der Beurteilung). Hence, Windelband 

defined philosophy as ‘a system of norms’ (ein system von Normen), or as ‘the science 

of the necessary and universally valid determinations of value’. (Wertbestimmungen) 

(Al Kenani, 2019, p. 41) 
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Translating Islamic texts involves interpreting norms, which requires a thorough understanding 

of the source text’s sociocultural and religious context on the part of the translator. The 

translator of such texts requires more than just having a strong mastery of the two languages. 

Wechsler (1998:15) correctly notes: 

The process of translation is a trial, from beginning to end: discovering and building 

the evidence (knowledge of the author’s works, of the cultural and artistic context of 

his works, and often of his life); interpreting the evidence (figuring out what the original 

means and what is most essential to it, and then determining the range of alternatives); 

and making numerous judgments and decisions. (Al Kenani, 2019, p. 41) 

The process of translation may  require  a great deal of reading and study, which will likely 

take longer than translating the text itself (Al Kenani, 2019, p. 41). 

We can now realise the strenuous task that the translator faces when translating Islamic 

philosophy texts. The same might be said with regard to the translation of Islamic Devotional 

Arabic texts, which are of a religious genre and usually include litanies, supplications, and 

poetry. This can be true because many of these supplications and litanies are derived from the 

Qur’ān, which is the greatest form of Islamic literature due to its divine nature. The poetry 

which is found in Devotional Arabic texts is also not easy to translate since many of them are 

philosophical in nature and require the translator to have a certain level of mastery in the study 

of rhetoric. Thus, we may say that in most cases, devotional Arabic texts may be a great 

challenge to translate because they are bound with Qur’ānic and historical intertextuality. Since 

this is a major challenge for translators, the following research paper will revolve around the 

discussion of the translation of Islamic texts from Arabic into English. In particular, it 

investigates the process and product of translation of some representative Islamic texts with a 

view to finding out the problems that the translators encounter, the processes they follow in the 

rendition of the text, the strategies they adopt to overcome certain problems, and adequately 

rendering the intended meaning of the source text in the target language. 

1.2 Statement of the Problem  

Apart from the translation of the primary sources of Islam, namely, the Qur’ān and ḥadīth, the 

translations of other Islamic texts/genres are not given enough attention in literature. 

Furthermore, many of these texts are not translated by adhering to certain translation strategies 

or models; rather, they are usually loosely translated. A cursory look at the translation of many 

Islamic texts shows that the translator renders Arabic expressions according to his/her 
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understanding, while not taking into consideration the target audience, which may include non-

Arab readers who are not quite familiar with the Arabo-Islamic culture, as well as advocates of 

other religions, who navigate the texts for scholarly or academic purposes. Thus, the message 

of these texts may not be conveyed, or an incomplete understanding is given to the target reader, 

which does not make it target reader-friendly. Undoubtedly, the familiarity of translators of 

Islamic Arabic texts with translation strategies and the effective employment of them during 

the process of translation will eliminate many translation barriers. However, these strategies 

may differ from one text to the other and they can be genre-specific. Hence, an investigation 

of translation problems and strategies across Islamic genres is essential. It is the contention of 

this study that the use of big data and corpus-based translation studies will enable researchers 

and translation practitioners to investigate conventions of various Islamic texts/genres, the 

problems that translators are likely to encounter, and the various strategies that can be used to 

render the text faithfully and communicatively.  

1.3  Objectives of the study 

The objectives of this study are: Firstly, to find out the problems that translators are likely to 

encounter while translating Islamic texts from Arabic into English.  Secondly, to identify the 

strategies employed by translators with a view to overcoming these barriers. Thirdly, to find 

out how effective the translation strategies employed are in rendering the text to be 

communicative and understood by the target reader. Finally, to find out the various cognitive 

processes a translator may undergo in the process of translating some Islamic texts and genres. 

1.4 Questions of the study 

This study attempts to answer the following questions: 

1. What are the problems that translators are likely to encounter while rendering Islamic 

texts from Arabic into English? 

2. What translation strategies are used to make the target text reader-friendly? 

3. To what extent is the translation faithful to the source text?  

4. What processes are involved in the translation of Islamic texts into English? 
 

1.5 Significance of the study 

There has been a great need amongst the non-Arab community around the world, especially 

those who follow the religion of Islam, to understand various Islamic texts that are originally 

written or revealed in Arabic. The main reason for this is that in most cases, non-Arab Muslims 
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want to understand the meaning of the devotional Arabic text and receive the same spiritual 

effect it has on the reader who understands the Arabic language. However, in this age of 

globalisation, interest in Islamic texts has transcended from Muslims themselves to non-

Muslims who are interested in Islamic culture and thought. In addition, the scope of Islamic 

genres/texts was broadened to include business, economic, and political Islamic texts. This 

study aims to contribute to the field of translation studies, particularly in relation to the 

translation of sensitive religious texts. By highlighting the processes, problems, and strategies 

involving the translation of religious and cultural discourse, the study will investigate the 

complexities involved in rendering Islamic texts into English in particular and also into other 

languages in general. The findings of this study will be beneficial for both translators and 

scholars working in the field, and will also provide valuable insights into the translation process 

and assist in the development of effective translation strategies and/or approaches for Islamic 

texts.  The findings of the study may also familiarise the translators of Islamic texts with the 

potential semantic problems/issues they might encounter when translating such texts and the 

strategies needed to overcome these problems/issues.  

1.6 Scope and limitations 

The study will be limited to the translation of Islamic texts/genres from Arabic into English. In 

terms of text-typologies, the study will be limited to Shari’ah texts, Islamic literary texts, 

litanies, supplications, and Islamic philosophical, economic, and media texts, among others. It 

is also limited to the parallel corpus investigated, the problems that the translators encounter 

while translating these texts, and the strategies they adopt to tackle these problems. The 

findings of the study may not be generalised to texts/genres that are not represented in the 

corpus. The types of problems and strategies may also differ according to the directionality 

(i.e., Arabic-English or Arabic-English). 

1.7 Ethical Considerations  

Resources for this study are texts and parallel corpora (Arabic-English) available in the public 

domain, and hence, the study does not require ethical clearance. Since I am not conducting any 

new data collection or interacting with human subjects, I do not need to go through the ethical 

clearance process. I’m simply analysing existing translations.    

1.8 Chapter outline 

The first chapter will focus on the background of the study, its objectives, research questions, 

limitations, and rationale. The second chapter focuses on the literature review and its 
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synthesis. Literature review will be categorised and synthesised under various headings, 

including problematisation of equivalence, problems in Arabic-English translation, religious 

translation, untranslatability, and translation as a process. The third chapter will be devoted 

to the theoretical and conceptual framework of the study. The chapter will present the theory 

of equivalence and the concept of untranslatability and translation strategies models. It will 

also deal with text linguistics and, in particular, text-typologies since the unit of translation is 

the text rather than the word of the sentence. The fourth chapter will deal with the research 

methodologies that will be utilised, including the description of the texts/corpora to be 

analysed, the coding scheme and data collection methods. The fifth chapter will focus on data 

presentation and translation of quality assessment with special focus on problems, strategies, 

and processes involving the translation of Islamic texts. The sixth chapter will discuss 

process-oriented translation, which will elaborate on the cognitive process of the translator 

using a tool called Inputlog. The seventh chapter will be devoted to the conclusions and 

recommendations. 
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Chapter 2  

 

Literature Review 

2.1 Introduction 

This chapter will be devoted to a survey of previous studies related to the topic. A bulk of 

literature has been completed on translation as a product across languages. This chapter 

illustrates the literature on various aspects of translation, including studies that tackle the 

problematisation of translation equivalence (Al-Kenani, 2019), studies on translation problems 

and challenges across various genres, studies on issues of linguistic and cultural 

untranslatability (Foran, 2022), translation universals (J. Jia et al., 2022), explicitation and 

implicitation, (Mansour et al., 2014) error analysis in translation, and translation quality 

assessment in Arabic-English translation. It seems, however, that some genres or text types 

received more attention than others. 

2.2  Studies on Translation Equivalence 

Many studies have been conducted on the validity of certain strategies or models of translation 

that can be followed by translators of Arabic texts into English. The reason why these studies 

were conducted was due to the lack of understanding of these translation strategies and models, 

or the problems that translators encounter of Arabic texts into English. Since then, many 

translators of such texts, be it religious, philosophical, or any other genre, face many issues, 

which is mainly due to the enormous cultural difference between Arabic and English. Thus, 

the concept of translation equivalence is highlighted in these studies with the hope that 

prospective Arabic to English translators may be more informed of the proper understanding 

of this concept so that they may provide more suitable and culture-appropriate translations of 

Arabic texts into English. In what follows, I will survey some of the studies that dealt with the 

translation of religious and non-religious texts from Arabic into English and vice versa. 

Additionally, I will state how the present study is different from the studies that have been 

previously conducted. 

Al-Kanani & Saidi (2017) have investigated the difficulties that translators face when 

translating Islamic literature from Arabic into English. According to the study, translation 

equivalence is an issue of approximation rather than equation. It looks at the conceptualisation 

of equivalence at various levels according to Koller’s classification of translation equivalence. 

The study concludes by highlighting the fact that the translators of an Islamic fictional prose, 
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namely ʿUmar Yaẓhur fī l-Quds, encountered many difficulties in rendering the text. At the 

denotative, connotative, text-normative, pragmatic, and formal levels, translators have 

occasionally been unable to produce suitable equivalent terms or expressions. The cultural 

difference between the source language and the target language creates a number of issues. 

Although exact equivalency is rarely attained, a translator might employ a variety of strategies 

to compensate for any loss.  

As far as the translation of Islamic philosophical texts into English is concerned, Al Kenani 

(2019) applied Steiner’s Hermeneutic Motion to Mohamed’s Translation of al-Raghib al-

Iṣfahānī’s Ethical Treatise. The study has examined to what extent George Steiner’s four-stage 

hermeneutic motion could be applied to translated Islamic philosophical texts from Arabic into 

English. Trust, aggression, incorporation, and compensation are the four stages or moves 

suggested by Steiner. To account for the inevitable loss of some components of the original 

text, the translator employed a variety of compensatory strategies. An extensive collection of 

footnotes, contextual information of Qur’ānic verses, aḥādīth, and classical poetry 

complements the translation. 

Moving on to the problematisation of equivalence in a grammatical context, Al-Kenani (2019) 

conducted a study that deals with the concept of grammatical equivalence in Arabic to English 

translation. It examines the difficulties that student translators face when translating 

grammatical structures from Arabic into English. According to the study, structural and 

morphological variations between Arabic and English have caused a variety of challenges for 

student translators. Grammatical issues at the ideational, interpersonal, textual, and logico-

semantic meta-functions were highlighted using Systemic Functional Grammar. The study 

concluded that the student translators encountered a variety of issues, including transitivity, 

modality, thematic structures, logical dependency, and logico-semantic connections between 

sentences. These issues have not only had an impact on the stylistic and grammatical features 

of the target texts, but they have also resulted in meanings that differ from those intended by 

the author(s). 

The above studies all discuss the concept of equivalence in various contexts. The first study 

dealt with equivalence in the context of literary texts, whereas the second study dealt with 

equivalence in the context of a philosophical text. Due to the classical nature of the Arabic 

contained in the philosophical text, it posed greater challenges for translators. Some of these 

challenges might be genre-specific, and they may not be found in the translation of literary 
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prose. However, according to Al-Kenani (2019), the translator of al-Raghib al-Iṣfahānī’s 

Ethical Treatise has overcome many of the challenges posed by the Arabic text by utilising 

various translation strategies to achieve equivalence. Whereas the equivalency of many Arabic 

terms was not achieved in the English translation of ʿUmar Yaẓhur fī l-Quds, as translators of 

the literary text faced challenges at various linguistic levels. 

2.3 Studies on Religious Translation 

Religious translation in the context of Arabic to English translations brings up many risks and 

challenges. Due to the sensitive nature of religious texts, translators find it difficult to achieve 

equivalence in all instances. The following section deals with the nature of the issues 

encountered by translators of religious texts and what solutions they proposed for the identified 

issues. 

2.3.1 Translating Qur’ān texts 

The following section contains studies in whereby researchers investigated the challenges and 

strategies involved in translating the Noble Qur’ān. Amongst the issues highlighted in these 

studies are euphemism, equivalence, ambiguity, cultural specificity, and the application of 

various translation theories. 

Alqahtani (2020) dealt with the translation of euphemisms for genitals in the Qur’ān. The study 

underscores the delicate balance translators must maintain between accuracy, theological 

integrity, cultural sensitivity, accuracy, and fidelity. The study examines the translation of four 

specific euphemisms across three English translations. The findings of the study reveal varied 

approaches to preserving the euphemistic language of the source text. Alqahtani (2020) 

exemplifies the broader challenges of religious translation, where linguistic choices are deeply 

rooted in cultural and religious sensitivities. 

Building on the broader challenges of religious translation highlighted by Alqahtani (2020), 

Ahmad & Iqbal (2022) explore formal and dynamic equivalence in Qur’ān translation with a 

view to further illuminating the intricacies of translating religious texts. The study critically 

investigates how the translator’s adherence to, or deviation from, Nida’s principles affects the 

fidelity and comprehensibility of the translation. The findings of the study demonstrate the 

challenges involving the achievement of equivalence, particularly when translating a text as 

nuanced and rich as the Noble Qur’ān. The tension between literal and word-for-word 

translation, on the one hand, and the need to maintain the original’s spirit and meaning, on the 
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other hand, is a recurrent challenge that highlights the complexity of translating sacred texts 

and the complexity of preserving their message and sanctity. 

Expanding on the challenges of equivalence discussed by Ahmad and Iqbal (2022), 

Khoshnoudi (2019) examines the translation quality of four English versions of the Holy 

Qur’ān, with specific reference to the translations of the word “Roshd” by Ahmed Ali, Arberry, 

Pickthall, and Qarai. The study adopts Newman’s analytical principles to conduct a 

comparative analysis to evaluate how these translators approached the concept of equivalence. 

The analysis shows that the four translations predominantly utilised dynamic or functional 

equivalence. However, the study reveals some instances of semantic reduction or loss. Loss 

and gain in the translation of sacred texts underscore the complexity of faithfully translating 

religious texts that bear deep theological and cultural connotations. The findings of this study 

recommend the inclusion of linguistic analyses derived from Qur’ānic commentaries in any 

translation quality assessment model. Such an addition may bridge the gap between the content 

of the original or source text and the translated or target text. 

While Khoshnoudi (2019) underscores the challenges of equivalence in Qur’ān translation, 

Abdelaal (2019) shifts the discussion toward Skopos theory, proposing it as a more practical 

framework for addressing the complexities of translating sacred texts. The validity of the 

Skopos theory is examined, which suggests that the aim or purpose (Skopos) of a translation 

should guide the translator’s efforts while translating the Noble Qur’ān. The study analyses the 

translation quality assessment of six Qur’ānic verses to evaluate how adherence to, or deviation 

from, the source text impacts the faithfulness of the translation. The study analyses translations 

by Abdel Haleem, Pickthall, Shakir, and Sarwar. The findings of the study indicate that 

frequent problems and losses exist in translation. These problems are attributed to the 

differences between the two languages that hinder the attainment of equivalence. The study 

shows that translators should focus on conveying functions of the source text and its primary 

meaning, rather than attempting to replicate lexico-grammatical and stylistic features. In other 

words, Skopos theory can offer a more practical approach to translating the Noble Qur’ān. The 

study ends up with a proposal for a modified understanding of the concept of faithfulness within 

the framework of the Skopos theory. The proposed model emphasises the translator’s role in 

balancing fidelity to the source text with the communicative purpose or function of the 

translation. 
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Extending the discussion on translation challenges and equivalence, Jawad (2023) shifts 

attention to the translation of the term ‘Lamma’, providing a nuanced analysis of how Nida’s 

formal and dynamic equivalence frameworks address ambiguity in four different Qur’ān 

translations alongside Newmark’s semantic and communicative translations. The study 

concludes that ‘Lamma’, which is an adverbial noun or conjunction with various meanings in 

Arabic, is rendered in English. The findings show that translators generally achieve formal and 

dynamic equivalence for ‘Lamma’ in instances or verses where the meaning is clear. However, 

when the meaning of ‘Lamma’ becomes ambiguous, translators often find it difficult to retain 

its full semantic meaning. 

Turning our focus to Ayyad et al., (2021) who presented their study on translating culture-

specific items in the Noble Qur’ān. As it is known, translating cultural items is not an easy task, 

especially when it comes to translating them in the Noble Qur’ān due to its sensitive nature. 

This prompts the idea of proposing various translation procedures to cope with the translation 

process. In this particular study, the researchers chose the translation of Chapter Five from the 

Qur’ān titled Al Mā‘idah, whereby they investigated the translation procedures that were used 

in translating the culture-specific items in this chapter, and identified the most commonly used 

procedure. It was found that a total of 10 translation procedures were utilised in the translation 

process. Namely, functional equivalent, cultural equivalent, modulation, borrowing, definition, 

generalisation, description, literal translation, footnotes, and explicitation. This study can be 

seen as an informative guide for translators when translating Islamic texts, as it has analysed 

each of the above procedures and shows its effectiveness in the end result  

This section dealt with a range of studies that discussed how translating the Noble Qur’ān 

involves complex challenges, particularly in preserving religious, cultural, and linguistic 

nuances. The studies revealed that achieving equivalence requires balancing a combination of 

strategies and theoretical approaches, like Nida’s model, Skopos theory, and Newmark’s 

methods. Furthermore, a combination of cultural awareness, linguistic skill, and appropriate 

translation procedures is essential for producing accurate and meaningful translations. 

2.3.2 Translating Ḥadīth  

Fathi (2023) tackles the challenges of translating the Prophetic transmission (i.e., Ḥadīth) into 

English. The study concentrates on the concept of equivalence both as a method and a goal, 

and critically examines how two translators approached the task of translating these aḥādīth, 

emphasising the necessity of equivalence. The study analyses the translations of the Forty 

Nawawi Hadiths from Arabic into English, underscoring the variances in translational theories 
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and the inherent challenges in the rendered religious texts that abound with profound cultural 

and linguistic nuances. The study argues that a translator of such texts needs to attempt a 

nuanced understanding of equivalence, which takes into consideration both the semantic depth 

and stylistic intricacies of the original aḥādīth. 

Similarly Asma (2019) investigates the translation of culture-specific elements in aḥādīth from 

Arabic into French. The study questions the efficacy of Nida’s equivalence dichotomy in 

translating Islamic terms and eloquent expressions. The study employs a descriptive 

methodology to analyse selected texts from “Recueil de Hadiths: La vie familiale”, which was 

translated by Hani Ramadan. The study concludes that dynamic equivalence is effective for 

translating expressions and culture-specific terms. However, a dynamic equivalence translation 

may create ambiguity and  potential overlaps with Christian concepts. To avoid ambiguity, the 

study recommends the use of formal equivalence while translating ḥadīth concepts and 

expressions; it is likely to be more suitable for maintaining the distinctiveness of these terms 

and concepts, thereby preserving the cultural and religious integrity of the aḥādīth.  

2.3.3 Translating Islamic texts in general 

This section presents a variety of studies that examine an array of challenges in translating 

Islamic texts across genres, religious expressions, media discourse, legal documents, and 

poetry. Furthermore, the studies highlight the linguistic, cultural, ideological, and cognitive 

complexities faced by translators. 

Khammyseh (2015) conducted a study on the problems of translating Islamic expressions in 

religious occasions. The purpose of the study was to identify the difficulties that translation 

students have when translating Islamic expressions in religious settings into English. These 

issues stem from cultural gaps, disparities in language styles, and a lack of equivalences in the 

English language. The study’s findings suggest that the causes of these problems include a lack 

of experience in the culture of the target language users, a lack of expertise in the structures of 

both languages, and a lack of, or even absence of, reference materials specifically designed for 

translators. These reference materials may refer to dictionaries that provide a list of possible 

translations of religious terms. Finally, the study’s findings offered several solutions, such as 

training, developing specialised materials specifically for this area of translation, and 

establishing correlations between translation students and target language users. 

A similar study conducted by Mahmoud (2014) asserts the fact that a translator of Islamic 

religious texts will undoubtedly face challenges when translating Islamic terms and concepts 
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from Arabic into English. Furthermore, the study attempts to diagnose these difficulties in order 

to find appropriate solutions for them. Thus, the study offers certain strategies and frameworks 

to be used to overcome the sensitivities that arise when translating religious items. Moreover, 

the study agrees with Khammyseh (2015) that, indeed, it is the presence of cultural disparities 

between the two languages, as shown by the linguistic and stylistic features of religious items, 

that makes it difficult to find equivalence in the process of translation. Thus, the understanding 

of how culture, language, and translation interact is of utmost importance for the translator of 

Islamic religious texts.  At the same time, they are essential skills that need to be mastered to 

be a skilled translator, including subject matter competence. 

