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issue. See how the data on that moderator was and then you can run two models one 

with and one without that moderator and discuss the findings.” (Fawad, 2024, 

February). After running all the moderators stepwise, it was found that there were two 

problematic moderators, experience and familiarity. After removing these two 

moderators, the p-values of all variables significantly improved. As such, these two 

moderators were removed from the final data analysis.  

Table 4.10 indicates the resulting p-values after running only these two moderators. 

Even when moderating on their own, they still proved to be problematic moderators 

with only one of their total relationships proving significant, Experience x EE -> BIA. 

However, when they do moderate on their own, the p-values of non-moderating 

variables do not deteriorate quite as significantly as before. 
Table 4.9: Table of Path Coefficients with only Problematic Moderators 

Relationships Β SD t-value p-value 
EE -> BIA -0.246 0.066 3.755 0.000 
Experience -> BIA 0.194 0.091 2.133 0.033 
FC -> BIA 0.062 0.057 1.094 0.274 
Familiarity -> BIA 0.023 0.046 0.496 0.620 
H -> BIA 0.158 0.074 2.139 0.032 
PE -> BIA 0.378 0.077 4.927 0.000 
PV -> BIA -0.031 0.069 0.458 0.647 
SC -> BIA 0.360 0.073 4.962 0.000 
SI -> BIA -0.077 0.069 1.126 0.260 
T -> BIA 0.350 0.083 4.218 0.000 
Familiarity x PE -> BIA 0.005 0.069 0.077 0.939 
Familiarity x EE -> BIA 0.026 0.068 0.377 0.706 
Familiarity x SI -> BIA -0.005 0.050 0.094 0.925 
Familiarity x SC -> BIA 0.026 0.065 0.398 0.690 
Familiarity x FC -> BIA -0.076 0.056 1.369 0.171 
Familiarity x PV -> BIA 0.050 0.074 0.681 0.496 
Familiarity x H -> BIA 0.013 0.059 0.218 0.828 
Familiarity x T -> BIA -0.023 0.072 0.315 0.753 
Experience x PE -> BIA -0.116 0.132 0.878 0.380 
Experience x EE -> BIA 0.258 0.105 2.456 0.014 
Experience x SI -> BIA 0.015 0.116 0.125 0.900 
Experience x SC -> BIA -0.080 0.125 0.642 0.521 
Experience x FC -> BIA 0.042 0.116 0.362 0.717 
Experience x PV -> BIA -0.064 0.122 0.527 0.598 
Experience x H -> BIA -0.019 0.128 0.148 0.883 
Experience x T -> BIA -0.126 0.139 0.906 0.365 
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The other themes in the framework analysis had considerably less comments. These 

themes include:  

Miscellaneous Questions (MQ): Eight comments were recorded. This was the theme 

with the third highest number of comments, which shows that amongst the qualitative 

comments there were a number of respondents that were curious about some aspects 

of cryptocurrency and were looking for answers. 

Believes it is Haram (Haram): Six comments from respondents stated that they 

believed that cryptocurrency was Haram. They produced multiple reasons for 

concluding that it is haram, including that they believe it has no real value or backing 

and that it is like gambling. 

Unsure of its Islamic Ruling/Looking for guidance on it (Unsure): Six comments 

showed that some respondents were unsure of cryptocurrency’s ruling. A few of these 

comments also asked for guidance on its ruling due to their uncertainty.  

Believes its Ruling Requires Specific Investigations (Specificity): Four comments 

expressed that cryptocurrency cannot be looked at as a whole and that each specific 

cryptocurrency would have to be looked at in terms of its Islamic ruling. (The 

researcher shares this opinion, but Cape Town Muslim’s general outlook on 

cryptocurrencies is the objective of this study, hence the generality.) 

Suggestions for questions (SQ): Four comments included suggestions for extra 

questions in the questionnaire, which they believed would prove beneficial to the 

research. 

Questionnaire Critique (QC): Three comments critiqued the questionnaire. Two 

expressed critique for the lack of specificity in the questionnaire and one believed that 

the questionnaire’s agenda was not transparent. 