Expanding the scope beyond educational settings, Mohammed (2023) deals with the problems 

involved in the translation of  Islamic media discourse from Arabic to English, focusing on 

both the translation process and the end-product. The study aims to unveil the challenges 

translators face and the strategies they adopt to create communicative, target-reader-friendly 

translations of media texts. The study employs an analytical framework drawn from various 

translation strategy taxonomies and cognitive translation studies. Additionally, the study uses 

eye-tracking technology, keystroking, and user activity software to scrutinise the translation 

process in detail. A parallel corpus of Islamic media texts is also analysed to identify the most 

frequent strategies used by translators while rendering Islamic media texts into English. The 

findings of the study highlight the use of diverse translation strategies and techniques, including 

transference, functional equivalence, transposition, and foreignisation, among others. The 

study emphasises that translation of Islamic media discourse is not merely a linguistic act, but 

also a cognitive one, involving numerous insertions, deletions, fixations, and pauses, among 

others. That is, a great deal of mental labour is invested in translating complex religious texts. 

The study’s findings suggest that translators engage in extensive negotiations with the text in 

an attempt to overcome its linguistic, cultural, and ideological nuances. 

Shifting focus to legal discourse, Alhomoud & Ghassan (2022) examine the specific problems 

that translators face in the translation of Shari’ah legal terms and expressions within Saudi 

contracts from Arabic into English. Although the document’s full contents are truncated, the 

study addresses the complexity of accurately conveying Islamic legal concepts in a way that is 

comprehensible to non-Arabic speakers. The findings of the study underscore the significance 

of a deep understanding of Islamic law to ensure the translated terms retain their original legal 

and religious nuances. A translator should possess proficiency in both source and target 
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languages to come up with translations that are faithful to the original text, while still being 

comprehensible to an international audience. 

Moving on to the role that ideology plays in translating religious text, Li (2015) examined the 

relationship between Steiner’s four hermeneutic moves and a translator’s subjectivity in two 

Chinese translated versions of The Secret Garden. The study revealed that the subjectivity of 

the translator is reflected throughout the translation process, and it has a significant impact on 

the style and value of the two translated versions. One of the main ways in which the translators 

were subjective in their translation is their reliance on their religious knowledge in translating 

certain lexical items. In one translated version of The Secret Garden by Li, the presence of 

Chinese culture can be seen in the translation, so that it can be relatable to the target readers 

who are Chinese. However, the other version translated by Xu does not have any Chinese 

cultural references, as the objective of the translation was to preserve the source text’s theme, 

which may result in the target reader appreciating a foreign culture.  

Further expanding on the discussion of the role that ideology plays in translation, in a study 

conducted by Al-Harahsheh (2013), the focus was on Muslim students, who were tasked with 

translating Islamic texts written by non-Muslims. The aim of the study was to examine the 

translators’ ideologies when working on these texts. As home assignments, 49 undergraduate 

students from Yarmouk University’s Translation Department translated three Islamic texts 

written by non-Muslim sources. The study utilised Critical Discourse Analysis as a theoretical 

framework to analyse how ideology plays a role in the translation of religious texts. Findings 

show that Muslim translators are unconsciously influenced by their religious, social, and 

cultural beliefs when they translate text into Arabic. 

Lastly, Halimah (2021) conducted a study on the translation of Islamic Arabic poetry into 

English. The poem chosen for this particular study was “ ضا بقضاء هللالر  ”/ “Accepting Fate with 

Pleasure”  by Imam Al Shafi’i. In order to translate this poem, a global-local translation 

framework proposed by Halimah (2020) was utilised, and involves collaboration between a 

bilingual translator and an English poet. This framework involves participants adopting a 

global stance and employing a literal/faithful translation method, as suggested by Newmark 

(1988). This method makes sure that the preservation of the Arabic language and Islamic 

cultural nuances are prioritised. Additionally, the participants utilised Venuti’s Foreignisation 

Approach (1995) to increase the chances of the translation being equivalent to the original text. 

The aim was to produce a target text (TT) that would correspond with the target language (TL) 
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reader in terms of meaning, register, context, and culture-specific terms. This approach aims to 

ensure that the translated text effectively conveys the intended impact and cultural nuances of 

the original work to the TL audience. The findings of the study, supported by qualitative and 

quantitative analyses of poetic extracts, suggest that this framework enhances the quality of 

translation for Islamic Arabic poetry. Moreover, the study suggests that this framework is not 

only applicable to the translation of Islamic Arabic poetry but can also be utilised by translators 

working on other literary and non-literary texts, contributing to the establishment of more 

structured and clear practices in the field of translation.  

To sum up this section, the above studies emphasise that an effective translation of Islamic 

texts requires not only linguistic proficiency and cultural awareness but also showing 

sensitivity to the translator’s ideology. Translation is not only a matter of language or culture, 

but it can also be a matter of ideology. Thus, the ideology of the translator can play a vital role 

in shaping the translation and the strategies that he/she may apply. 

2.3.4 Conclusion 

The section on religious translation reviewed studies revealed that translating religious texts is 

a highly challenging process, involving not only linguistic and cultural challenges but also 

theological, legal, and stylistic components. Whether dealing with Qur’ānic verses, aḥādīth, 

legal discourse, or poetic expressions, translators must resolve an array of equivalence issues. 

The researchers proposed a variety of translation theories, such as Nida’s formal and dynamic 

equivalence, Skopos theory, Newmark’s approaches, and Venuti’s foreignisation. 

Furthermore, some studies dealt with how a translator’s subjectivity, such as their religious 

beliefs, can influence the translation of certain lexical items and strategies employed. A 

successful translation of religious texts requires an intercultural understanding, theological 

sensitivity, and an awareness of how ideology shapes meaning.  

2.4 Error Analysis 

A considerable number of studies have dealt with error analysis in translation studies. Since 

many translations of Islamic texts are being published globally, there is a need for a more 

effective translation quality assessment (TQA) and, more specifically, error analysis to 

systematically evaluate these texts. With technology on the rise, there is no excuse in raising 

the standard of translation quality in the translation of Islamic texts. It is hoped that the 

following studies can contribute to raising awareness when it comes to the seriousness of the 
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translation quality of Islamic texts due to their sacred nature. As a result, it is expected that 

Islamic translators will be able to produce high-quality translations. 

Jahanshahi & Kafipour (2015) have presented a study on Error Analysis of English Translation 

of Islamic Texts by Iranian Translators, where they explore the nature and prevalence of 

translation errors in the English renditions of Islamic texts by Iranian translators. This study 

states that translation error assessment has evolved into a more scientific approach with the 

emergence of Translation Studies as a new academic discipline. As part of this development, 

various frameworks have been proposed to identify and assess errors in translation. The study 

argues that the causes of these errors are attributed to deficiencies in cultural, syntactic, and 

semantic competencies. Translation errors arise due to a lack of competence in one or more of 

these domains. Given the significance and meticulousness required when translating religious 

texts, this study analysed the nature and frequency of errors found in English translations of 

Islamic texts by Iranian translators, as well as the investigation of the possible causes for these 

errors. As part of this research, nine Islamic texts along with their corresponding English 

translations were selected and classified according to error types established by Liao, 

employing Morgan’s sample selection table. The findings from this investigation highlighted 

that register is the most common area for translation mistakes. This encompasses a number of 

inaccuracies, including grammatical errors, awkward expressions, inappropriate register usage, 

and excessive use of literal and free translations. The study emphasises the pivotal role of 

linguistic precision and cultural awareness in the accurate rendition of religious texts in the 

target language and culture. 

In a similar vein, Mitra & Peyman (2013) investigates translation inaccuracies on labels of 

Iranian-manufactured home appliances. The study analysed a corpus of three hundred labels of 

products that were made between 2010 and 2012. Errors are categorised based on the 

Keshavarz (1994) model. The findings of the study have shown that over half of the labels 

exhibit grammatical, lexical, or pragmatic errors. This study not only highlights the quality of 

commercial translation practices in the Iranian context but also emphasises the critical need for 

accuracy in translation. The accurate translation will definitely contribute to the usability and 

effectiveness of product labels in international markets. 

Other studies include a study by Terzi & Arslanturk (2014) on the errors made by Turkish 

postgraduate students while translating dissertation abstracts. The study shows a reliance on 

direct translation among Turkish-speaking researchers, with some English abstracts containing 
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sentences not found in the Turkish versions. Concurrently, Guo (2012) investigates the 

translation of public signs in China and their negative impact on China’s global stature. The 

function of public signs is to provide information and convenience, and thus, they need to be 

void of translation errors. The translation errors identified on public signs by the researcher 

show that there will be a great hindrance to the intended function of public signs.   The study 

identifies prevalent errors, including spelling mistakes that create misunderstandings, 

inconsistent naming leading to confusion, incomprehensible Chinese Pinyin which is not 

helpful for foreigners, and redundancy that complicates understanding. The study recommends 

that public signs should adhere to standards of spelling accuracy, conciseness, appropriate word 

choice, frequent word use, and cultural sensitivity.   

The above studies demonstrate the critical need for error analysis in translation, particularly for 

Islamic texts, due to their sacred nature. Common issues include grammatical, lexical, 

pragmatic, and register-related errors, often caused by a lack of linguistic and cultural 

competence. These findings highlight the importance of translation accuracy, linguistic 

precision, and cultural fidelity to ensure effective translations. 

2.5 Studies on translatability 

Scholars in disciplines like linguistics, translation studies, philosophy, and anthropology have 

conducted numerous research and discussions on the translatability and untranslatability of 

words and phrases, investigating the cultural, linguistic, and social variables that contribute to 

these occurrences. 

Mahasneh (2016) dealt with the translatability of emotiveness in Arabic. Emotiveness may be 

especially important for Arabic readers since the words have a lot of emotional significance, 

either in themselves or in the context in which they are embedded. The study shows 

fundamental issues that arise while translating between Arabic and English, which are two 

distinct languages and cultures. Despite stylistic, linguistic, and cultural differences between 

the two languages, this study aimed to demonstrate that translation is feasible. It also focused 

on the translatability of Emotiveness from Arabic to English, presenting the definition, main 

types, and resources of emotiveness. It demonstrates that translation is still possible despite the 

difficulties of translating emotiveness between Arabic and English. 

The primary objective of the study conducted by Al-Bdour (2022) was to emphasise the 

common challenges encountered in translating literature, particularly those associated with 

cultural nuances and the complexities of literary forms. The research also explored the artistic 
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symbolism and aesthetic elements present in the original text. Additionally, it examined various 

strategies, methods, and approaches employed by translators to tackle these difficulties. These 

findings highlight that literary translation is a demanding task that necessitates considerable 

expertise from translators to adeptly manage potential obstacles using appropriate tactics and 

techniques. The study concluded that, in addition to other strategies, direct and indirect 

translation can be used to address the issues with literary translation. However, this type of 

work requires the translator to have studied literature or, at the least, to be well-versed in literary 

forms. 

In the context of comparing Arabic and English language structures, Alhumaid (2015) 

concentrated her study on providing insight into the problem of untranslatability and an 

effective strategy to overcome this problem between the two languages. She rightfully presents 

the fact that Arabic is a synthetic language that uses morphemes to demonstrate how different 

words interact with each other. On the contrary, English is an analytical language, which means 

that the word order reflects the relation between words. As a result, translation challenges arise 

in rendering religious and culture-specific terms to be equivalent in the target language. Since 

there is a great disparity between the cultures of the two languages, it gives rise to the problem 

of untranslatability. This requires a need for appropriate translation strategies, like the 

implementation of compensatory techniques to overcome this problem. 

In a study titled “The Translatability of Qur’anic Allusions in Darwish’s Poetry: A 

Comparative Transtextual Approach”, Al-Sowaidi (2023) sought to find out how Qur’ānic 

allusions are translated in the poetry of Mahmoud Darwish, examining how transtextuality, or 

intertextuality, influences his literary creations. By focusing on Darwish’s poem, ʾanā Yūsuf 

yā ʾabī, the analysis incorporates Ritva Leppihalme’s framework for categorising references, 

alongside Julia Kristeva’s and Gérard Genette’s models of transtextuality. This comprehensive 

approach constructs a translation model grounded in transtextual analysis. Primarily qualitative 

in nature, the study allows a nuanced examination of the translation process, drawing from 

various methodologies. The findings reveal that a literal translation of Darwish’s poem merely 

scratches the surface of its original meaning. Such an approach fails to capture the deeper 

textual dimensions that establish connections both within the original text and in the Qur’ānic 

references embedded within the poem. Ultimately, the study highlights the complexity of 

translating literary works enriched with cultural and religious allusions. This necessitates 
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employing a transtextual-based model to ensure that translations effectively convey the 

multilayered meanings and intertextual references present in the source text. 

We can see from the above studies that they deal with the issue of translatability in different 

contexts. The first study deals with the issue of translatability, considering the emotiveness of 

the Arabic language. So, we may say that this study deals with a specific aspect of the language 

itself, which relates to the conveyance of meaning. As for the second study, it deals with the 

translation of Arabic texts within the context of the literary genre. It is similar to the first study 

in the sense that literary texts contain extensive usage of emotive language. The third study, 

however, focuses on the fact that Arabic and English differ greatly in grammar, which poses 

many translation issues. Moreover, the presence of culture-specific terms in Arabic texts 

creates a further hindrance in rendering them into English. Thus, this study is more 

comprehensive in nature and generic compared to the first two studies. As for the last study, 

Al-Sowaidi (2023) highlights the complexity of translating intertextual and Qur’ān allusions in 

poetry.  

2.6 Translation strategies in the context of Arabic-English translation. 

A range of problems encountered by translators necessitates the use of one or more strategies 

to achieve equivalence between source and target texts. Problems can vary according to many 

factors such as text type, cultural differences, and linguistic structures; thus, a suitable strategy 

or combination of strategies must be used to overcome these issues effectively. What follows 

is a discussion on various studies done by researchers where they explore the translation 

strategies used in Arabic to English translation, and how different translation strategies are used 

according to the text type. 

Elnaili (2014) conducted a study on “Domestication and Foreignization Strategies in 

Translating Sinbad of The Arabian Nights”. This study highlights the fact that translation 

between two different languages is an intricate task that requires the translator to follow certain 

strategies. Some of the main issues that arise when translating from Arabic to English are the 

translation of idioms and culturally-bound expressions due to the vast cultural and linguistic 

gap between the languages. This study investigates the use of Domestication and 

Foreignization in four English translations of The Arabian Nights, specifically the tale of 

Sinbad. It examines the extent to which cultural equivalence was achieved using the two 

translation strategies. The findings of the study show that both strategies support each other, 

and when used together, a suitable translation is achieved. 
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Building on the theme of linguistic and cultural challenges, Akan et al. (2019) investigated 

numerous issues associated with translating Arabic texts into English with a view to providing 

prospective and applicable solutions. Such issues include lexical, grammatical, stylistic, usage, 

and phonological issues. Translation cannot be limited to the understanding that it only 

provides meaning. It is more appropriate to say that it is a creative process, which is more 

complex than it seems. Thus, it may not be easy to find a simple solution to overcome many of 

the issues that arise in the Arabic–English translation process. 

While the previous study takes a general approach, Chebbo (2006) narrows the focus by 

examining translation strategies in the context of religious texts. In her thesis, she explored the 

methods and strategies of communication used in translating religious texts from Arabic to 

English. Translating such texts presents significant challenges due to the oral tradition in 

Arabic religious texts and the difficulty of conveying Arabic terminology and cultural values 

into English. The central question that was addressed in this study is how to translate a key 

concept into another context, where it does not refer to a specific community or connect 

different discursive worlds. This inquiry focuses on exploring the main purpose of this thesis: 

establishing a practical framework for translating Arabic religious texts into English, while also 

clarifying how faithfulness to the source text influences the reliability of the target text, and 

considering potential implications for diverse audiences. 

Complementing Chebbo’s focus on religious discourse, Dweik & Khaleel (2017) examined the 

procedures and strategies employed by translators of ideologically Islamic-related texts from 

English into Arabic. The participants of the study include 20 professional translators with 

varying professional backgrounds. The aim of the study is to identify the extent, whereby 

translators will use Venuti’s two strategies: foreignising and domesticating. The findings of the 

study suggest that twelve procedures can be categorised under these strategies, including literal 

translation, recognised translation, paraphrasing, transposition, deletion, and equivalence. This 

analysis shows the tendency of the translators to either maintain the source text's ideological 

stance or adapt the translation to fit the target culture's ideological and cultural norms. The 

study recommends that translators of such texts are required to navigate ideological discourses 

and understand the subtle nuances of both source and target languages and cultures. 

In a similar context dealing with religious texts, Al Saleh (2018) explores the utilisation of 

Newmark’s translation procedures in the translation of the Islamic book “Islamic Guidance” 

written by  Mohammad Al-Ghazali and translated by Muhammad Abul Quasem (Al-Ghazali, 
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1979).  18 religious texts from “Islamic Guidance” along with their English translations are 

examined to determine the most frequently used translation strategies. The study also 

investigates the effectiveness of Newmark’s translation procedures in the production of a 

natural target text. The study concludes that all of Newmark’s translation procedures, with the 

exception of the translation label, are applied by the translators. The descriptive equivalent 

procedure is found to be the most frequently used technique, and the recognised translation 

technique is the least frequent. The findings highlight the significance and applicability of 

Newmark’s translation procedures in tackling the challenges inherent in translating religious 

texts from Arabic into English.  

Extending the discussion on religious and culturally sensitive texts, Alajlan (2016) deals with 

the translation strategies employed in Arabic da’wah texts, with special focus on the cultural 

problems and losses that arise during the translation process. The corpus of the study includes 

the Arabic book “lātaḥzan” by A’id al-Qarni and its translation into English titled “Don’t Be 

Sad” by Faisal Shafeeq (al-Qarni, 2003). The aim of the study is to identify the translation 

strategies utilised by the translator to compensate for the loss in the target culture. The study 

highlights the vital role of the translator as an ‘expert’ in addressing any loss in meaning. 

Moreover, the study adopts a functionalist approach, notably the Skopos theory, to address the 

problem of cultural references in translation. It emphasises the translator’s autonomy in 

strategy selection to retain the intended meaning and function of the source text. The findings 

of the study indicate the use of various strategies, such as translation by addition and omission, 

transliteration, literal translation, cultural transplantation, and explanation of cultural nuances. 

To wrap up this section, we notice from all of the above studies that translators encounter a 

wide range of challenges when translating from Arabic to English, mainly due to cultural and 

linguistic differences. This results in the employment of a combination of various tactful 

strategies to mitigate the issues encountered. Some of the main strategies highlighted in the 

studies were domestication, foreignisation, literal translation, paraphrasing, transposition, and 

functional approaches. The text type and purpose (Skopos) of the translation highly influences 

which strategy should be employed. The studies have shown that an effective translation relies 

on the linguistic and cultural knowledge of both the source and target languages. 

2.7. Translation as a Process 
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Despite the growing body of work in translation studies so far, where the study of the end 

product is concerned, there is a dearth of studies that investigated Translation Process Research 

(TPR) and Cognitive Translation Studies (CTS), especially in translation between Arabic and 

English. Early contributions to Cognitive Translation Studies (CTS) are primarily concentrated 

on the development and application of technological tools for tracking and monitoring the 

translation processes of specific genres/texts in a limited number of languages. For example, 

M. Carl, (2012) introduced Translog, one of the few pioneering software programmes that are 

designed to capture user activity data in empirical translation process studies. This study was 

later expanded to investigate the use of another version of the software, namely  Translog II, 

which facilitated the recording of user activity in both empirical reading and writing research. 

(M. Carl, 2012) 

Some other studies have explored syntactic metrics as tools for quality assessment of 

translation and interpreting performance. For example, one such study investigated syntactic 

equivalence metrics to assess the translation difficulty while translating  English sentences  into 

Dutch (Vanroy, 2021). In a related investigation, six AI-based syntactic complexity metrics 

were employed to examine the performance of a limited sample of  English-to-Chinese sight 

interpreters (Zou, 2022). Some of the metrics that are used in the study include Incomplete 

Dependency Theory (IDT), Dependency Locality Theory (DLT), a combined IDT and DLT 

measure (IDT + DLT), Left Embeddedness (LE), Nested Nouns Distance (NND), and 

Bilingual Complexity Ratio (BRC). 

Moreover, the incorporation of technology into translation research and practice gained 

significant attention during the final decade of the 20th century. It has also expanded rapidly 

in the 21st century. A key institutional milestone in this development was the establishment of 

the Centre for Research and Innovation in Translation and Translation Technology (CRITT) at 

Copenhagen Business School. CRITT maintains the Translation Process Research Database 

(TPR-DB), which contains approximately 30 studies that encompass translation, post-editing, 

and revision processes captured through tools such as Translog and the Cognitive Analysis and 

Statistical Methods for Advanced Computer Aided Translation (CASMACAT) workbench. 

(M. , S. Carl M.; Bangalore, S., 2016) This database includes over 600,000 translated words 

across more than ten languages. In addition, the database supports the integration of multiple 

technological tools to enhance the accuracy of the translation process analysis. Qualitivity, 

which enables the conversion of Trados Studio keylogging data into the Translog-II format and 
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facilitates the inclusion of this data in the CRITT TPR-DB, is one of these tools (M.; S. Carl 

M.; Bangalore, S., 2016). 

As for cognitive translation studies (CTS), considerable attention has been given to translation 

difficulty and the cognitive demands associated with it. Linguistic features such as structural 

complexity, sentence length, and polysemy are key factors that influence translation difficulty 

(Mishra, 2013). Other contributing variables include the prevalence of specialised terminology 

and idiomatic expressions (Campbell, 2000), overall readability, non-literalness, word 

frequency (Jensen, 2009; Liu, 2019), as well as text type and genre-specific conventions. 

(Dragsted, 2013) Various methodologies, including external assessments like subjective rating 

scales, have been used to evaluate cognitive load and translation difficulty, (Liu, 2019; Paas, 

1994; S. Sun, 2015; S. ; S. Sun G. M., 2014; Zhou, 2022). 

Moreover, physiological and behavioural indicators have also been employed in the field of 

Cognitive Translation Studies (CTS). Think-aloud protocols and keylogging methods, and in 

particular, the analyses of pause duration and frequency, have been widely applied. (Lacruz, 

2017; Mohammed, 2011, 2022) Eye-tracking tools, such as fixation duration and fixation 

count, have served as additional indicators of cognitive effort in translation tasks (M. ; J. Carl 

A. L. ;. Jensen, K. T. H., 2008; Y. ; C. Jia M. ;. Wang, X., 2019; O’Brien, 2006). More recently, 

physiological measurements with the likes of  galvanic skin response (Weng, 2022), heart rate, 

and blood pressure, have also been explored with a view to providing further insight into the 

cognitive demands of translation (Korpal, 2016). 

In the context of the translation of Islamic texts, which is the focus of this study, Mohammed 

(2023) conducted a comprehensive study that investigates the translation of Islamic media 

discourse from Arabic into English. The study has focused on both the process and product of 

translation. The study is grounded in the framework of Cognitive Translation Studies (CTS) 

and Translation Process Research (TPR). It utilises multimodal technologies such as eye-

tracking, keystroke logging, Translog, Inputlog, and facial expression analysis to investigate 

the translator’s cognitive behaviour during the translation of ideologically sensitive media 

texts. 

The study has adopted a mixed-methods approach, which involves the analysis of the 

translation process of professional translators, as well as the analysis of a parallel corpus of 

moderate and radical Islamic media texts. The study has examined the extent to which cognitive 
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load, translator decisions, and strategy selection are influenced by the nature of the source 

material. The eye-tracking data revealed that texts that abound with cultural, ideological, or 

religious references prompted longer fixations and more frequent pauses. These indicators may 

be attributed to deeper cognitive engagement. They were often associated with controversial 

or emotionally charged content. 

The findings revealed that translators, in their attempt to render ideologically complex content, 

have frequently employed a number of strategies, such as transference, functional equivalence, 

modulation, deletion, explicitation, domestication, and foreignisation, among others.    Deletion 

and euphemisms in particular were often used to soften, modify, or omit inflammatory or 

culturally sensitive expressions in the source text, especially those that might be perceived as 

hostile or offensive in the target culture. 

Furthermore, facial coding and user interaction data indicated moments of emotional response, 

such as surprise or discomfort. This is particularly common when translators encounter extreme 

or polarising language. In light of the findings, the study emphasises that the translation of 

Islamic media texts is not purely a linguistic task but a deeply cognitive and interpretive 

process.  Sociocultural, ideological, and emotional factors may influence the process of 

translation. Mohammed (2023) argues that it is insufficient to analyse the translation product 

alone if we need to understand translator decisions. Instead, it is the processual data that might 

be captured with the help of advanced technological tools that provides meaningful insights 

into the cognitive and ethical complexities that may be found while translating texts rooted in 

religious and cultural worldviews. 

In the same vein, Mohammed (2022) explores the integration of corpus use in translation 

pedagogy, with a specific focus on second-language (L2) translation. As a matter of fact, this 

area is often underrepresented in process-oriented translation studies. The study has adopted a 

project-based learning (PBL) model with an aim to investigate how trainee translators utilise 

corpora when translating from Arabic (L1) into English (L2). This study contributes to 

Cognitive Translation Studies (CTS), as it examines cognitive behaviours and decision-making 

processes that are shaped by corpus interaction. 

The study involved postgraduate translation students who had been doing a semester-long 

translation project. The students have been trained to use both specialised and general corpora 

as external support tools. On the basis of observational data, reflective self-reports, and 
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translation product analysis, Mohammed (2022) concluded that corpus use significantly 

enhanced terminological consistency, collocational appropriateness, and syntactic fluency in 

L2 translations. Furthermore, corpus tools helped mitigate cognitive load and enhance 

productivity by providing students with context-sensitive language examples. Undoubtedly, 

this feature of parallel and monolingual corpora reduces reliance on intuition or static bilingual 

resources. The findings of this study suggest that corpus use functions as an external cognitive 

aid during the process of translation, which can be described as a problem-solving activity. 

This is especially significant when dealing with culture-specific terms and concepts, technical 

vocabulary, or genre-specific norms. Although corpora did not entirely resolve the challenges 

of translation into the second language, they served as valuable cognitive scaffolding to support 

decision-making under linguistic and temporal pressures. 

Mohammed (2022) argues for more empirical focus on L2 translation processes. The study 

recommends the integration of corpus tools with keystroke logging, eye-tracking, and screen-

capture technologies to better map translator behaviour and cognitive effort. The study offers 

some implications for both translation pedagogy and process research in cognitive translation 

studies (CTS). 

2.7 Conclusion 

This chapter is dedicated to a comprehensive survey of the existing body of research, along 

with an exploration of the theoretical foundations underpinning this study. It maps out the 

landscape of scholarship surrounding various facets of translation, encompassing an array of 

studies that deal with the complexities and nuances of translation equivalence, tackling the 

myriad challenges and dilemmas faced across different Islamic genres, investigating the 

phenomenon of untranslatability, conducting error analysis within translation practices, and 

quality assessment of Arabic-English translation in various contexts. Through this extensive 

literature review, the chapter not only highlights the significant contributions made by scholars 

in the field but also identifies critical gaps and areas that require further investigation. 

 

In detailing the literature on translation, this chapter emphasises the multifaceted nature of 

translation studies, revealing how each aspect, from the problematisation of translation 

equivalence to the intricacies of translating across varied genres, contributes to a deeper 

understanding of translation as both an art and a science. It pays special attention to studies 

focusing on translation problems and challenges, recognising that the act of translation extends 
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beyond mere linguistic exchange to involve cultural, contextual, stylistic, and ideological 

considerations that vary significantly across texts and genres. Moreover, the chapter surveyed 

literature on untranslatability and error analysis in translation, as well as areas that underscore 

the inherent difficulties and complexities in achieving accurate and meaningful translations. 

These sections not only reflect on the limitations faced by translators but also on the strategies 

employed to navigate these challenges, offering insights into the adaptive and innovative 

approaches within the practice of translation. 
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Chapter 3  

 

Theoretical and Conceptual Framework 

3.1  Introduction 

This chapter introduces the theoretical and analytical framework of the study, and will be 

devoted to the theoretical underpinnings of the study. It presents some theoretical aspects of 

translation, including ‘equivalence’ as discussed by various translation scholars. Additionally, 

it reviews some models of translation strategies. The chapter culminates with the 

recommendation of translation models that serve the translation of various Islamic genres.  

The study adopts an eclectic approach, incorporating major theories of translation such as 

equivalence, untranslatability, and translation techniques and strategies. Additionally, it will 

draw on text linguistics and typologies. Emphasising the cognitive processes involved in 

translation, the study will utilise cognitive translation studies. The following sections will 

elaborate on these theories, approaches, and their application in translation studies. 

3.2 Translation as a Linguistic Act 

Linguistics, which is the scientific study of language, provides the foundational understanding 

necessary for effective translation. It is centred around the nature of language and 

communication - both crucial elements in the translation process. Translators must grasp the 

intricate aspects of language to render meaning accurately from one language to another. 

Questions such as “What is the nature of language?” or “How does communication occur?” 

become particularly pertinent in translation as they highlight the complexities involved in 

transferring meaning between different linguistic systems. By breaking down these broad 

questions into smaller, more manageable ones, linguistics provides translators with a 

framework to address the challenges of equivalence and untranslatability. Akmajian et al. 

(2011) . 

Central to translation is semantics, which is mainly concerned with the study of meaning in 

language. Semantics is directly relevant to translation, which fundamentally involves 

conveying meaning from one language to another. Translators must understand not only the 

words and structures of the source language, but also how these elements combine to create 

meaning. Phonology, morphology, and syntax contribute to this process, but semantics is key 

in ensuring that the intended meaning is preserved. Questions like “How is language structured 

to have meaning?” are crucial in translation, as translators must navigate the abstract nature of 
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meaning, which cannot be observed as directly as sounds or syntax. By providing a logical 

explanation of the nature of meaning, semantics aids translators in addressing the cognitive and 

interpretative aspects of their work, ensuring that translations are not only accurate but also 

meaningful. Bagha (2011) In short, familiarity with various branches of formal linguistics is 

essential to grasp the theory of equivalence, which is one of the key theories in Translation 

Studies, as we will state in the next section. 

3.3 Equivalence in translation 

All translation theories primarily focus on finding equivalent terms and expressions in the 

Target Language (TL) for those in the Source Language (SL). The concept of equivalence is 

one of the most contentious aspects of translation theory. To understand the dimensions of this 

problem, we will briefly examine how some of the most well-known scholars in this field—

Vinay and Darbelnet, Nida, Baker, and Koller—have interpreted the concept of equivalence 

(Al-Kanani & Saidi, 2017). 

To begin with, according to Vinay and Darbelnet (1995), equivalence-oriented translation is a 

process that preserves the same context as the Source Text (ST) but with entirely different 

phrasing. Equivalence is regarded as the best way for translating proverbs, idioms, clichés, 

nominal or adjectival phrases, and onomatopoeic expressions.  

Building on this, Nida (1964) distinguished between two types of equivalence: formal 

equivalence or correspondence, and dynamic equivalence. The message itself, in both form and 

content, is the focus of formal equivalence. Dynamic equivalence, on the other hand, is founded 

on ‘the principle of equivalent effect’.  

Expanding the scope further, Baker (1992) adopts a broader definition for the concept of 

equivalence on the basis of certain lexical, grammatical, textual, and pragmatic conditions. In 

terms of the lexical problem of equivalence, the componential analysis of the word should be 

taken into consideration. Additionally, the number, gender, and tense of the word should be 

considered. For grammatical equivalence, the diversity of grammatical categories across 

languages is the main concern. Since grammatical rules usually vary across languages, 

achieving a direct correspondence in the TL is more difficult. Regarding textual equivalence, 

the information and cohesion between the SL text and the TL text must display a high degree 

of equivalence. Lastly, pragmatic equivalence involves implicatures and presuppositions, as 

well as strategies of avoidance during the translation process. To ensure the source message is 

communicative in the TL, the translator must understand the implied meanings of the SL text. 
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This way, the target reader will clearly understand the author’s intention as it is recreated in 

another culture. 

Similarly, Koller (1995) illustrates five types of equivalence in his Einführung in die 

Übersetzungswissenschaft (‘Introduction to the Science of Translation’). These types are: 

Denotative equivalence, which is concerned with the equivalence of the extralinguistic content 

of a text. The second is connotative equivalence, which relates to lexical choices, particularly 

amongst near synonyms. Text-normative equivalence focuses on types of texts and genre 

membership. The fourth type of equivalence in Koller’s typology is pragmatic equivalence or 

communicative equivalence; it is more concerned with the receiver of the text and the clarity 

of the message. Lastly, formal equivalence refers to the form and aesthetics of the text.  

In fact, the concept of equivalence has received considerable attention in translation studies, 

sparking debates among scholars that have produced various dichotomies. These include 

semantic vs. communicative equivalence by Newmark (1981), overt vs. covert translation as 

argued by House (1997), and institutional vs. documentary translation according to Nord 

(2005). Despite these varied perspectives, the fundamental goal remains the same: to faithfully 

convey the meaning and intent of the source text in the target language. Understanding these 

different types of equivalence and their applications helps translators make informed decisions 

that best preserve the integrity of the original text while making it accessible and meaningful 

to the target audience. However, achieving equivalence is not always straightforward due to 

the inherent challenges of translation, particularly in instances of untranslatability. 

Cui (2012) brings to our attention that one of the concepts within translation studies that has 

been debated for a long time is the issue of untranslatability. We find that notable scholars like 

J.C. Catford, Eugene Nida, and Peter Newmark are writing extensively about this topic in their 

respective works by providing readers with valuable insights into its nature and challenges.  

Catford notes that the issue of untranslatability can either be a linguistic or cultural 

phenomenon. This suggests that there are two main factors that contribute to the problems 

when translating texts: differences in language structure and differences in cultural context. 

Linguistic untranslatability is a result of structural disparities between the source and target 

languages, which makes it harder to find exact equivalents for words, phrases, or grammatical 

constructions. However, cultural untranslatability differs from linguistic untranslatability in the 
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sense that it stems from the absence of corresponding cultural references or situational features 

in the target language, posing additional obstacles for translators (Cui, 2012).  

Furthermore, the idea of loss in translation is emphasised in Nida’s work, especially when it 

comes to terms or concepts from the source language that have no direct translations in the 

target language. This demonstrates the inherent limits of translation and the inevitable 

concessions translators have to make in order to convey meaning across linguistic and cultural 

barriers (Cui, 2012).  

Even with all of the difficulties associated with untranslatability, modern knowledge recognises 

that translation is a process that can be completed. Even though it may still be challenging to 

translate certain linguistic and cultural differences directly, translators use a variety of 

techniques, like compensation and creative adaptation, to navigate through these obstacles. 

Furthermore, the process of bridging linguistic and cultural divides is made easier by 

developments in translation theory and technology, which open up new possibilities for 

addressing the phenomena of untranslatability (Cui, 2012).  Therefore, to effectively navigate 

the complexities of achieving equivalence and addressing untranslatability, translators need to 

employ a variety of strategies and techniques that can be employed to achieve these 

equivalences in practice, as is stated in the following section. 

3.4 Translation techniques and strategies 

Over the centuries, translation theoreticians have developed a variety of strategies to assist 

translators in overcoming numerous linguistic and cultural barriers that exist in every 

intercultural exchange between distinct cultures and languages. Idioms and culturally bound 

expressions are among the most common translation issues, particularly when translating 

between two totally different languages, like Arabic and English, which differ both 

linguistically and culturally. For several years, translators have disputed what constitutes a 

successful translation. They disagree on two fundamental elements: form and content. Their 

theories and practices conclude that both form and meaning are important, but emphasise the 

significance of conveying the sense of the content to the target reader in order to achieve 

equivalence in translation. They also address which strategies should be utilised to achieve 

equivalence to the original text in the target language. Venuti (1995) introduced foreignisation 

and domestication as two approaches to achieving equivalence. Foreignisation is where the 

target reader is taken to the target culture, whereas domestication is where the foreign culture 

is brought to the target reader.  
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According to Venuti (1995), foreignisation is the source-text-oriented translation, and 

domestication is the target-text-oriented translation. He highly recommended foreignisation to 

be the chosen translation strategy. The reason for this is that he advocates for cultural equality. 

Thus, the translation process is a means for identifying similarities between languages and 

cultures as opposed to the complete deletion of the dissimilarities. As a result, the reader of the 

translated text will get a glimpse of the culture of the source text. 

Contrary to Venuti, Eugene Nida (1964) favoured domestication, arguing that the source text 

language should not interfere with the target text language. This is accomplished by reducing 

the foreignness of the source text setting. As a result, the target text satisfies the receivers’ 

cultural expectations. Nida’s concept of dynamic equivalence emphasises that when the 

equivalence response is attained, a successful piece of translation can be produced, and that 

this can be accomplished by having the translator rely on a target-oriented approach . 

For centuries, scholars, linguists, and philosophers have debated translation theories and 

strategies, such as word-for-word vs. sense-for-sense translation and free translation vs. literal 

translation. Terminologies may differ, but they all examine language-based methods vs. 

culturally-oriented methods. In the 1950s and 1960s, translation studies were more 

linguistically oriented, focusing on the linguistic level. The cultural approach emerged in the 

1970s as an innovative and dynamic method. Furthermore, the debate around domestication 

and foreignisation is often cultural, social, and sometimes political rather than purely linguistic. 

A successful translation involves more than achieving linguistic equivalence between two 

languages; it must also consider the cultural, social, historical, and political aspects of the 

source text when translating into the target language. Thus, we concur with Elnaili (2014) that 

the main challenge for translators in both theory and practice is the cultural gap between the 

source text and the target text. 

The foreignisation strategy gives target language (TL) readers exposure to foreign cultures by 

preserving the source language (SL) culture in the TL text. This enriches the TL culture, as the 

main purpose of translation is to function as a channel for cultural exchange. Conversely, the 

domestication strategy adapts the SL culture to the TL readers, thereby overcoming linguistic 

and cultural barriers and ensuring communicative effectiveness. The optimal approach is not 

to rely solely on one strategy but to incorporate both strategies in a balanced manner. This 

achieves equivalence and produces a reader-friendly translated text. (Elnaili, 2014) Apart from 

Venuti’s dichotomy, seven procedures were suggested by Vinay and Darbelnet  (1995, pp.30-
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39), namely: borrowing, calque, literal, transposition, modulation, equivalence, and adaptation. 

In their opinion, the translator would have to use what they called ‘oblique translation’ if a 

literal translation was not possible. This is where the translator uses their discretion to achieve 

equivalence (Siregar, 2016). 

Newmark (1988) suggested a detailed model of translation strategies that can be used in the 

rendition of cultural aspects in the target language, including Transference, Naturalisation, 

Cultural Equivalent, Functional Equivalent, Descriptive Equivalent, Componential Analysis, 

Synonymy, Through-Translation, Shifts or Transpositions, Modulation, Recognised 

Translation, Compensation, Paraphrase, Couplets, and finally, Notes, Additions, and Glosses 

(Newmark, 1988). In so far as culture-specific terms are concerned, Harvey (2000) proposed 

some techniques, including Functional Equivalence, Formal Equivalence, or a ‘word-for-word’ 

translation, transcription, or ‘borrowing’, and Descriptive or self-explanatory translation 

through the use of generic terms, even though they are not culture-bound, to convey the 

meaning.   

3.5 Cognitive Translation Studies 

One of the key subfields in translation studies is Cognitive Translation Studies (CTS). It deals 

with the examination of the cognitive processes during translation and the various methods to 

study and analyse these processes. (Mohammed, 2023) Cognitive psychology, 

psycholinguistics, and cognitive science are fields of study that aid CTS in having an improved 

understanding of the mental processes that occur during translation. 

There are certain cognitive processes involved in translation that CTS researchers aim to 

understand. These include attention, memory, problem-solving, decision-making, and 

inferencing. Furthermore, the roles of various factors, such as working memory capacity, 

language proficiency, and expertise, are also examined in determining these processes. 

The development of various models and theories for the purpose of explaining how translators 

process information and how they make decisions during the translation process is one of the 

key objectives of CTS. An example of this is the Translation Process Research Database (TPR-

DB), which is a large-scale database containing data of translation processes that can be utilised 

in the development of models of the cognitive processes involved in translation (Mohammed, 

2023). In fact, understanding the appropriate application of these strategies is further enhanced 

by recognising the unique features of different text types, as outlined in text-typology. 
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3.6 Text linguistics and typologies 

Text-typology is an approach to translation that falls under the interpretive model. This 

approach is where the unit of translation is the text itself. Three key elements of this approach 

are structure, texture, and context. The structure of a text differs across text types, and it refers 

to the fundamental components that make up the text. With regards to texture, it is how the text 

is organised by the various elements to make it comprehensible (Mohammed, 2011). 

According to the theory of functionalism, the criterion for a text is that it is communicative, 

which goes hand in hand with the intention of the addressor. An example of a functional-

oriented text typology is that of Reiss’ which focuses on three aspects: 

1. The content-focused: this includes  

Press releases and comments, news reports, commercial and personal correspondence, 

inventories of merchandise, operating instructions, directions of use, patents, 

specifications, treaties, official documents, educational works, non-fiction books of all 

sorts, essays, reports, theses, and specialised literature in the humanities, the natural 

sciences, and other technical fields. (Reiss, 1989, p. 27).   

2.  The form-focused: this includes  

“literary prose (anecdotes, short stories, novellas, romances) and poetry in all its forms 

(from the didactic to balladry to the purely sentimental)” (Reiss, 1989, p. 35). 

3.  The appeal-focused: this includes  

“all texts in which the element of appeal is dominant, with advertising, publicity, 

preaching, propaganda, polemic, demagogy or satire providing either the purpose of 

linguistic means of expression” (Reiss, 1989, p. 39). 

We may deduce from Reiss’ text-typology that each text-type requires a suitable translation 

method. For example, when an informative text is translated, one must first focus on semantic 

equivalence and then on connotative meanings and aesthetic values. Whereas, in an expressive 

text, aesthetic elements are given first priority and then semantic content. However, with regard 

to an operative text, the main objective is to achieve extralinguistic equivalence, which includes 

persuasiveness and ancillary aspects (Mohammed, 2011). In short, understanding text 

typologies and their distinct features allows translators to select the most effective strategies, 

ensuring that the translation is both faithful to the original and contextually appropriate for the 

target audience. 
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Reiss’ (1989) translation-oriented text-typology provides a systematic approach to translation, 

and more interestingly, it approaches translation at the text level. Approaching translation at 

the text level, Reiss’ (1989) text typology provides a framework for categorising different types 

of texts based on their primary communicative functions. It provides a systematic approach to 

translation. Text typology is built on the concept of equivalence and thus it views the text, 

rather than the word or sentence, as the unit of translation. That is, text is the level at which 

communication is achieved and at which equivalence must be sought. Reiss’ (1989) proposed 

five primary text types: descriptive, narrative, expository, argumentative, and instructive. This 

approach argues that translation strategies are determined by the text type of source texts, and 

there is no single absolute translation strategy that can be used in all translation practices. 

Guided by the theory, various Islamic texts and genres will be selected for analysis in this 

proposed study. The text typology approach will also guide translation activities to produce a 

target language text “that is functionally equivalent” to the source language text (Reiss, 1989). 

Reiss' (1989) approach places special focus on the communicative function of a source text. If 

a target text does not have the same function as the source text, it is not a proper translation; it 

is rather a “transfer”. Reiss’ (1989) text-typology suggests a two-phase approach in translating 

a text. The first phase is analysis, which basically involves establishing the text type, genre, 

and style (linguistic form). The phase is significant, as it can inform the translation strategy and 

strategic decisions to be employed in the translation. The second phase is that of 

reverbalisation, in which the importance of maintaining the functional equivalence of the 

original text in translation is highlighted. By focusing on the text’s type and purpose, translators 

can produce translations that fulfil the same communicative functions in the target language, 

ensuring that the translated text resonates appropriately with the target audience. 

Hence, while Reiss’ (1989) translation-oriented text-typology will assist us in the compilation 

of the parallel corpus by selecting texts that represent various Islamic genres, and equivalence-

based translation models will assist us in the analysis of translation problems in these texts (if 

any). The translation strategies models will provide us with suitable syntactic, morphological, 

semantic, pragmatic, and cultural strategies to tackle these problems. The theoretical and 

conceptual framework can be visualised in Figure 3.1. 
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Figure 3.1 Visualisation of the Theoretical and Conceptual Framework 

The diagram represents a theoretical and analytical framework for the translation of Islamic 

texts, illustrating key concepts and their interconnections. At the core of the diagram are the 

main concepts: Equivalence in Translation, Untranslatability, Translation Strategies, and Text 

Typologies and Translation. Each main concept is linked to its sub-concepts, forming distinct 

clusters.   

Furthermore, the diagram illustrates how the key concepts and sub-concepts discussed in this 

chapter are interconnected, forming a comprehensive framework for addressing the challenges 

in translating Islamic texts. This framework emphasises the importance of understanding both 

equivalence and untranslatability and applying appropriate translation strategies tailored to 

specific text typologies. 

3.7 Conclusion 

Central to this chapter is the introduction of the theoretical and analytical framework that 

guides the study. It presents an in-depth examination of ‘equivalence’ as conceptualised by 

various translation scholars, dissecting the term’s evolution and its application within 
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translation studies. This discussion sets the stage for a review of several models of translation 

strategies, each offering different perspectives and methodologies for addressing the challenges 

of translation. By engaging with these theoretical aspects, the chapter lays a solid foundation 

for the analytical framework to be followed in our analysis of the problems and strategies of 

translating various Islamic genres.    
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Chapter 4  

 

Research methodology 

4.1 Introduction 

The chapter clarifies the methodology of the study, explains its research design, and justifies 

the relevance of the research design to the study. It describes the tools used for data collection 

as well as the procedures of the data collection. Furthermore, it describes the method of 

analysis. The researcher further gives contextual information for the texts and points out the 

corpus of problems in Arabic-English translation. 

4.2 Research Design 

O’Leary speaks about the qualitative approach, whereby she says: 

If the quantitative tradition represents the study of the social premised on the tenets of 

positivism, particularly tried-and-true scientific, hypothetico-deductive methods, then 

the qualitative tradition might best be described as a critique of positivism as the 

reigning epistemology, and a recognition of the need for alternative ways to produce 

knowledge. The qualitative tradition, therefore, calls on inductive as well as deductive 

logic; appreciates subjectivities; accepts multiple perspectives and realities; recognises 

the power of research over both participants and researchers; and does not necessarily 

shy away from political agendas. It also strongly argues the value of depth over quantity 

and works at delving into social complexities in order to truly explore and understand 

the interactions, processes, lived experiences, and belief systems that are a part of 

individuals, institutions, cultural groups, and even the everyday. (O’Leary, 2017, p. 

272) 

This study is based upon a qualitative analysis methodology, which is highly suitable for 

translation criticism and Translation Quality Assessment (TQA), as we are not interested in the 

quantification of the data, but rather the interpretation of it. Furthermore, it is a corpus-based 

study, which highlights the importance of a systematic analysis and critical interpretation of 

TQA within large datasets. The corpus methodology is useful in looking at common trends 

across the data within the context of translation problems and challenges. (Saldanha & O’brien, 

2014) This eclectic approach enables the researcher to conduct an in-depth TQA of the 

linguistic choices, stylistic features, and strategies that the translator used to make the source 
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text (ST) communicative. Furthermore, qualitative analysis provides a suitable framework for 

interpreting translators’ approaches to challenges posed by cultural and linguistic differences 

between Arabic and English. 

Koller’s text-typology will be used to highlight the complexities of attaining equivalence 

between Arabic and English. By using Koller’s classification as a categorisation of 

equivalence, the analysis focuses on how equivalence is achieved at various levels, such as 

lexical, stylistic, and pragmatic levels. Furthermore, the usage of various taxonomies of 

translation strategies is to identify the strategies translators employed when rendering Islamic 

texts to English, and the application of various taxonomies is crucial when dealing with a 

variety of text types and genres.  

The analysis will also include a section on process-oriented translation, whereby the entire 

translation process of a translator will be tracked live using a tracking tool called Inputlog. This 

section will provide insight into the various cognitive processes involved in the translation of 

Islamic texts and the rationale behind the decision-making of the translator.   

4.3 Data Collection: Compiling the Parallel Translation Corpus 

The corpus of the study includes translations of Islamic texts that are readily available in the 

public domain and have been translated by professional or expert translators. Some of the 

translations are found in book form, whereas others are sourced online. The corpus 

encompasses a wide range of Islamic texts, including ḥadīth, tafsīr, Islamic literary texts, 

economic, devotional texts, legal texts, media texts, and technical and halal industry texts; 

hence, it represents different text types and genres. This diverse corpus will enable an in-depth, 

comprehensive textual analysis of linguistic choices, stylistic features, and instances of cultural 

adaptation, if any. It will shed light on the translation challenges across genres and strategies 

adopted by them to retain the force of the original while maintaining faithfulness to the source 

in a way that ensures the comprehension and readability of the text in the target language. The 

following sections deal with how the corpus was compiled in detail.   

4.3.1 Data Cleaning 

In order to prepare the corpus for analysis, a data cleaning process needed to be done. Since 

most texts were only available in PDF format or scanned copies, this meant that simply copying 

and pasting from PDF to Word was not possible, as this would distort the Arabic script. 

Moreover, no OCR (Optical Character Recognition) can work with right-to-left languages such 
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as Arabic, Urdu, Persian, etc. So, our first priority was to find a suitable method that could 

assist us in copying the Arabic text and pasting it without distortion.  

The first Arabic text in the corpus is The Khulasah. The translation is only available in an 

image format, which poses a problem in the conversion of the text. To reiterate, optical 

character recognition software programmes are not always compatible with right-to-left 

languages such as Arabic, as is clear in Figure 4.2.  

 

Figure 4.1 Shows the distortion of the English text when copying from PDF to Word 

 

https://uwcscholar.uwc.ac.za/home 



 

43 
 

 

Figure 4.2 Shows the distortion of the Arabic text when copying from PDF to Word 

In order to analyse the text, the researcher first needed to convert it from a PDF into a plain 

text format. Due to the distortions present in the above method, the researcher was prompted 

to use the Google Docs feature in Google Drive. The conversion of the document involved the 

researcher converting the PDF document into JPEG format, then uploading all the JPEG files 

individually to a Google Drive folder. The reason for this is that when opening files in the 

Google Drive, there is an option to open with Google Docs, which can recognise optical 

characters separately. When the file is opened in Google Docs, it automatically changes the 

picture into editable text, which could be copied and pasted into a separate document. This 

conversion process had fewer distortions, as opposed to the previous process. Even though the 

tool is helpful to a great extent, the document needed to be verified manually to correct some 

possible errors and distortions in the text. This process was repeated until all the text was 

compiled into one plain-text document. This was necessary in order to compile the corpus of 

this study, as the corpus will be uploaded to a software that will align the Arabic text and 

English text side by side, making it convenient for the researcher to carry out the analysis 

procedure. 
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Figure 4.3 Shows output in Google Docs 

It is important to note that a manual verification of the data was done, whereby each page in 

the output was compared with the original text. After the manual verification of the data, the 

text had to be aligned before compiling the corpus. For the alignment, we used Sketch Engine 

to align the Arabic and English text at the sentence level. 

 

  Figure 4.4 A snapshot of the parallel corpus in Excel 
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Figure 4.5 A snapshot of alignment in Sketch Engine 

 

Figure 4.6 A snapshot of alignment in Sketch Engine 

 

4.3.2 Contextual Information of the Texts  

This section provides essential background information on the various texts selected for 

analysis in this study. Given the diverse nature of the corpus, which includes devotional, legal, 

literary, media, and technical texts, it is imperative to understand each text’s context, purpose, 

and target audience. The contextual information will not only inform the analysis of translation 

challenges and strategies but also shed light on the linguistic, cultural, and functional 

characteristics of each genre. The subsections below introduce each text in detail, offering a 

brief overview of its content and significance within Islamic discourse. 

4.3.2.1 The Khulāsah: The Cream of Remembrance 

The first and main text that is analysed in this study is titled ‘The Khulāsah: The Cream of 

Remembrance’ by Habib Umar, which was translated by a team of translators based in South 

Africa and abroad. The text is a compilation of Qurʾānic Suwar (Chapters), litanies, 

supplications, and selected poems, which were carefully selected by Habib Umar, thus making 

it a devotional text in terms of its genre. To really appreciate this text, we have to understand 

that the compiler is a spiritual leader and master in the Islamic sciences, and thus, this 

compilation has great significance in terms of its order and structure. Moreover, regardless of 

the compiler, the mere fact that the content of the text includes the words of many great saints 

and Gnostics of the past, the words of the greatest human being to ever walk this earth, Prophet 

Muhammad, and the divine words of the Creator of all of creation to ever exist, Allah SWT, 

the text carries great significance and should be highly venerated. 
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The text is intended to be recited for devotional purposes, whereby the goal of the reader is to 

attain spiritual closeness to his Creator. Muslims are instructed by Allah to perform dhikr 

(Remembrance of Allah) as mentioned in the Qurʾān: “Remember the Name of your Lord, and 

devote yourself to Him wholeheartedly.” [Sūrah Muzzammil (73), Verse 8]. With the 

performance of dhikr, many benefits are realised since it was mentioned in a ḥadīth: 

 “Shall I not inform you of the best of your actions, and purest in the eyes of your King; 

and the loftiest in your grades (actions) that are better for you than the spending of gold 

and silver; and better for you than meeting your enemy and striking their necks?” They 

said: “Yes, indeed, O Messenger of Allah.” He said: “The remembrance of Allah.” [Al-

Tirmidhī and Ibn Māja] 

4.3.2.2 Khutab 

The second genre in our parallel corpus is that of khutab (Islamic sermons). The khutab present 

in the corpus has been compiled by Prof. Tawffeek Mohamed for the purpose of being utilised 

in a series of lectures on mahārāt al-khatābah  الخطابة  مهارات  (Islamic Discourse Skills,) at  the 

International Peace College of South Africa (IPSA). These particular khutab were chosen to 

complement and enhance the skills of students doing intermediate to advanced Arabic for 

Shariah purposes. A distinguishing feature of khutab is that they all begin with the hamd 

(Praising Allah) and salawāt (Praising Prophet Muhammad peace be upon him). Furthermore, 

khutab are known to contain an abundance of Qurʾānic and ḥadīth intertextuality. It is also 

important to note that all khutab end in a supplication. The parallel corpus includes khutab on 

various topics, issues and occasions including: The importance of Arabic for Muslims and the 

role it plays in shaping their religious identity, The importance of good character and 

righteousness, as well as how to achieve it and its rewards, The importance of shūra 

(consultation) as a fundamental element in the prospering of nations and civilisations, 

calamities such as traffic accidents and the importance of driving safely on the road, balancing 

between passion and reason, and making sure not to hurt other people’s feelings, The 

importance of celebrating the mawlid and following the example of the Messenger (PBUH), 

The importance of worship in Ramadan and the month’s sacredness, and The importance of 

reading in the upliftment of society. 

4.3.2.3 Legal texts 

When it comes to Islamic legal texts, the researcher will be assessing a variety of Islamic court 

documents. These documents are all court proceeding templates and consist mainly of civil and 

https://uwcscholar.uwc.ac.za/home 



 

47 
 

family law cases that took place in a religious court. Amongst the civil cases are a certificate 

of legacy and a certificate of stewardship. Among family cases are the following: certificate of 

custody, certificate of guardianship, certificate of maintenance of legal minors, certificate of 

remarriage to a divorced wife, certificate of conditional divorce, certificate of confirmation of 

parentage, certificate of irrevocable divorce before consummation of marriage, and 

authorisation of irrevocable divorce in return for non-liability after consummation of marriage. 

Furthermore, other types of documents that are included are: Marriage contract, Certificate of 

conversion to Islam, Certificate of non-liability, and religious court power of special attorney. 

4.3.2.4 Literary texts 

The novel that will be assessed is titled ‘Umar yazharu fil quds’ or, as it was translated into 

English, ‘Omar appears in Jerusalem’. It was translated from Arabic into English by Dār Ibn 

Ḥazm Publishing House, Beirut, in 1989. This novel was written by the prominent Egyptian 

writer Naguib Al-Kilani, who is considered to be one of the pioneers of modern Islamic 

literature. He was also a political activist, and his ideas were mainly influenced by the Muslim 

Brotherhood, whose aim was to establish Sharia law in Egypt. Thus, many of his novels, and 

particularly Uumar yazharu fil quds’, are seen to be written from a revolutionary and political 

stance. They contain Islamic historical and political sentiments of the past where Political Islam 

flourished under the leadership of the Khulafā al-rāshidīn (The Rightly Guided Caliphs) and, 

in particular, ʿUmar ibn Khattāb (RA), who is considered to have established the first form of 

democracy. This novel highlights an ongoing pertinent issue since the mid-20th century, which 

is relevant to the Muslim Arab world today, with it being about the occupation of the 

Palestinians under Israeli rule. It compares the current unsatisfactory condition of Muslims 

with the great condition of Muslims during the time of the Sahaabah and the vast disparities 

that exist between them. ʿUmar ibn Khattāb (RA), the second caliph of Islam, is said to have 

reappeared after thousands of years from his death. He is portrayed as somewhat of a 

metaphorical figure, as there is no trace of his sudden disappearance, just as his appearance 

itself was a mystery. Due to the many Qurʾānic and ḥadīth allusions present, the intertextuality 

of this novel makes it a lot more religious in nature, resulting in how greatly it affects the 

Muslim reader.  

4.3.2.5 Technical and Commercial texts 

The halal texts are taken from a few websites. The first text is an article titled ‘Sustainable 

Halal Food Security’. As the title suggests, the article talks about food security in the context 

of halal food and its sustainability. It explains the concept of halal and clarifies 
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misunderstandings revolving around it since it is used quite frivolously across the food 

industry. It also highlights the importance of halal food security and its objective in alleviating 

social issues such as poverty. Furthermore, halal standards and practices should be given great 

attention, as it positively impacts global food security, and by incorporating them on a global 

scale, social entrepreneurship can be cultivated. The article ends by proposing practical steps 

in incorporating halal standards into the global food security agenda and the various 

stakeholders involved in this process. 

The second text is an invitation to a conference proceeding about Halal Food, its Principles, 

and Shariah Standards & Contemporary Issues related to it. This conference is Jointly 

Organised by the Faculty of Sharīʿah & Law, International Islamic University Islamabad, 

Pakistan, in collaboration with the International Islamic Fiqh Academy, Organization of 

Islamic Cooperation, Jeddah, Saudi Arabia & the Higher Education Commission, Pakistan. The 

objective of this conference is to highlight the issues that arise with the emergence of halal 

commodities in the rapidly growing international market and the need for extensive research 

that needs to be in this phenomenon.  

4.4 Analysis of the Corpus 

While analysing the translation, the following procedure will be followed: 

1. Texts are carefully selected to represent various text-types and typologies. 
2. The texts will be aligned using a particular alignment and/or sometimes optical 

character recognition software. 

3. The parallel corpus will be compiled and annotated using software called Sketch 

Engine. 

4. The corpus will be coded in line with the various equivalence types and translation 

strategies. 

5. A selected example will be provided to evaluate the translation quality assessment in 

the analysis chapter. For this purpose, the following steps will be followed: 

i. A source text is selected, transliterated and italicised. 

ii. A word-for-word translation gloss will be provided. 

iii. The target translation will be given, and any issues/problems will be identified. 

iv. A critique on translation strategies employed in the text, as well as the translation 

quality assessment will be provided. 
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4.5 Process-Oriented Analysis Using Inputlog 

In addition to the product-oriented analysis of translation equivalence and strategies, this study 

includes a section on process-oriented translation to explore the cognitive processes of a 

translator when translating selected Arabic texts to English. For this purpose, a keystroke 

logging tool such as Inputlog is employed to record the translator’s process of translation in 

real time. This tool captures a wide range of behavioural data, like keyboard and mouse activity, 

pauses, revisions, and interaction patterns, offering comprehensive insights into the translator’s 

decision-making during the task. A professional translator who has experience in both Arabic 

and English translation, as well as Islamic terminology, was chosen for this task. The translator 

was asked to translate a set of Arabic sentences into English while the tool tracked the entire 

translation process. The sentences included in this elicitation task were mainly sourced from a 

literary text titled ‘umar yazharu fil quds. These sentences were selected because they reflect a 

wide range of linguistic, cultural, and religious sensitivities that often present a common 

challenge for translators due to their complexity.  

4.6 Conclusion 

In conclusion, this methodology chapter presents a clear framework for the study’s 

investigation of translation challenges and strategies in Islamic texts. By adopting a qualitative 

approach with a corpus-based approach, employing Koller’s equivalence classification, and 

utilising software tools like SketchEngine for systematic corpus analysis, this study aims to 

provide a thorough assessment of translation quality. The corpus, covering a broad range of 

Islamic genres, allows for nuanced analysis and facilitates a critique that evaluates translators’ 

approaches to achieving communicative equivalence. Furthermore, the analysis of the process-

oriented analysis using Inputlog will provide further insight into the various cognitive 

processes that the translator encounters during the translation process 
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Chapter 5  

 

Translation as a Product 

5.1 Introduction 

This chapter examines the problems that translators encounter while translating Islamic genres/ 

text-types from Arabic into English. It will also deal with the strategies these translators employ 

to overcome such problems. As stated in Chapter 4, a parallel corpus of various genres is used 

to investigate the problematisation of translation equivalence. The chapter concludes with the 

analysis of the translation process of a short Islamic text. Such an analysis can give more 

insights into the various mechanisms and cognitive processes involved in the translation of 

Islamic discourse. 

5.2 Equivalence in translation  

The parallel corpus of this study shows that translators have preserved, to a great extent, the 

equivalence of the source texts at various levels, as shown in the following sections. 

5.2.1 Denotative Equivalence 

In general, the translators of Islamic texts in the corpus have accurately rendered the semantic 

and extralinguistic content of the source text into the target text. Consider, for example, (1a), 

which has been translated as (1b). 

1a وتوبةً قبل الموت ،    ، وسعةً في الرزق    ،وصحةً في الجسد    ،وبركةً في العمُر  ،  اللهمَّ إِنَّا نسألك زيادةً في الدين

 .ومغفرةً بعد الموت ،وشهادةً عند الموت 

 Allāhumma innā nasʾaluka ziyādatan fī al-dīn   wa barakatan fī al-ʿumr  wa ṣiḥḥatan 

fī al-jasad  wa siʿatan fī al-rizq  wa tawbatan qabla al-mawt  wa shahādatan ʿinda 

al-mawt  wa maghfiratan baʿda al-mawt. 

1b O Allah! We ask You: increase (us) in (our) religion, prosperity in life, a healthy 

body, abundant sustenance, repentance before death, martyrdom at death, and 

forgiveness after death. 

 

As shown in (1b), the English translation captures the semantic content of requests in the 

Arabic original with precision. The supplication is a structured plea, and the translator has 

preserved its logical flow. The translation of “زيادةً في الدين”  as “increase (us) in (our) religion”, 
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 as “martyrdom at death” accurately ”شهادةً عند الموت“ as  “prosperity in life” and ”بركةً في العمُر“

captures the denotative meanings and retains the force of the original text. 

However, while the factual content is intact, some culturally nuanced terms like “شهادة” 

(martyrdom) could be ambiguous for non-Muslim audiences. Therefore, a footnote or 

paraphrased translation could enhance understanding by contextualising the Islamic concept of 

martyrdom. 

In a similar vein, the denotative equivalence has been aptly rendered while translating Arabic 

supplications into English. Consider, for instance, (2a), which has been translated as (2b). 

2a  واكنفنا بكنفكَ الَّذي لا يُرام ،اللهم بحق سيدنا محمد احرسنا بعينكَ الَّتي لا تنام. 

 Allāhumma bi-ḥaqqi Sayyidinā Muḥammad aḥrisnā bi-ʿaynika allatī lā tanām  wa 

aknifnā bi-kinfika alladhī lā yurām. 

2b O Allah! By the honour of our master Muḥammad, watch us with Your Eyes that 

never sleep; protect us with Your Protection that does not waver. 

 

This example demonstrates that the denotative meaning of the source text is rendered faithfully. 

The translator has not only provided equivalent translations for the lexical items, such as  “بحق 

 and other lexical items, but has also shown fidelity to the extralinguistic meaning, as is ”سيدنا  

clear in the translation of the metaphorical expression,  “عينكَ الَّتي لا تنام” (“Your Eyes that never 

sleep”) which emphasises divine vigilance. Similarly, the translation of “يُرام لا  الَّذي   as ”كنفكَ 

“Your Protection that does not waiver” effectively conveys the sense of divine safeguarding. 

However, the figurative nature of “Eyes” might be unfamiliar or misinterpreted by a reader 

who might be religious or unfamiliar with Islamic supplications and teachings. 

Problems of denotative equivalence may be more severe while translating literary texts and in 

particular, poetry, as is shown in the translation of (3a) below. 

3a وبالأسماء ما وردت بنص وما في الغيب مخزونا مصونا. 

 wa bi-l-asmāʾi mā waradat bi-naṣṣin wa mā fī al-ghaybi makhzūnan maṣūnan. 

3b And by all Names divinely revealed, and by those unrevealed, protected and 

preserved. 
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Here, the translation captures the meaning of the Arabic text faithfully, particularly the 

distinction between revealed and hidden divine names. The expression “ مصونا  ”مخزونا 

(protected and preserved) conveys the sacred and inaccessible nature of these names, which is 

effectively rendered in the English text. However, some of the spiritual resonance in Arabic, 

rooted in the rhythmic pairing of “ مخزونا” and “مصونا”, is less prominent in English. In fact, the 

expressive features of the original text, such as rhyme and rhythm, are lost in the translation. 

Denotative equivalence seems more attainable while translating technical Islamic texts, as is 

obvious in (4a), which has been translated into (4b). 

4a  الحلال هو مصطلح عربي يحمل معنى جائز أو شرعي وعكس حلال حرام, ممنوع أو غير قانوني. 

 al-ḥalāl huwa muṣṭalaḥ ʿarabī yaḥmil maʿnā jāʾiz aw sharʿī wa-ʿaks ḥalāl ḥarām, 

mamnūʿ aw ghayr qānūnī. 

4b Halal is an Arabic term that carries the meaning of permissible or lawful, and the 

opposite of halal is haram, forbidden or unlawful. 

 

In (4b), the target text effectively conveys the core meaning of “halal” and “haram,” both of 

which are key terms in Islamic jurisprudence. The translation ensures that the target audience 

not only understands the direct denotative meaning but also grasps the ethical and legal 

implications of these two concepts in an Islamic context.  In addition, the phrase “forbidden or 

unlawful” not only matches the source’s “ممنوع أو غير قانوني,”  but it also captures the nuances 

of legal and moral prohibition. This precise rendering ensures factual accuracy, which meets 

the requirements of denotative equivalence. 

The parallel corpus has also shown many Islamic legal texts in which the translators have 

appropriately rendered the denotative equivalence of legal concepts and texts, despite 

differences between Shariah law and secular law. In so far as titles and institutional terms are 

concerned, (5a) has been translated as (5b).  

5a قاضي القضاة 

 Qāḍī al-Quḍāt 

5b Office of the Islamic Chief Justice 
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The Arabic term “قاضي القضاة” literally means “Judge of Judges”. It denotes the highest-ranking 

judicial authority in Islamic legal systems. However, in (5b), the title has been translated as 

“Office of the Islamic Chief Justice”, where the term is adapted for clarity and functionality in 

English, and at the same time, the translation preserves the meaning of the original. In a similar 

vein, the context of a death certificate (6a) has been translated as (6b). 

6a ثبت لدي وفاة ........ المرحوم ...... في ....... بتاريخ ........  

 Thabata ladayya wafātu... al-marḥūm... fī... bi-tārīkh... 

6b I have had confirmed to me the death of Mr/Ms. ..... in….. on..... 

 

To preserve the denotative equivalence, the Arabic clause “وفاة لدي   has been translated ”ثبت 

using formal, legal language to assert the verification of death. (6b) adapts this to “I have had 

confirmed to me,” which preserves the formal tone and the denotative meaning in a manner 

consistent with English legal phrasing. 

5.2.2 Connotative Equivalence 

In broad terms, translators of the Islamic texts have rendered the Arabic texts present in the 

corpus by maintaining the emotional tone, stylistic nuances, and cultural associations of the 

source text. Consider (7a), which has been translated as (7b). 

7a يا جميل الصنع ، يا حليما لا يعجل. 

 Yā Jamīl al-ṣunʿi, Yā Ḥalīman lā yaʿjal. 

7b O the One of Beautiful Making. O the Forbearing, Who does not haste in punishment. 

 

The Arabic phrase “الصنع  in this context is a plea to Allah. It describes  His power to ”جميل 

create beautifully and perfectly. Thus, this phrase is rich with poetic and aesthetic resonance. 

It emphasises divine craftsmanship. Since this phrase has a direct connotation to Allah’s power, 

translating it as “Beautiful Making” may convey the idea behind what is meant by the phrase, 

but it may seem vague to the reader who might not be familiar with the Islamic belief, or even 

to non-Arab Muslims, as to who this refers to. Furthermore, this translation loses the emotional 

warmth and artistic tone of the Arabic expression. Similarly, “حليما لا يعجل” (“Forbearing, Who 

does not haste in punishment”) reflects the content and idea behind who is being addressed, 
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but does not make it clear that Allah is the one who is ‘Forebearing’, which needs to be clarified 

to the non-Muslim reader. Moreover, this translation lacks the rhythmic elegance and emotive 

weight of the Arabic expression, which are important to the reader, as this contributes to the 

spiritual effect of the phrase when it is being recited. A more expressive translation, such as “O 

Allah, The Creator of all that is beautiful, O Allah, the Patient One Who delays punishment,” 

might capture more of the connotative richness. 

In a similar vein, connotative equivalence has been achieved to a certain extent, whereby (8a) 

has been translated to (8b). However, the translation still lacks clarity as to who is being 

addressed in the plea. While this may be understood by Muslim readers, the non-Muslim reader 

would find the meaning to be vague. 

8a يا كثير الجود ، يا واسع العطاء. 

 Yā Kathīr al-jūd, Yā Wāsi ʿal-ʿaṭāʾ. 

8b O the One of Excessive Generosity, of Excessive Giving. 

 

The repetition of adjectives in Arabic (“الجود العطاء “ and ”كثير   adds a rhythmic and (”واسع 

emphatic quality that conveys a sense of divine abundance. Unfortunately, the English 

translation was unable to maintain this rhythmic quality due to a lack of an appropriate English 

equivalent. Although the English translation captures the meaning, it could have better 

amplified its stylistic resonance with a more poetic rendering, such as “O Boundless in 

Generosity, O Infinite in Giving.” 

In an attempt to achieve connotative equivalence in (9b), the translation provides clarity to the 

one addressed in the plea.   

9a الله بها يا الله بحسن الخاتمات ايالله بها   اي. 

 Yā Allāhu Bi Hā Yā Allāhu bi hā Yā Allāhu bi ḥusni Al-Khātimāt. 

9b O Allah through it! O Allah through it! O Allah through it! (our good deeds) We ask 

you for a good ending. 
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The repetition of “ يا الله بها” creates a rhythmic and spiritual cadence in (9a). The phrase serves 

as an appeal, of a sort, to the listener’s emotions, and it reinforces the plea's urgency. This 

stylistic element is partially preserved in (9b) by repeating “O Allah through it!” However, the 

parenthetical “(our good deeds)” is an interpretive addition that can clarify the subtle nuances 

of the expression for non-Arabic speakers, but it shifts the focus slightly from the open-ended 

nature of the original Arabic. The Arabic text leaves “بها” (through it) ambiguous. It may 

encompass broader meanings such as faith, supplication, or good deeds. The English 

translation, on the other hand, narrows it down to “good deeds,”. This kind of particularisation 

is likely to reduce the poetic and connotative breadth. 

Another example that shows the loss or partial loss of connotative meanings in the translation 

of Islamic texts can be given in (10a), which has been translated as (10b).  

10a ذكرُ العيدروس القطب أجلى عن القلب الصدى للصادقينا. 

 dhikru al-ʿaydarūs al-quṭb ajlā ʿan al-qalb al-ṣadā li-l-ṣādiqīna. 

10b And the invocation of al-ʿAydarūs, the Qutb is most potent in removing the rust of 

the heart of the truthful ones. 

 

The metaphor “الصدى القلب   in (10a) evokes imagery of (removing the rust of the heart) ”عن 

spiritual purification. The translation in (10b) retains the metaphor effectively, but “rust” may 

not fully resonate with the target audience's cultural or spiritual sensibilities as strongly as it 

does in Arabic. Hence, the English translation lacks the spiritual effect of the original Arabic 

text. The term “الصادقينا” (the truthful ones) is translated accurately, maintaining the connotation 

of spiritual integrity, but it would be better to provide more details about what exactly is meant 

by  “the truthful ones” in a footnote. Such a footnote can provide more context to the reader 

and may reinforce the spiritual effect of the phrase. 

Connotative equivalence seems more easily attainable in a technical context, as shown in  (11a) 

and (11b) below. 

11a الحلال هو نظام القيمة ونمط الحياة. 

 al-ḥalāl huwa niẓām al-qīma wa-namṭ al-ḥayāh. 
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11b Halal is a value system and lifestyle. 

 

 (11b) uses lexical items that reflect the subtle associations and implied meanings of (11a). The 

Arabic term “نظام القيمة” denotes an organised framework of moral and ethical principles, while 

 signifies an integrated way of living shaped by these principles. The use of “value ”نمط الحيا“

system” and “lifestyle” in (11b) conveys these associations to a target audience unfamiliar with 

the original cultural context. However, while accurate, these terms may lack the cultural 

richness inherent in the Arabic phrasing, which implicitly ties these concepts to Islamic 

theology and communal identity. This implicit link might be missed in the translation, and 

further elaboration or annotation might be needed to fully convey the depth of the original 

technical expressions.   It is also recommended that a footnote be provided to the term “Halal” 

as this may be an unfamiliar or misunderstood concept to non-Muslim readers. 

Another Islamic genre that abounds in the use of expressive connotative language is sermons. 

Consider, for instance, (12a), which has been translated as (12b).   

12a  ٍالحَلِيمِ الكَرِيمِ، يهَْدِي مَنْ يشََاءُ بِإذِْنِهِ إِلَى صِرَاطٍ مُسْتقَِيم ِͿ ُالحَمْد. 

 al-ḥamdu li-llāhi al-ḥalīmi al-karīmi, yahdī man yashāʾu bi-idhnihi ilā ṣirāṭin 

mustaqīmin. 

12b Praise be to God, the ever-forbearing and the most generous, He guides, by His 

permission, whom He wills to the straight path. 

 

Many words in (12b) carry a religious, emotional, or cultural weight, and thus the English 

translation should reflect these connotations. An example of this is the Arabic words “ ِالحَلِيم” 

(ever-forbearing) and “ ِالكَرِيم” (most generous). They both carry significant connotations in 

Islamic texts, reflecting Allah’s mercy and generosity. In the English translation, these are 

rendered as “ever-forbearing” and “most generous.” While these words are not exact 

synonyms, they effectively maintain the same positive and reverential connotations, making 

the message clear and culturally appropriate for English-speaking readers. However, in order 

for the spiritual connotation of these words to be maintained, it would be more appropriate to 

foreignise these terms and provide a footnote explaining what they mean. Moreover, the word 

“God” in the English translation loses its theological connotation to Islam, since there may be 
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a Christian who might read this and will have a different understanding of God, which will 

then distort their understanding of the text. Thus, it is more appropriate to retain the word 

“Allah” in the English translation and perhaps provide a footnote briefly explaining the concept 

of God in Islam. This will provide more clarity to the non-Muslim reader and avoid any 

distortions in their understanding.  

The translation of connotative meaning seems more complicated in rendering Forensic Arabic 

texts that are mostly based on Shariah law, as is obvious in (13a), which has been translated as 

(13b).  

13a  حجة إرث 

 Ḥujjat Irth 

13b Certificate of Legacy 

 

The Arabic term “حجة” suggests a “proof” or “document,” but the translator chose to translate 

it as “certificate,” which carries a connotation of official and formal documentation. Similarly, 

the term “إرث” is rendered as “legacy,” which has broader connotations in English that include 

bequests and legal inheritance. 

By the same token, (14a) has been translated as (14b). 

14a واعتماد على اخبار الثقتين السيدين 

 wa iʿtimādan ʿalā akhbāri al-thiqatayn al-sayyidayn 

14b This is confirmed and endorsed by the trustworthy Mr….. and Mr. …., residents 

of………… 

 

The word “الثقتين” (al-thiqatayni) denotes reliability and trustworthiness. Translating this as 

“trustworthy” maintains the connotative emphasis on credibility. The inclusion of “residents 

of...” in (14b) aligns with legal expectations for specifying the witnesses’ identities. 

5.2.3 Text-Normative Equivalence 

Text normative equivalence is concerned with text types and the conventions of various genres. 

Undoubtedly, texts behave differently. The analysis of the corpus has shown some problems in 
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maintaining equivalence at a text level. Consider, for instance, (15a), which has been translated 

as (15b).    

15a يا ميسر كل عسير ، ويا جابر كل كسير. 

 Yā muyassira kulla ʿasīr, wa yā jābira kulla kasīr. 

15b O You Who eases every difficulty, and heals the fractured one. 

 

The above selected example is a supplicatory phrase from an Islamic duʿāʾ (invocation). A key 

component of Islamic invocations is that they contain a structured, rhythmic pattern that is both 

descriptive and petitionary. This text type is descriptive in the sense that it contains praises of 

the divine attributes of Allah, and it is petitionary in the sense that it is seeking divine 

intervention. A common stylistic feature of Islamic devotional texts is the usage of parallelism, 

whereby two related divine qualities are mentioned in a balanced manner. The tone of 

devotional texts should be formal and, most importantly, reverential. This tone is not 

adequately retained in the English translation. Similarly, the parallelism found in the original 

Arabic suffers some loss in the target language. Thus, “O You Who eases every difficulty” 

closely aligns with “يا ميسر كل عسير”, effectively conveying the meaning of Allah as the One 

who makes matters easy. Similarly, “and heals the fractured one” corresponds to “  ويا جابر كل

 reflecting Allah’s role in providing restoration and support. However, some parts of the ,”كسير

translation may be refined to provide more clarity and idiomatic fluency. The phrase “heals the 

fractured one” is a literal translation of “جابر كل كسير”, but it may not be immediately clear to 

an English-speaking audience. A more natural translation could be “Mender of every broken 

soul”, which aligns with common religious expressions in English while preserving the 

meaning of the source text. Moreover, the Arabic phrase features internal rhyme and phonetic 

parallelism (ʿasir – kasir), which contributes to its euphonic quality, and this is not fully 

replicated in the translation. A more rhythmically balanced alternative could be “O You Who 

makes the difficult easy, and mends every broken heart.” This translation retains the 

parallelism, poetic flow, and spiritual resonance of the original, while ensuring accessibility 

for the target audience. In general, the translation achieves text-normative equivalence by 

preserving the genre’s structure and reverential tone, but minor refinements could definitely 

enhance its poetic quality in English. 
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In a similar vein, consider how the literal translation of (16a) has affected the texture and 

textuality in English. 

16a لات  .ندخل مع طَه وآله في الصُّفوفِ الأوََّ

 Nadkhulu maʿa Tāha wa ʾālihī fī Al-Ṣufūf Al-Awwalāt. 

16b That we enter with Tāhā and his family in the foremost ranks. 

 

The Arabic text adheres to the conventions of Islamic devotional poetry. This is a genre that is 

deeply rooted in spiritual supplication and veneration of the Prophet Muhammad. Here we can 

see that the Arabic phrase is invoking the Prophet Muhammad (referred to here as “Tāhā”) as 

a means of expressing hope for divine proximity and salvation. The English translation respects 

these genre norms by maintaining religious terminology and phrasing that English-speaking 

Muslims would recognise. However, the name “Tāhā” is a well-known epithet of the Prophet 

in Arabic, which is well understood in the Arabic-speaking Islamic context, but it may require 

explanation for non-Arabic-speaking audiences. While the translation does generally achieve 

text-normative equivalence, the lack of details about some terms, such as the above, may 

disturb the cohesion and coherence of the entire text.  To avoid this, “Tāhā” could be explained 

in a footnote to make it more accessible to a broader readership. 

Another example that shows the problems involving rendering text-normative equivalence is 

given in (17a). 

17a ونختم بالصلاة على محمد إمام الكل خير الشافعينا. 

 wa nakhtim bi-ṣ-ṣalāti ʿalā muḥammad imām al-kulli khayri al-shāfiʿīna. 

17b We complete this poem with salutations upon Muḥammad, Imām of all and the best 

of intercessors. 

 

The translation adheres to the conventions of Islamic devotional texts in English, where phrases 

like “salutations upon Muhammad” and “best of intercessors” are familiar and contextually 

appropriate. The use of “Imām of all” captures the universal leadership attributed to the Prophet 

in Arabic while aligning with the stylistic norms of English religious texts. However, the poetic 
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aspects of the source text, including rhyme, rhythm, assonance, and consonance, are lost in the 

translation. 

Hence, text-normative equivalence can be challenging for translators while rendering poetic 

and highly expressive Islamic texts. It can be more attainable, however, in the translation of 

some technical texts, as seen in (18a), which has been translated as (18b). 

18a سلسلة الإمداد الغذائي بأكملها من المزرعة إلى المائدة يجب أن تمتثل للمعايير والممارسات الحلال. 

 silsilat al-imdād al-ghidhāʾī bi-akmilihā min al-mazraʿah ilā al-māʾidah yajibu an 

tamtathil lil-maʿāyīr wa-al-mumārasāt al-ḥalāl. 

18b The entire food supply chain from farm to table must comply with halal standards 

and practices. 

 

(18a) employs a formal, authoritative tone consistent with its subject matter: regulations and 

standards for halal food. (18b) mirrors this tone by using precise, professional language 

appropriate for regulatory and academic discourse. The phrase “farm to table” in English serves 

as a culturally adapted equivalent that resonates with global readers, particularly those familiar 

with the idiom in contexts like food safety or sustainability. Even though the translation is 

literal to a great extent, (18b) maintains a formal structure and technical vocabulary, which 

aligns with genre expectations in both languages, and contributes to the achievement of text-

normative equivalence in a more effective manner. 

19a  ُ َّဃ َا بعَْدُ: فَيَا عِبَاد  أمََّ

 ammā baʿdu: fa-yā ʿibāda allāh 

19b O Servants of Allah 

 

Text-normative equivalence is concerned with the alignment of the translation and conventions 

of its respective genre. In this case, while the Arabic phrase “ ُا بعَْد  is a standard introductory ”أمََّ

expression commonly used in Islamic speeches and sermons, it functions as a transition 

cohesive expression similar to “now, after” or “moving on” in English. However, the English 

translation opts for the deletion of the expression because it is not a genre-appropriate phrase 
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in English, and it will look like an unfamiliar form of address in English religious discourse. 

Yet, the communicative function of the original is preserved, and the text remains natural and 

effective for English-speaking audiences.   

In a legal frozen text, the text-normative equivalence is preserved to a great extent, but 

prioritising formal equivalence, as is clear in (20a), which has been translated as (20b). 

20a  في المجلس الشرعي المعقود لدي أنا ....... قاضي ........ الشرعي 

 fī al-majlisi al-sharʿī al-maʿqūdi ladayya anā .... qāḍī .... al-sharʿī 

20b In the Legal Council convened in my presence, I......., the Religious Judge of ...... 

 

Here, the Arabic source text uses standard legal formulations such as “الشرعي المجلس   to ”في 

emphasise the formal setting. The translation replicates this with “In the Legal Council 

convened in my presence,”. Although the translation is literal, it adheres to English legal genre 

norms and at the same time preserves the tone of authority. 

Similarly, the expression “ ًتحريرا”, which concludes many Arabic legal documents, is accurately 

translated in (21b). 

21a تحريراً في: 

 Taḥrīran fī: 

21b Done on: 

 

The Arabic term “ ًتحريرا” is traditional legal phrasing for marking the issuance date. In (21b), 

it is rendered as “Done on”, which mirrors the formal tone of the original in English and 

matches the genre conventions of legal texts better. 

5.2.4 Pragmatic Equivalence 

Pragmatic equivalence examines the way utterances are used in communicative situations and 

the way they are interpreted in context (Baker, 1992). Pragmatic meanings may undergo great 

loss while translating Islamic discourse from Arabic into English. Consider, for instance, (22a), 

which has been translated as (22b). 
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22a اللهمَّ يامَنْ لا يحتاجُ إلى البيان والتفسير حاجاتنا كثير وأنتَ عالم بها وخبير. 

 Allāhumma yā man lā yaḥtāju ilā al-bayān wa al-tafsīr ḥājātunā kathīr wa anta 

ʿālimun bihā wa khabīr. 

22b O Allah! (the One) Who needs no clarification and explanation, We have many needs, 

and about them You are All Knowing, All Aware. 

 

The plea in (22a) acknowledges Allah’s omniscience. The translator has used familiar English 

expressions like “We have many needs” to ensure accessibility. However, the literal translation 

of “اللهمَّ يامَنْ لا يحتاجُ إلى البيان والتفسير” as “the One Who needs no clarification and explanation” 

might seem redundant or awkward to non-Muslim audiences unfamiliar with the theological 

implications. The simplification or paraphrasing of the expression could enhance pragmatic 

effectiveness. 

Another example of the problems involving the translation of pragmatic equivalence is given 

in (23a), which has been translated as (23b). 

23a وأعطنا حُسن اليقين مع كمال العافيات. 

 Wa ʾAʿtinā husna Al-yaqīn Maʿa kamāl Al-ʿafiyāt. 

23b And grant us virtuous faith along with total vitality. 

 

In (23a), “كمال العافيات” carries layered meanings that combine physical, spiritual, and mental 

well-being. The use of “total vitality” in (23b) simplifies this philosophical concept by focusing 

on a more universal interpretation that suits English-speaking readers. On the other hand, some 

subtle nuances of the original term are lost. “كمال العافيات” does not only suggest vitality but also 

wholeness, perfection, and divine grace. The translator seems to prioritise functional 

equivalence to ensure the core meaning is accessible, even if the nuanced connotations are 

sacrificed. Similarly, the translation of (24a) is somewhat problematic. 

24a وستر الله مسبول علينـــــا وعين الله نــــــاظرة إلينــــــا. 

 wa sitru allāhi masbūlun ʿalaynā wa ʿaynu allāhi nāẓiratun ilaynā. 
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24b Allah’s protective veil is draped upon us; and Allah’s Eye is attentively upon us. 

 

While the translation in (24b) conveys the reassuring tone of the Arabic text, and it emphasises 

divine protection and attentiveness, some aspects of the pragmatic meaning of the original are 

lost. Even though the use of “veil” to translate “ ستر” captures the metaphor of divine 

concealment and protection, the poetic depth of “مسبول” (spread or draped) is slightly diluted. 

In addition, “Allah’s Eye is attentively upon us” simplifies the Arabic “عين الله ناظرة إلينا,” with a 

view to making it accessible to the target reader.  

Pragmatic issues in translation may emerge in Islamic technical texts as well, which is prevalent 

in (25a), which has been translated as (25b). 

25a  الحلال يفرض أيضا احترام الذات والنزاهة ، وبالتالي الحفاظ على بيئة متناغمة داخل المجتمعات ذات الثقافات

 .والأديان المختلفة

 al-ḥalāl yafruḍ aydan iḥtirām al-dhāt wa-al-nazāhah, wa-bil-tālī al-ḥifāẓ ʿalā bīʾah 

mutanāghimah dākhil al-mujtamaʿāt dhāt al-thaqāfāt wa-al-adyān al-mukhtalifah. 

25b Halal also dictates self-respect and integrity, thus maintaining a harmonious 

environment within societies of diverse cultures and faiths. 

 

Here, the Arabic text emphasises ethical and societal harmony, and it frames halal as a universal 

value system that is capable of promoting coexistence in multicultural contexts. (25b) 

accurately communicates this message to an English-speaking audience through the use of 

culturally neutral terms like “self-respect,” “integrity,” and “harmonious environment.” These 

lexical choices ensure the translation is relatable and impactful, particularly for readers 

unfamiliar with Islamic teachings. However, the deeper Islamic connotation of “النزاهة,” which 

implies a broader sense of moral uprightness, requires further clarification to fully capture its 

cultural significance. This slight loss of nuance highlights an area where the pragmatic 

equivalence could be enhanced. 

26a  ُتعََالَى حَقٌّ تقَْوَاهُ، وَرَاقِبوُهُ مُرَاقَبَةَ مَنْ يَخْشَاه َ َّဃ اتَّقوُا. 

 ittaqu-llāha taʿālā ḥaqqan taqwāhu, wa rāqibūhu murāqabata man yakhshāhu. 
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26b Fear Allah the way His Almighty should be feared and apprehend Him the way a true 

believer observes his duty towards Him. 

 

Pragmatic equivalence focuses on ensuring that the translation is easily understood while 

retaining the intended communicative function. In this case, the Arabic phrase emphasises the 

importance of fearing Allah in the proper way, a fundamental concept in Islamic teachings. 

The English translation conveys this message in a clear and direct manner, ensuring that the 

intended meaning is accessible to the target audience. The phrase “the way His Almighty 

should be feared” has been carefully crafted to preserve both the gravity and comprehensibility 

of the original expression. This approach is particularly important for English-speaking readers 

who may not be familiar with specific Islamic theological terms, making the translation more 

inclusive and effective while maintaining the essence of the original message. 

Similarly, a legal text may suffer the loss of some aspects of pragmatic meaning, as is obvious 

in (27a) and its translation in (27b). 

27a وأنه لا وارث ولا مستحق لتركة المتوف ...... المذكور ...... سوى من ذكر 

 wa annahu lā wāritha wa lā mustaḥiqqa li-tarikati al-mutawaffā .... al-madhkūr .... 

siwā man dhukira 

27b and that there is no other beneficiary or legatee of the bequest of the aforementioned 

deceased Mr/Ms. ..... except those mentioned 

 

The translation of “مستحق ولا  وارث   which can be literally translated as “no heir and no ,”لا 

claimant”, as “no other beneficiary or legatee”, seems acceptable in the context of the target 

language. This adjustment ensures comprehensibility for English readers and aligns with 

Western legal terminology. It also preserves the core meaning of the source texts, but at the 

same time, it does not fully capture the Islamic concept of inheritance. Likewise, “الثقتين”  in 

(28a) has been adequately rendered as “the trustworthy”, which does not reflect the subtle 

nuances of the Arabic legal term. 

28a بناء على اخبار الثقتين السيدين 
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 bināʾan ʿalā akhbāri al-thiqatayn al-sayyidayn 

28b This is confirmed and endorsed by the trustworthy Mr….. and Mr. …., residents 

of………… 

 

Despite the loss in meaning, (28b) makes explicit the witnesses’ role as confirmers of the claim. 

By adding “residents of”, the text increases clarity and aligns with legal norms in English-

speaking contexts, where details of witnesses’ identities are often explicitly stated. 

5.2.5 Formal Equivalence 

The corpus of the study has made it clear that achieving formal equivalence can be challenging 

for the translator. Consider, for example, (29a) and its translation in (29b).  

29a  َن لا يخافُ منك  .اللهمَّ إِنِّي أخَافُ منكَ وأخافُ ممن يخافُ منكَ ، وأخافُ ممَّ

 Allāhumma innī akhāfu minka wa akhāfu mimman yakhāfu minka, wa akhāfu 

mimman lā yakhāfu minka. 

29b O Allah! I fear You, and I fear whoever fears You, and I fear whoever does not fear 

You. 

 

While (29a) features a balanced, rhythmic structure and the repetition of the word “ ُأخاف” serves 

an emphatic function, (29b) seems literal and it lacks the rhythmic symmetry and rhetorical 

impact of the original. A more formal rendering like “O Allah! I fear You; I fear those who 

fear You; and I fear those who do not fear You” might better preserve the formal qualities of 

the source text. 

In a similar vein, (30a) abounds with the use of parallelism, but this cohesive device is not 

adequately rendered in English. 

30a عدد خلقه ورضى نفسه وزنة عرشه ومداد كلماته. 

 ʿadada khalqih Wa riḍā nafsih Wa zinata ʿarshih wa midāda kalimātih. 

30b To the number of His creation, to the extent of His Pleasure, to the weight of His 

Throne, and the ink that it would take to write His Words. 
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The parallel structures and rhythm in (30a) are integral to its aesthetic appeal. The use of “  ...عدد

ومداد  creates a rhythmic flow that is both meditative and emphatic, and it perfectly ”وزنة... 

resonates with listeners. (30b) retains the parallelism through phrases like “to the number of... 

to the extent of... to the weight of...”. Although the target text captures the structure effectively, 

it loses the auditory impact of the Arabic’s shorter, rhythmic units. Furthermore, while the 

meaning of “كلماته  is rendered literally, the poetic and almost (the ink of His Words) ”مداد 

mystical connotation of infinite divine wisdom is less palpable in (30b). Similarly, formal 

equivalence is hardly achieved in (31b). 

31a بكل طوائف الأملاك ندعو بما في غيب ربي أجمعينا. 

 bikulli ṭawāʾifi al-amlāki nadʿū bimā fī ghaybi rabbī ajmaʿīnā. 

31b And we invoke you by all the angelic hosts; and by all the hidden knowledge of my 

Lord. 

 

As a classical Islamic poetic text, the Arabic text in (31a) maintains a rhythmic and rhyming 

structure. The English translation in (31b) sacrifices the rhyme and rhythm for clarity and 

accuracy. While the content is faithfully translated, the musicality of “ الأملاك ندعو... ربي أجمعينا” 

is lost, which reduces the aesthetic appeal of the original text. 

However, the achievement of formal equivalence can be less challenging in technical Islamic 

texts, as is clear in (32a), which has been translated as (32b). 

32a  يوفر النظام الإيكولوجي الحلال نظامًا بيئيًا مفضيًا للتحكم في نمط حياة صحي ومستدام في إطار المسموح به

 .والقانوني كما هو محدد في مفهوم الحلال

 yuwaffir al-niẓām al-īkyūlūjī al-ḥalāl niẓāman bīʾīyan mufḍiyyan lil-taḥakkum fī 

naṭm ḥayāh ṣiḥiyy wa-mustadām fī iṭār al-masmūḥ bihi wa-al-qānūnī kamā huwa 

muḥaddad fī mafhūm al-ḥalāl. 

32b The halal ecosystem provides a conducive ecosystem to govern a healthy and 

sustainable lifestyle within the framework of permissible and lawful as defined by 

the concept of halal. 
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The Arabic text employs parallel structures and repetition for rhetorical emphasis, a stylistic 

feature that adds to its formal tone. Likewise, the English translation in (32b) mirrors this 

stylistic feature with phrases like “halal” ecosystem and “healthy and sustainable lifestyle,” 

which preserves the source text’s rhythmic quality. However, the redundant use of “ecosystem” 

might feel less aesthetically pleasing to English readers. While the structural integrity is largely 

maintained, slight rephrasing or synonym substitution could enhance the smoothness without 

compromising fidelity. 

Koller’s five types of equivalence are analysed in the parallel corpus. Denotative and text-

normative equivalence are particularly well-achieved, reflecting the factual and formal nature 

of the original. Connotative and pragmatic equivalence may require additional 

contextualisation to fully convey cultural nuances and ensure the message is target audience-

friendly. Lastly, while formal equivalence is largely intact, minor stylistic adjustments could 

improve readability and aesthetic appeal. In general, the previous extracts from the parallel 

corpus show that the translators succeed in balancing fidelity to the source text with 

communicative clarity for the target audience. 

5.3 Translation Strategies 

As stated in the previous section, translators of Islamic texts, in their attempt to achieve 

equivalence, encounter a myriad of linguistic and culture-specific problems. Hence, the use of 

specific strategies is essential to provide a communicative and faithful translation in the target 

language. In this section, we will deal with some of these strategies, and some examples from 

the parallel corpus under investigation are provided. 

5.3.1 Foreignisation 

Foreignisation as a translation strategy is evident in many contexts in the parallel corpus. In 

foreignisation, a translator attempts to introduce the target text audience to the source text 

culture as much as possible. The foreign elements of the text become more visible. (Venuti, 

1995)  Consider, for instance, the use of this strategy in (33b). 

33a اللهم بحق سيدنا محمد احرسنا بعينكَ الَّتي لا تنام واكنفنا بكنفكَ الَّذي لا يُرام. 

 Allāhumma bi-ḥaqqi Sayyidinā Muḥammad aḥrisnā bi-ʿaynika allatī lā tanām wa 

aknifnā bi-kinfika alladhī lā yurām. 
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33b O Allah! By the honour of our master Muḥammad, watch us with Your Eyes that 

never sleep; protect us with Your Protection that does not waver. 

 

In (33b), the translator opts for foreignisation with an aim to retain cultural authenticity and 

preserve the original Islamic connotations. The honorific “ سيدنا”, which means “our master”, is 

transliterated and followed by the translation “our master Muḥammad”. Similarly, the literal 

translation of “يُرام لا  الَّذي   as “Your Protection that cannot be breached” avoids ”بكنفكَ 

reinterpretation and preserves the theological nuance of divine invincibility suggested in the 

source text. Thus, the use of foreignisation in a sensitive text respects the sanctity of the original 

text and provides the reader with an opportunity to engage with its cultural and religious 

specificity. 

In my view, foreignisation does not take place at the lexical level only, but at higher textual 

levels as well. The strategy is used if the translator should try to maintain the source text’s 

cultural and linguistic essence. The purpose is to allow the target audience to experience the 

text’s originality. Consider, for instance, (34a), which has been translated as (34b), which 

preserves the “foreignness” of the source culture. 

34a يا الله بها يا الله بها يا الله بحسن الخاتمات.. 

 Yā Allāhu bi hā Yā Allāhu bi hā Yā Allāhu bi ḥusn Al-Khātimāt. 

34b O Allah through it! O Allah through it! O Allah through it! (our good deeds) We ask 

You for a good ending. 

 

That is, the repetitive invocation “بها الله   and its direct translation into English in (34b) ”يا 

preserves the source text’s tone and formality with a view to reflecting the rhythmic and 

emphatic nature of Arabic supplications. While English readers may find this unusual, it 

immerses them in the cultural and spiritual atmosphere of the text. (34b) is an instance of 

translation, where the translator avoids simplifying the text and prioritising cultural fidelity 

over immediate comprehension.  

Similarly, (35b) retains the cultural or linguistic elements of the source language to preserve 

the cultural identity of the original text.   
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35a توفر النظم الإيكولوجية الحلال بيئة مواتية للأمن الغذائي الحلال المستدام. 

 tuwaffiru al-nuẓum al-ʾīkūlūjiyyah al-ḥalāl bīʾatan muwātiyyatan li-l-amn al-

ghidhāʾī al-ḥalāl al-mustadām. 

35b Halal ecosystems provide a conducive environment for sustainable halal food 

security. 

 

Here, the translator adopts the foreignisation strategy in translating the term “halal”, which is 

left untranslated, preserving its cultural specificity. Halal carries significant religious and 

cultural connotations in Islamic dietary laws, and the choice reflects the untranslatability of the 

term. This strategy is essential to maintaining the authenticity of the source text, particularly 

for audiences familiar with Islamic practices.   

5.3.2 Domestication 

A translator uses domestication to bring two languages and two cultures closer. The objective 

is therefore to minimise the foreignness of the target text and conform to the target culture 

values, thereby making the unfamiliar accessible (Munday, 2016; Venuti, 1995). Consider, for 

instance, (36a), which has been translated as (36b). 

36a اللهم يا عظيم السلطان، يا قديم الإحسان، يا دائمًا النعم. 

 allāhumma yā ʿaẓīma al-sulṭān, yā qadīma al-iḥsān, yā dāʾiman al-niʿam.  

36b O Allah! O Great Sovereign; O Eternal Benevolence, O Continuous Bestower of 

Blessings. 

 

In (36b), domestication is clear in the adaptation of “عظيم السلطان” to “Great Sovereign.” While 

“Sulṭān” is a common Arabic term for “ruler” or “king,” “sovereign”, it is a more neutral and 

accessible term in English that retains a sense of majesty. Similarly, “قديم الإحسان” in (36a) is 

rendered as “Eternal Benevolence” in (36b), which better aligns with the theological concept 

of Allah’s continuous blessings, but is expressed in a way that is familiar to English-speaking 

readers. Thus, domestication in (36b) not only enhances accessibility but also maintains the 

meaning and reverence of the source text. 
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By the same token, domestication is used in (37b).  

37a   بسم الله مولانا ابتدينا ونحمده على نعمـــاه فينـــا. 

 bismi ʾllāhi mawlānā ibtadaynā wa naḥmaduhu ʿalā niʿamāhu fīnā. 

37b With the Name of Allah, our Master; we have begun, and we Praise Him for His 

favours upon us. 

 

In (37b), “مولانا” is rendered as “our Master,” an idiomatic expression more familiar in English. 

While the direct transliteration (Mawlānā) could convey cultural specificity, the translator 

prioritises the use of an equivalent phrase to make the target text more communicative. This 

choice minimises potential alienation and ensures the text feels approachable and acceptable 

in broader spiritual and devotional contexts. 

Similarly, the translator utilises the domestication strategy while rendering the legal terms in 

(38a) to make it more familiar to the target audience. 

38a قاضي القضاة 

 Qāḍī al-Quḍāt 

38b Office of the Islamic Chief Justice 

 

(38b) domesticates “قاضي القضاة” by aligning it with English administrative terminology. While 

the literal translation “Judge of Judges” is accurate, the term “Islamic Chief Justice” introduces 

a functional equivalence, making the title clearer and more relatable to English-speaking 

readers familiar with judicial hierarchies. 

5.3.3 Borrowing 

Borrowing is a translation technique in which a word or expression from the source language 

(SL) is directly transferred into the target language (TL) without translation  (Vinay & 

Darbelnet, 1995), as shown in (39b).   

39a ذكرُ العيدروس القطب أجلى عن القلب الصدى للصادقينا. 
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 dhikru al-ʿaydarūs al-quṭb ajlā ʿan al-qalb al-ṣadā li-l-ṣādiqīna. 

39b And the invocation of al-‘Aydarūs, the Qutb, is most potent in removing the rust of 

the heart of the truthful ones. 

 

In (39b),  “العيدروس” (al-‘Aydarūs) and “القطب” (al-Qutb) are transliterated and borrowed 

directly into English. In fact, these terms are culture-specific terms that are deeply embedded 

in Islamic Sufi traditions. “Al-‘Aydarūs” refers to a prominent spiritual figure, and “Qutb” 

denotes a pivotal saint or leader in Sufism. The use of borrowing as a strategy while rendering 

such terms is ideal. It respects their spiritual gravity and avoids oversimplifying or diluting the 

source culture’s richness. However, this strategy assumes that readers either have some prior 

knowledge of Sufi terminology or are willing to research these concepts. An additional strategy 

that is normally associated with borrowing is the use of footnotes or endnotes, where new 

concepts are clarified. 

5.3.4 Calque 

A calque is a translation strategy in which the structure and phrasing of the source text are 

replicated directly in the target language (Vinay & Darbelnet, 1995). For example, (40a) has 

been translated as (40b). 

40a اللهمَّ إِنَّا نسألك زيادةً في الدين وبركةً في العمُر وصحةً في الجسد. 

 allāhumma innā nasʾaluka ziyādatan fī al-dīn wa barakatan fī al-ʿumr wa ṣiḥḥatan 

fī al-jasad. 

40b O Allah! We ask You: increase (us) in (our) religion, prosperity in life, a healthy 

body. 

 

Rendering, “ الدين في   as “increase (us) in (our) religion” in (40b) is a clear example of ”زيادةً 

calque. This literal translation preserves the exact linguistic structure and conceptual 

parallelism of the Arabic while maintaining its clarity and theological message. Such 

preservation reflects the original's supplicatory tone and structure, and it ensures faithfulness 

to its style and meaning. 
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Thus, a calque involves a direct, word-for-word translation of an idiomatic or compound 

expression. It attempts to reproduce the structure and meaning of the source text. Another 

example is given in (41a) and (41b).  

41a ين ماضيهم وآت  .لنا وللأحباب وأهْلِ الدِّ

 lanā wa li-l-ʾaḥbāb wa ʾahlī al-dīn māḍīhim wa ʾāt. 

41b For ourselves, our loved ones, and for the faithful, in the past and future. 

 

(41b) literally reproduces the phrasing and structure of the source Arabic text. It maintains the 

source text’s spiritual and temporal scope. Furthermore, the English construction in (41b) 

mirrors the source text’s pairing of “past and future”, and not only to reflect fidelity to the 

original expression, but also to emphasise the prayer’s inclusivity.   

Another example of the use of calque in the translation of Islamic discourse is given in (42b). 

42a وبالأسماء ما وردت بنص وما في الغيب مخزونا مصونا. 

 wa bi-l-asmāʾi mā waradat bi-naṣṣin wa mā fī al-ghaybi makhzūnan maṣūnan. 

42b And by all Names divinely revealed, and by those unrevealed, protected and 

preserved. 

 

(42b) is a direct calque, where the structure and phrasing of the source Arabic text are mirrored 

in the target English text. For example, “ما وردت بنص” is translated word-for-word as “divinely 

revealed,” and “مصونا مخزونا  الغيب   becomes "unrevealed, protected and preserved." The ”في 

calque preserves the rhythm and solemnity of the original prayer in (42a). This literal rendering, 

while slightly formal for English, reflects the meditative cadence of the Arabic text and 

enhances its devotional tone. 

5.3.5 Transposition 

Transposition involves a structural change to adapt Arabic syntax into a more natural English 

form (Newmark, 1981; Vinay & Darbelnet, 1995). For example, (43a) is transposed as (43b). 

43a اللهمَّ يامَنْ لا يحتاجُ إلى البيان والتفسير حاجاتنا كثير وأنتَ عالم بها وخبير. 
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 Allāhumma yā man lā yaḥtāju ilā al-bayān wa al-tafsīr ḥājātunā kathīr wa anta 

ʿālimun bihā wa khabīr. 

43b O Allah! (the One) Who needs no clarification and explanation, We have many needs, 

and about them You are All Knowing, All Aware. 

 

Here, “لا يحتاجُ إلى البيان والتفسير” which can be literally translated as “does not need explanation 

or clarification”) is restructured into “Who needs no clarification and explanation.” This shift 

is in conformity with English stylistic norms and retains the meaning of the source text. Hence, 

transposition in (43b) supports the translation's coherence without altering the theological 

message. 

Similarly, transposition is used in (44b), in which the grammatical structure or part of speech 

is changed without altering the meaning. 

44a النفايات الناتجة أثناء معالجة ما بعد الحصاد. 

 al-nifāyātu al-nātijatu athnāʾa muʿālajati mā baʿda al-ḥaṣād. 

44b The waste generated during post-harvest processing. 

 

Here, the Arabic noun phrase “الحصاد بعد  ما   ,becomes an adjective-noun construction ”معالجة 

meaning “post-harvest processing” in English. This structural adjustment is in line with English 

syntax, and it retains the original meaning, making the translation more natural. 

5.3.6 Modulation 

In modulation, a slight semantic shift is introduced for clarity and emphatic purposes 

(Newmark, 1981; Vinay & Darbelnet, 1995), as shown in (45a) and (45b). 

45a يا ميسر كل عسير فتيسيرُ العسير عليكَ يسير. 

 yā maysir kulli ʿasīr fa-taysīru al-ʿasīr ʿalayka yasīr. 

45b O You Who eases every difficulty, ease all difficulties for us, for the easing of 

difficulties is easy for You. 
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The Arabic “يسير عليكَ  العسير   which can be literally translated as “the easing of the) ,”تيسيرُ 

difficult is easy for You”) is translated as “the easing of difficulties is easy for You.” The 

semantic shift in (45b) aims to simplify the source text for English readers, and it emphasises 

Allah’s omnipotence in alleviating hardship. That is, modulation balances literal fidelity with 

the need for clarity and comprehension. 

Another example of the use of this strategy is given in (46a) and (46b). 

46a رقى في رتبة التَّمكين مَرْقَى وقد جَمَعَ الشَّريعة واليقينا. 

 raqā fī rutbati al-tamkīni marqā wa qad jamaʿa al-sharīʿata wa al-yaqīnā. 

46b He ascended and established himself firmly in the station of spiritual authority; and 

mastered both the Sacred Law and Spiritual Certainty. 

 

The Arabic phrase “جمع الشريعة واليقينا” can be literally translated as “gathered the Sacred Law 

and Certainty”, but the translator opts for modulating it as “mastered both the Sacred Law and 

Spiritual Certainty” in (46b). This modulation shifts the focus from a literal “gathering” to the 

implied mastery, which resonates more effectively with English-speaking audiences. The 

modulation captures the essence of the original and adapts the phrasing to the target language 

norms. 

Another example is taken from the translation of an Islamic legal text.   

47a  ثبت لدي وفاة 

 Thabata ladayya wafātu 

47b I have had confirmed to me the death of 

 

The Arabic structure in (47a) implies passivity, but the English translation in (47b) introduces 

an active subject (“I”) to make the sentence more natural. This perspective shift aligns the 

sentence with English legal norms while preserving the original meaning. 
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5.3.7 Adaptation 

In adaptation, culturally bound elements are replaced with those that resonate more with the 

target audience in a way that preserves the source text’s intent (Vinay & Darbelnet, 1995). 

Consider, for instance, (48a), which has been translated as (48b). 

48a  َا يَصِفُون ةِ عَمَّ  .سُبْحَانَ رَبكَِّ رَبِّ الْعِزَّ

 subḥāna rabbika rabbī al-ʿizzati ʿammā yaṣifūn. 

48b Glory be to your Lord; the Lord of Honour and Power Who is far superior than what 

they attribute to Him. 

 

The translator adapts the phrase “ َا يَصِفوُن  in (48a), which can be literally translated as “from ”عَمَّ

what they describe”, into a more interpretative phrase: “Who is far superior than what they 

attribute to Him.” The translator’s choice ensures that the target audience understands the 

theological significance of the message clearly, even if the exact Arabic phrasing is modified. 

Similarly, (49a) has been translated as (49b). 

49a وستر الله مسبول علينـــــا وعين الله نــــــاظرة إلينــــــا. 

 wa sitru allāhi masbūlun ʿalaynā wa ʿaynu allāhi nāẓiratun ilaynā. 

49b Allah’s protective veil is draped upon us; and Allah’s Eye is attentively upon us. 

 

The Arabic imagery of “علينا مسبول  الله  إلينا“ and (Allah’s protective veil) ”ستر  ناظرة  الله   ”عين 

(Allah’s Eye is upon us) is adapted to suit English idiomatic expression. Instead of a literal 

rendering (“the Eye of Allah is watching us”), the translator uses “Allah’s Eye is attentively 

upon us”. Such a translation is more communicative, and it preserves the metaphor’s sanctity 

better.  

In a similar vein,“عنصر أساسي” is adapted into “substrate” in (50b), which is more precise in 

scientific and environmental contexts. 

50a النفايات نفسها ؛ اعتماداً على التركيبة يمكن استخدامها كعنصر أساسي. 
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 Al-nifāyāt nafsahā; iʿtimādān ʿalā al-tarkībah yumkin istikhdāmuhā ka-ʿunsur asāsī. 

50b The ‘wastes’ itself; depending on the composition are utilisable as a substrate. 

  

This choice renders the meaning of the source text accurately and at the same time ensures that 

the translation resonates with readers familiar with technical jargon. 

Similarly, adaptation in (51b) replaces cultural references with target-audience equivalents. 

51a  بناء عليه فقد صحت المسألة الإرثية الشرعية 

 Bināʾan ʿalayhi faqad ṣaḥḥat al-masʾalah al-irthiyyah al-sharʿiyyah 

51b Accordingly, the legality of the legacy has been established in terms of..... 

 

That is, the translator renders “ المسألة الإرثية الشرعية” as “legality of the legacy,” which is more 

accessible to an English-speaking audience. This adaptation reflects legal phrasing that aligns 

with Western conventions. 

This section showed how translation strategies were applied to Islamic texts and the complexity 

and nuance involved in achieving both fidelity and communicability. Translators try to achieve 

a balance between preserving the sanctity and cultural richness of the source text and ensuring 

accessibility and clarity for the target audience. Foreignisation and borrowing make sure that 

the cultural and religious specificity is retained, whereas domestication and adaptation ensure 

reader comprehension and familiarity. Meanwhile, calque, transposition, and modulation aim 

to achieve a balance between structural and semantic equivalence, and at the same time, 

preserve the theological and stylistic components of the source text. The usage of these 

strategies as applied in the corpus demonstrates an eclectic and flexible approach to 

overcoming challenges present in the text. This results in the translation of these texts to remain 

authentic and communicative to readers. 

5.4 Discussion 

In this section, I will be comparing my findings from the analysis of the translation product 

with studies in the literature review. This involves highlighting whether the findings are in 

agreement or in conflict with the studies.  
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Denotative equivalence was achieved especially in technical and legal texts present in the 

corpus. For example, the “halal” and “haram” were translated in the following sentence as, 

“Halal is an Arabic term that carries the meaning of permissible or lawful...”. In a similar 

manner, legal expression such as “قاضي القضاة”, which was rendered as “Office of the Islamic 

Chief Justice”, demonstrates the achievement of denotative equivalence. These findings are in 

line with a study by Alhomoud & Ghassan (2022) about how denotative equivalence was 

achieved in translating sharia-based contracts, since translators of these contracts were 

proficient with legal terminology and had a good grounding in cultural and linguistic nuances. 

Achieving denotative equivalence in expressive texts, like literary and poetic texts, posed a 

challenge. The rendering of religion-specific items such as “القطب” to“Qutb” may have 

preserved the source text connotation, but without explanatory notes clarifying this term to 

non-Arab readers, the meaning will remain ambiguous. This issue is noted in a study by Al-

Kanani & Saidi (2017), who observed that translators of an Islamic prose, namely ‘Umar 

yazharu fil quds’, faced challenges in achieving equivalence at various levels, including 

denotative equivalence, when it came to rendering culture-specific terms.  

Achieving connotative equivalence was found to be particularly challenging in poetry and 

devotional texts. For example, in the Khulāsah, “يا جميل الصنع” was rendered as “O the One of 

Beautiful Making” and “كثير الجود” was rendered as “Excessive Generosity”. Both translations 

lacked the spiritual resonance and emotiveness found in the Arabic source text. This 

observation supports Mahasneh’s (2016) claim that the emotiveness found in Arabic, especially 

in religious texts, can hardly be rendered in English due to its intense emotional connotations. 

Translators found it quite difficult to achieve text-normative equivalence in devotional and 

literary texts as well as in sermons. Genre-specific rhetorical features were lost when these 

texts were rendered into English. These findings are confirmed in studies by Chebbo (2006) 

and Al Saleh (2018), who both note that religious Arabic texts contain rhetorical features that 

are not easily rendered in English. However, text-normative equivalence was more achievable 

in technical and legal texts. This is evident in the expression “في المجلس الشرعي المعقود” that was 

rendered as “In the Legal Council convened...,”. 

As for pragmatic equivalence, it was found that the intended meaning was conveyed in the 

English translation, but the cultural and theological nuances were sacrificed in the translation. 

This is seen in the rendering of the expression “اللهمَّ يامَنْ لا يحتاجُ إلى البيان والتفسير” as “O Allah! 

(the One) Who needs no clarification and explanation”, where the literal meaning is preserved 
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but is redundant in English. Ahmad & Iqbal (2022) and Abdelaal (2019) confirm this in their 

study, whereby they note the tension between fidelity and communicative clarity in religious 

translation and the need for Skopos theory to mitigate this tension. 

One of the most challenging types of equivalence to achieve is formal equivalence, particularly 

in poetry. Key components of poetry, such as repetition, parallelism, meter, and rhyme, were 

sacrificed. This is seen in the translation of “اللهم إني أخاف منك وأخاف ممن يخاف منك” as “O Allah! 

I fear You, and I fear whoever fears You”. This invocation is translated literally in English, but 

the rhythmic structure is lost. This finding is supported by Al-Kenani (2019), who notes that 

morpho-syntactic richness and phonological features in Arabic create formal effects, which are 

often untranslatable in English. Furthermore, Alhumaid (2015) supports this finding by noting 

that Arabic is a synthetic language, whereas English is an analytical language. 

5.5 Conclusion 

The first section of this chapter dealt with the problematisation of equivalence in the translation 

texts in the corpus. The parallel corpus shows that the translation of Islamic discourse generally 

maintains denotative and text-normative equivalence well. That is, the core and dictionary 

meanings and genre-specific conventions are preserved to a great extent. While rendering 

Pragmatic meanings, translators have opted for lexical choices that can improve accessibility 

for English-speaking audiences. Less familiar concepts, Arabic idioms, and Islamic devotional 

norms require some kind of intervention on the part of the translator.  Connotative equivalence 

sometimes falters due to the inherent difficulty in transferring the rich, emotional, and cultural 

layers of Arabic words/expressions/texts into English. Similarly, formal equivalence is 

partially achieved but cannot replicate the musicality and brevity of the original Arabic due to 

linguistic and rhetorical differences. 

The second section of this chapter dealt with the application of various translations of the texts 

in the corpus. This section has shown that the translation of Islamic texts requires a nuanced 

application of various strategies to address linguistic complexity and cultural specificity. To 

bridge the gap between Arabic and English while maintaining the theological, spiritual, and 

cultural essence of the texts, translators use a variety of translation strategies, including 

foreignisation, domestication, borrowing, calque, transposition, modulation, and adaptation, as 

demonstrated by the examples examined. By applying all these translation strategies carefully 

when they should be applied, translators have achieved equivalence between the source and 

target texts.  
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Chapter 6  

 

Translation as a Process 

6.1 Introduction 

The previous section titled ‘Translation as a product’ examined the challenges faced by 

translators of Islamic texts when translating from Arabic into English, as well as the strategies 

they employed to overcome these difficulties. Those findings were drawn solely from an 

analysis of the translation product. This chapter, by contrast, focuses on the translation process 

itself. It attempts to find out the various cognitive processes a translator may undergo in the 

process of translating some Islamic texts and genres into English. This will be done by 

exploring how Islamic texts are rendered from Arabic into English through a sample elicitation 

task involving a set of sentences. While the analysis is limited in scope, it offers valuable 

insights into the dynamics of the translation process and the types of problems that translators 

are likely to encounter. 

6.2 Process of translating Islamic texts 

To gain deeper insight into the translation process, a set of Arabic sentences drawn from Islamic 

contexts was presented to a translator with experience in both languages and familiarity with 

religious terminology. These sentences are given in Appendix 1.   

ء الأعظم العقᘭدة .1 ᢝ
ᡫᣓفتقدون الᘌ نهم᜻ل ᡧ ᢕᣌلا زالوا ينطقون الشهادت ᢕᣂث᜻ال 

 ما ᢝᣦ العᘘادة، الصلاة، ذكر الله، الصوم ، الز᛿اة.  .2
3.  ᡧ ᢕᣌوقف خلف أحد المتوض 
ᡧ أفواج᠍ا لأداء الفᗫᖁضة.  .4 ᢕᣌح بتقاطر المصلᖁما فᘌح أᖁوف 
 .. وبسملتهم وزقزقة النساء ودوامات الذكر يوخضاع صوتها في تمتمة الش يدةزغردت زب ينوح .5
 وأخذ يحوقل و يتمتم ببعض آيات من القرآن الكريم.  .6
 ) الرساله وأفتح تᗫᖁد  ما  تمᡧᣎ : (مثل آب الواᘻس   رسائل ᗷدع احذر  .7

The task was carried out under observation using a process-oriented tool called Inputlog, 

which captures both the translator’s keystrokes and cognitive behaviour such as pauses, 

revisions, and source consultation. The findings shed some light not only on the end-product, 

but also on the decision-making mechanisms and challenges encountered during the entire 

process. 

6.2.1  Translation Project 

Given below is the summary of the logging file statistics, which reflect the detailed process of 

translating the sentences in Appendix 1. Table 6.1 provides some details about the translator 
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who conducted the translation, the project, its date of creation, programme version, pause 

threshold, etc. 

Table 6.1 Details about the translation project 

Meta Information 

Logfile project 3_0.idfx 

Log Creation 28/06/21 20:34:07.669 

Log GUID d54d96a5-bd04-481c-b4aa-9d04977d9fcd 

Logging Program Version Number 8.0.0.6 

Analysis Creation 05/11/24 22:43:51 

Analysis GUID e3d30f6f-9685-49b5-8a67-e24afd2041a5 

Analysis Program Version Number 8.0.0.17 

Session Identification 

Participant project 3 

Text Language EN 

Age 29 

Gender M 

Session 1 

Group 1 

Experience Translation 

Parameters 

Pause Threshold (ms) 0 

 

The translator spends 00:20:25 (1225.704 seconds) on the task, as shown in Table 6.2.  
 
Table 6.2 Process time of the translation 

Process Time 

General 00:20:25 

Total Process Time (s) 1225.704 

 

6.2.2 Overview of the translation process 

An overview of the process of translation is given in Table 6.3.  
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Table 6.3 Overview of the translation process 

Process Information 

Keystrokes Produced in This 
Session 

 

Total Keystrokes incl. Inserted and 
Replaced Characters in Main 
Document 

681 

- Total Non-Character Keys 66 

- Characters Inserted 8 

- Characters Replaced 39 

 
- Total Typed (incl.spaces) 568 

- Per Minute (incl. spaces) 27.804 

- Total Typed (excl.spaces) 467 

- Per Minute (excl.spaces) 22.860 

Words 
 

Total Words in Main Document 97 

Per Minute 4.748 

Mean Word Length 4.515 

Median Word Length 4 

Standard Deviation Word Length 2.766 

Sentences C 
 

Total Sentences in Main Document 11 

Mean Characters/Sentence  51.636 

Median Characters/Sentence  31 

Standard Deviation 
Characters/Sentence 

27.372 

Mean Words/Sentence 8.818 

Median Words/Sentence 8 

Standard Deviation Words/Sentence 5.184 

Paragraphs 
 

Total Paragraphs in Main Document 14 
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Mean Characters/Paragraph 40.571 

Median Characters/Paragraph 27 

Standard Deviation 
Characters/Paragraph 

26.283 

Mean Words/Paragraph 6.929 

Median Words/Paragraph 5.500 

Standard Deviation 
Words/Paragraph 

5.385 

Mean Sentences/Paragraph 0.786 

Median Sentences/Paragraph 1 

Standard Deviation 
Sentences/Paragraph 

0.410 

 

The data in Table 6.3. shows that translating Islamic texts involves a complex interplay of 

linguistic accuracy, religious sensitivity, and terminological precision. The translator 

frequently paused and revised, particularly when handling culturally loaded or doctrinally 

significant terms. The translator consulted various online reference materials, such as Islamic 

glossaries and fatwa sources, to resolve ambiguity and ensure appropriateness. These 

observations support the notion that process-based analysis can reveal problems not evident in 

the final product alone, such as hesitation, uncertainty, or the need for contextual clarification. 

Even with a relatively short task, patterns of cognitive effort and strategic decision-making 

became apparent, offering a useful perspective on the challenges likely to arise in real-world 

religious translation scenarios.  

Hence, the translation process of the Islamic texts was characterised by repetitive cycles of 

typing, reviewing, and editing, reflecting a methodical and deliberate approach by the 

translator. Balancing content generation with quality assurance, the translator produced 97 

words through 681 keystrokes, with 568 characters including spaces and 467 without. The 

typing pace averaged 4.748 words per minute. The output consisted of 11 sentences, averaging 

8.818 words per sentence, and was organised into 14 paragraphs, each averaging 6.929 words. 

The process was marked by frequent pauses and corrections, highlighting a careful workflow, 

while ongoing editing contributed to improved structure and textual accuracy. 
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6.2.3 The End-product 

The end-product, on the other hand, consists of 465 characters, 81 words, 5 paragraphs, 8 lines, 

and one page. Details of the target translation are given in Table 6.4. 

Table 6.4 Details of the end-product  

Product Information 

Initial Text 
 

Total Characters (incl.spaces) 0 

Total Characters (excl.spaces) 0 

Total Words Initially  0 

Characters in Final Text of This 
Session 

 

Total (incl.spaces) 465 

Per Minute (incl. spaces) 22.762 

Total (excl.spaces) 383 

Per Minute (excl.spaces) 18.748 

Words 
 

Total Words in Main Document 81 

Per Minute 3.965 

Paragraphs 
 

Total Paragraphs in Main Document 5 

Lines 
 

Total Lines in Main Document 8 

Pages 
 

Total Pages in Main Document 1 

 

6.2.4 Pauses Plot 

Pauses played a significant role in the translation process. The Inputlog software records all 

instances of inactivity above a 200-millisecond threshold, offering insights into the cognitive 

behaviour of the translator. Pauses were categorised based on their location (within words, 

between words, before/after sentences, and paragraphs) and function (e.g., revisions, changes, 
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or keystroke combinations). By analysing both the frequency and duration of these pauses, the 

data allows us to infer moments of hesitation, reflection, and decision-making during the 

translation process. 

The results show that pauses account for 58.25% of the total session time, and they indicate 

moments of cognitive engagement. Over the course of the session, the participant paused 866 

times for a total of 11 minutes and 53 seconds, with an average pause duration of 0.824 seconds. 

Of these, 284 pauses occurred within words (mean duration: 0.455 seconds), 85 before words 

(mean: 1.020 seconds), and 19 before paragraphs (mean: 1.204 seconds). The longer pauses 

before paragraphs and words suggested deliberate planning, while shorter pauses within words 

were likely linked to minor corrections and refinements. Temporal analysis revealed that early 

intervals featured frequent, brief pauses as the participant began structuring the text. In the 

middle phase, pause durations increased, aligning with the complexity of the material. Toward 

the end, longer pauses were indicated as a result of possible fatigue or the need for final 

adjustments. Importantly, the fluctuation in pause length across intervals suggests that 

cognitive load may have varied throughout the task, possibly influenced by sentence 

complexity or cultural-religious sensitivity in the text. This underscores how pauses function, 

not merely as delays, but as critical windows into the translator’s mental effort and decision-

making process. Figure 6.1. shows the pause path in the process of translation. 

 

Figure 6.1 Pause path during the translation process 

These findings affirm that the translation of Islamic texts is a cognitively demanding task that 

requires careful thought, especially when navigating between linguistic structure and religious 
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content. Pause data thus adds a valuable dimension to understanding the invisible processes 

behind visible translation choices. 

6.2.5 Fluency 

The participant’s fluency during the translation process was marked by consistent typing 

activity, punctuated by bursts of productivity and periods of reduced intensity. On average, the 

typing rate was 27 strokes per minute, with a total of 536 strokes recorded. The peak typing 

interval reached 54 strokes per minute, while the lowest dropped to 7 strokes per minute, 

reflecting a variability captured by a standard deviation of 13.87 strokes per minute. 

Throughout the session, the participant maintained a steady yet moderate pace, prioritising 

precision over speed. Productivity was highest during the early and middle stages of the 

session, with subsequent declines likely influenced by increased task complexity or cognitive 

fatigue. 

Figure 6.2. below shows the translation fluency plot for the project under investigation. 

 

Figure 6.2 Translation fluency plot for the project 

6.2.6 Linear view 

A detailed linear view of the translation of sentence 1 is given below.  

03
:2

{1391}[Movement][LEFT Click]{391}[Movement]{12297}[Movement]{4093}[LSHIFT]{485}A{2071}
·{724}l{251}o{443}t{321}·{201}st{626}i{301}ll{422}
·{859}p{251}r{231}o{288}n{210}o{261}un{349}ce{512}
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5:
32 

·{734}[Movement]{1797}[BACK]{241}[BACK][BACK][BACK][BACK][BACK][BACK][BACK][BA
CK][BACK]{728}r{212}e{206}c{421}i{409}te{535}·{3612}th{219}e{358}
·{3693}[LSHIFT]I{295}s{229}lam{266}i{208}c{201}
·{273}f{264}or{251}m{296}u{496}l{223}a{4875}[BACK]{244}[BACK][BACK][BACK]{203}[BAC
K]{283}[BACK]{288}[BACK]{11601} 

03
:2
6:
42 

te{303}s{276}t{3970}i{230}m{216}o{278}n{331}y{342}
·{4012}[BACK]{209}[BACK]{509}[BACK][BACK][BACK][BACK][BACK][BACK][BACK][BACK]
[BACK][BACK][BACK][BACK][BACK][BACK][BACK][BACK][BACK][BACK][BACK]{495}[BAC
K]{273}[BACK]{292}[BACK]{226}[BACK]{202}[BACK][BACK][BACK][BACK]{883}b{213}e{36
1}l{288}ie{3287}ve{205}·{351}t{200}ha{221}t{267}·{292}the{688}re{254}·{675}is{218}
·{212}n{501}o{399}·{341}[LSHIFT]G{508}o{428}d·{254}b{244}u{296}t{261}
·[LSHIFT]{202}A{773}ll{341}a{256}h{246}·an{239}d{212}
·{377}[LSHIFT]M{276}o{271}ha{209}mmed{211}·{490}is{267}·{291}[LSHIFT]H{460}is{208}
·{467}m{743}e{224}ssa{262}n{448}ger{626}[Movement]{204}[LEFT 
Click]{922}[Movement]{250}[LEFT Click]{1344}[Movement][LEFT Click]{344}[Movement]{2312} 

03
:2
7:
34 

[Movement]{1120}·{280}b{251}u{251}t{213}·{287}they{449}·{829}la{316}c{246}k{319}
·{1851}the{241}·{366}g{227}rea{231}t{451}·{355}th{540}i{272}n{331}g{905},{210}
·w{217}h{241}i{218}c{234}h{263}·{511}is{397}
·{1066}b{402}e{629}l{250}ie{307}f{1941}[BACK]{206}[BACK][BACK][BACK][BACK][BACK]{8
25}c{280}r{338}ee{264}d{820}.{2074}[Movement][LEFT Click][Movement][LEFT Click][LEFT 
Click][LEFT Click][LEFT Click][Movement][LEFT Click][LEFT Click][LEFT Click][LEFT 
Click][LEFT Click][LEFT Click][LEFT Click][LEFT Click][LEFT Click][LEFT Click][LEFT 
Click][Movement]{265}[LEFT Click]{4828}[Movement]{375}[LEFT 
Click]{6266}[Movement]{3891}[Movement]{1781}[Movement]{203}[LEFT 
Click]{421}[Movement]{1219} 

03
:2
8:
43 

[Movement][LEFT Click]{375}[Movement][LEFT 
Click]{1330}[LSHIFT]{411}I{251}s{230}lam{236}i{343}c{200}·{584}[Movement]{250}[LEFT 
Click]{571}·{488}a{347}q{478}e{231}e{303}d{341}a{1118}h{256}
·{743}[LEFT]{464}[LSHIFT][LSHIFT + LEFT]{273}[LSHIFT + LEFT]{435}[LSHIFT + 
LEFT]{583}[LSHIFT + LEFT]{718}[LSHIFT + LEFT]{864}[LSHIFT + LEFT]{1045}[LSHIFT + 
LEFT]{1645}[Movement][LEFT Click][Movement]{282}[LEFT 
Click][Movement]{679}[LSHIFT]{845}({586}[Movement]{297}[LEFT 
Click]{1043}[LSHIFT]{592}){1037}[Movement][LEFT Click]{2094}[Movement]{725}a{915}
·{271}g{210}rea{209}t{220}e{207}r{211}·{794}th{493}i{236}n{253}g{311}
·{3185}[Movement]{328}[LEFT Click]{1141} 

 

Figure 6.3 Linear view of the translation of sentence 1 

The process of translating the Arabic sentence “  الكثير لا زالوا ينطقون الشهادتين لكنهم يفتقدون الشيء

 into English, as seen in the recorded intervals, demonstrates a layered and iterative ”الأعظم العقيدة

method involving interpretation, lexical choice, restructuring, and refinement. The translator 

began with a literal rendering of phrases like “still pronounce” and “Islamic formula”, and 

later refined it to “still recite the testimony”. This shift indicates a transition from word-for-
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word translation toward a more contextually accurate and idiomatic expression in English, 

which better captures the religious connotation of “الشهادتين”. 

As the process unfolded, key semantic revisions occurred — for example, reworking “the 

greatest thing belief” into “the greater thing, which is creed”, and eventually into the more 

natural “they lack the greater thing — creed.” The translator experimented with expressions 

like “belief” before settling on “creed”, reflecting the importance of choosing terminology 

that accurately conveys the depth of the Arabic concept of “العقيدة”. This translation journey 

illustrates how meaning, tone, and cultural context are continually negotiated and refined to 

produce a final version that is both faithful to the source and fluent in the target language. 

The translation process shown in the data includes not just the evolution of the sentence itself, 

but also detailed keystroke-level metadata, like {BACK}, {LSHIFT}, and [Movement], which 

provide insight into the translator’s real-time decision-making and editing behaviour. 

For example, {BACK} indicates that the translator used the backspace key, signalling a 

moment of revision or rethinking. There are clusters of {BACK} entries after words like 

“formula” and “testimony”, showing that the translator deleted and reconsidered their 

choice—possibly shifting from a too-literal translation toward something more nuanced or 

appropriate for the context. Similarly, [Movement] and [LEFT Click] suggest cursor movement 

or manual repositioning in the text, which often happens when revisiting earlier parts of a 

sentence to edit or rephrase something previously written. 

The use of [LSHIFT] reveals when uppercase letters are being typed, which can hint at the 

introduction of proper nouns or the beginning of a new sentence—like in “Islamic”, “God”, 

“Allah”, and “Mohammed”. Together, these symbols form a kind of “digital fingerprint” of 

the translation process, showing how language is crafted, not in one fluid motion, but through 

cycles of trial, revision, and refinement—very much like sculpting rather than painting.  

6.2.7 Revision 

The revision matrix notation of the task, as reflected by the software, is given in Table 6.5.  

Table 6.5 The process of revision of the task as recorded by the software 
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6.3 Summary 

Type #Revisions Edits Duration Length Chars Chars without 
space 

Words 

Normal Production 15 469 04:11.766 367 294 235 65 

Deletion 16 120 01:04.864 126 102 0 20 

Insertion 31 769 02:54.605 233 172 0 40 

Production + 
Revisions 

62 1358 08:11.235 726 568 235 125 

Total Processing Time 
  

20:25.704 
    

R-Bursts 
       

Number Of R-Bursts 15 
      

Mean RBurst Time (s) 16.733 
      

Median R-Burst Time 
(s) 

9,562 
      

StDev R-Burst Time 
(s) 

17.565 
      

Mean R-Burst Chars 19.600 
      

Median R-Burst Chars 18.000 
      

StDev R-Burst Chars 15.823 
      

Results show that the revision phase was a central part of the translation process, involving 62 

total revisions split across 31 insertions (769 individual edits), 16 deletions (120 edits), and 15 

general production revisions (469 edits). The translator also experienced 15 distinct revision 

bursts (R-Bursts), each averaging 19.6 characters revised—indicating focused periods of high-

intensity editing. These revisions ranged from quick typo corrections (like fixing “ecnuonorp” 

to “pronounce”) to more complex refinements, such as restructuring sentences for clarity or 

adjusting terminology—for example, changing “belief” to “creed” and fine-tuning religious 

terms like “Islamic Aqeedah.” Formatting edits also played a role, polishing elements like lists 

and key phrases to improve readability. 

6.4 Conclusion 

The data suggests a highly thoughtful and cognitively engaged workflow. Typing was steady 

rather than rushed, prioritising focus on accuracy over speed. Frequent pauses and revisions 

https://uwcscholar.uwc.ac.za/home 



 

89 
 

reveal a high mental load, particularly around word choice and how ideas were structured. 

Early in the process, productivity was strong, with dense segments of text being produced; later 

stages were marked by more reflective editing, suggesting a dynamic rhythm of writing 

followed by careful revision. Altogether, the translator’s process shows a balance of creative 

output and rigorous self-editing aimed at achieving both fluency and precision. In short, the 

participant demonstrated a professional translation process marked by precision, iterative 

refinement, and thoughtful pauses. While fluency was moderate, the focus on quality over 

speed was evident in the structured revisions and careful handling of complex text elements. 

The workflow’s balance between production, pause, and revision ensures a polished final 

output. 
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Chapter 7  

 

Conclusion 

7.1 Summary of the Study 

Translating genres of Islamic texts into English comes with many challenges. One of the 

common challenges is the fact that many Islamic concepts and terminology require extensive 

explanation and contextualisation, as they do not have direct equivalents in English. Moreover, 

many religious, cultural, and historical references that are extensively present in Islamic texts 

may not be familiar to non-Muslim audiences. This leads to the translation process becoming 

more complicated. Furthermore, the presence of metaphors, symbolism, and other literary 

devices in Islamic genres, such as poetry and mystical literature, makes the translation 

particularly challenging. 

This study attempted to answer the following questions: 

1. What are the problems that translators are likely to encounter while rendering Islamic texts 

from Arabic into English? 

2. What translation strategies are used to make the text target reader-friendly? 

3. To what extent is the translation faithful to the source text?  

4. What processes are involved in the translation of Islamic texts into English? 

This study focused on how translators of the various texts chosen in the corpus rendered them 

effectively from Arabic to English. Firstly, the challenges that the translators faced were 

highlighted and analysed. Thereafter, the strategies the translators used were identified and an 

analysis was given about them. Various aspects were analysed when identifying the challenges 

the translators faced. Firstly, the problematisation of equivalence in the texts was done using 

Koller’s text-typology. These examples were chosen for the various levels of equivalence. 

Extracts from the various texts were chosen for analysis at a denotative, connotative, text-

normative, pragmatic, and formal level. In each level, different genres of Islamic texts were 

examined, which included litanies, poetry, supplications, halal industry, khutab, and legal texts. 

With regard to the translation strategies section, a variety of taxonomies of translation strategies 

were used to identify the strategies that the translators chose when translating Islamic texts 

from Arabic to English. These strategies included foreignisation, domestication, borrowing, 

calque, transposition, modulation, and adaptation. 
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7.2 Main Findings of the study 

This study has revealed that translators of the parallel corpus experienced several challenges at 

various levels of equivalence. Concerning denotative equivalence, there were certain terms, 

especially of a religiously sensitive nature, that did not have a direct equivalent in the target 

language. As for connotative equivalence, challenges were encountered when translating 

figures of speech such as metaphors, as well as symbolic and emotive language, which were 

found in religious poems and devotional texts, such as litanies. The text-normative level dealt 

with challenges at a textual level; in other words, certain genres posed challenges as no direct 

equivalent could be found in the target language. At a pragmatic level, challenges consisted of 

making the target text communicative for the target reader by rendering the meaning of terms 

as it is understood in the context of the source language. Lastly, challenges at a formal 

equivalence level entail replicating the complex structure of the source language in the target 

language, especially in the context of religious language. 

To overcome the challenges faced by translators during the translation process, various 

translation strategies were used that effectively rendered the translations communicative in the 

target language. The foreignisation strategy was used quite extensively as its application was 

necessary to retain the cultural and religious nuances of the source language. On the other hand, 

the domestication strategy was applied in instances where the purpose (skopos) of the 

translation was to provide information to the target audience, as demonstrated in technical texts 

and the like. As for the borrowing and calque strategies, they were applied to preserve the 

sacred nature of Islamic texts as demonstrated in litanies and supplications. When it came to 

rendering abstract, symbolic and metaphorical concepts in the target language, modulation and 

adaptation proved to be the most suitable strategy in this case. Finally, transposition was 

applied in instances where grammatical structures of the source language needed to be rendered 

in the target language. It should be noted that a combination of various strategies was employed 

across genres, since applying a single strategy would not be able to overcome challenges faced 

within a given genre.  

7.3 Contributions to Knowledge 

Many Muslims and non-Muslims globally feel the need to understand Arabic Islamic texts due 

to the highly spiritual content that it has or due to the timeless wisdom that they contain. Thus, 

this study sought to investigate the complexities involved in rendering Islamic texts of various 

genres from Arabic into English in order to see how communicative the translation can be for 

the target audience. Due to the high amount of sensitivity present in Islamic texts, many 
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challenges were encountered, and this prompted the usage of various translation strategies to 

achieve equivalence. This study has shown that the strategies were used effectively across text 

types. These findings will be beneficial for translators as they will become familiar with 

potential challenges they may face in the translation process. Moreover, they will be familiar 

with common challenges that are encountered in specific genres. This will allow translators to 

be better equipped when translating Islamic texts. Furthermore, the findings will provide a 

practical framework for translators working with highly sensitive texts within the genre of 

religious and cultural contexts. Lastly, this study provides valuable insights into the translation 

process and assists in the development of effective translation strategies tailored to Islamic 

texts.  

7.4 Limitations of the Study 

While this study might contribute significantly to the research on translating Islamic texts from 

Arabic to English, it has its limitations. The study exclusively focused on the translation of 

Islamic texts/genres from Arabic into English and not vice versa, as well as not including other 

language pairs. Thus, the types of problems and strategies may differ according to the 

directionality (i.e., Arabic-English or English-Arabic), had it been included in the study. It also 

relied solely on a parallel corpus of published translations, without engaging translators directly 

through interviews or surveys. Furthermore, in terms of text-typologies, the study was 

restricted to certain genres which consisted of Shari’ah texts, Islamic literary texts, litanies, 

supplications, Islamic philosophical, economic and media texts, among others. Thus, it limits 

its application to other genres of Islamic texts, and its findings may not be generalised to genres 

that are not represented in the corpus. Moreover, the study only limits its analysis to the parallel 

corpus investigated, the problems that translators encounter while translating these texts, and 

the strategies they adopted to tackle these problems. 

7.5 Recommendations for Future Research 

It is recommended that further research be done on challenges and strategies in translating 

Islamic texts from English to Arabic, and including other genres of Islamic texts that are not 

present in this study. Different language pairs which vastly differ from the structure of the 

Arabic language, such as Japanese and Xhosa and the like, may also be analysed, as this may 

provide different results to the analysis in this study. The reason I chose to mention these 

languages is that there are a growing number of Muslims in these cultures but a limited amount 

of Arabic-Islamic literature has been translated into these languages. Furtehrmore, generating 

different results is important, as this enhances the application of translation strategies and 
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further refines frameworks of translation approaches to be used by translators. As a result, 

target texts will be more communicative and achieve a higher degree of equivalence since this 

is the ultimate goal of translation. 

Another recommendation for future research is to conduct empirical research whereby the 

researcher directly engages with the target audience to find out how target-reader-friendly the 

translated texts are. Participants may be diverse in terms of their ethnic, religious and cultural 

background. The participants’ responses will provide a more realistic and broader perspective 

on which translation strategies should be used that participants find communicative. 

In terms of translation ideology, an empirical research study could be done whereby the 

translation is analysed based on the translator’s ideology. The research would aim to find out 

how the ideology of translators influences their choice of words when rendering Arabic texts 

into English. The influence of the translator’s background would be taken into account to find 

out whether their rendering of certain lexical items was due to religious stances, political 

motives, and so forth. The research would also include how the translator’s background or 

ideology influences their choice of strategy when overcoming challenges. 

7.6 Final Remarks 

When the target audience, namely the non-Arab Muslims, attempts to read the Islamic texts 

translated from Arabic to English, it is expected that the text is found to be comprehensible, 

communicative, and that they derive the same meaning from the source text. With texts that 

are sacred in nature, its objective is for the reader to derive spiritual benefit when reading the 

text. However, these types of text, as seen on the corpus, pose a great number of challenges 

that require the translator to meticulously mitigate using the appropriate translation strategies. 

For instance, if certain cultural and religious terms are not explained, the target reader will lose 

track of comprehending the target text, and the objective of spirituality will not be achieved. 

However, if there is an extensive amount of explanation of each cultural or religious term, then 

the natural flow of the text will be lost, and once again, the objective of spirituality will not be 

achieved. Thus, it is of utmost importance that the translator balances between various 

translation strategies to achieve the intended purpose (skopos) of translation.  

Throughout the texts in the corpus, translators balanced the application of various strategies 

across the various genres. As a result, the problems encountered at different levels of 

equivalence were successfully resolved. This shows the high familiarity of translators when 

applying translation strategies to various genres of Islamic texts. Moreover, it shows that the 
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translators are familiar with the religious and cultural context of the source texts. Thus, the 

translators were able to translate the intention of the author and not merely the surface meaning 

of the Arabic text.  
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