Support for Crypto (Support): Two comments expressed support for cryptocurrency. 

One comment stated its logistic benefits and the minimal fees tied to it and the other 

comment praised its investment opportunities. 

Yes comment (YC): 1 comment only said “Yes” in response to the prompt. 
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4.5 Data analysis and results of multimodal analysis 

4.5.1 Fatāwa/legal edicts framework analysis 

In this section, a multimodal analysis is done on the fatāwa/legal edicts reviewed for 

the third objective10. The chosen multimodal analysis method is framework analysis. 

To conduct this framework analysis, in the sections to follow, first, a theme 

identification will be performed on all the fatāwa (Islamic legal edicts). To do this, the 

fatāwa are listed to identify the fatāwa being referenced. Thereafter, tables are given 

that list all the determinant themes identified and display all the fatāwa that contain 

these determinant themes. The tables presenting these determinant themes are also 

themed themselves into haram and halal. Any determinant theme found in the 

“determinants for haram verdict” table, for example, would be a haram determinant 

theme (a determinant used to prove cryptocurrency is haram) and vice versa.  

After theme identification and categorisation, these themes are then codified for easier 

reference and display in charts. Finally, these determinant themes are charted and 

displayed in a quantifiable way, from most to least used. Similarly, the appearance 

amounts of halal and haram themed determinants are charted and displayed 

quantifiably as well. The interpretation of the final charted data is then made. 

4.5.2 Theme identification 

4.5.2.1 Fatāwa list 

A list of fatāwa (Islamic legal edicts) reviewed for this study are provided below with 

the fatwa’s ruling that it has concluded on the permissibility of cryptocurrency in bold 

print. Some of these fatāwa are originally in other languages and have been translated 

for the sake of the review. Fatāwa that have been translated are indicated in brackets 

and refer the reader to the appropriate section for its translation. 

                                                           
10 Although normal progression would have the second objective addressed before the third, for logical progression, it was 
deemed more appropriate that the third objective be addressed first here. This is because the second objective is essentially an 
explanation of the conclusions drawn from the determinants addressed in the third. 
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1. “Trading and dealing with the Bitcoin currency” by Dr. Shawki Ibrahim ‘Alām 

(‘Allām, 2017) (See Annexure 5, Heading 1 for translation for translation) – 

Bitcoin is haram 

2. “Fatwah Ruling on the usage of Cryptocurrencies” by Syrian Islamic Council 

(SIC, 2019) (See Annexure 5, Heading 2 for translation for translation) – 

Cryptocurrency is haram 

3. “The Ruling on Dealing with Electronic Cryptocurrencies: (Bitcoin) And Its 

Likes” by Dr. Haitham bin Jawād Al-Haddād (Jawād, 2018) (See Annexure 5, 

Heading 3 for translation) – Cryptocurrency not backed by any physical 
asset is haram 

4. “Bitcoin and Financial Matters Part 1” by Sh. Salah Assawy (Zidni Institute, 

2018) – Bitcoin is halal as an asset but makrūh (disliked/preferable that it 
be avoided) 

5. “Is Bitcoin / Cryptocurrency Halal in Islamic Point of View?” by Assim al hakeem 

(AssimalHakeem, 2019) – Bitcoin is haram  
6. “Shariah Analysis of Bitcoin, Cryptocurrency, and Blockchain” by Mufti 

Muhammad Abu-Bakar (Abubakr, 2017) – Bitcoin (and other qualified 
cryptocurrencies) are halal 

7. “Is Investing in Bitcoin Permissible or Not?” by Mufti Taha Karaan as reported 

by Shaykh Irshaad Sedick (Karaan, 2022) – Bitcoin is halal as an asset 
8. “Bitcoin: Shariah Compliant?” By Mufti Faraz Adam (Adam, n.d. a) – Bitcoin is 

ahlal as an asset 
9. “Cryptocurrency from Shariiah Perspective” by Gapur Oziev and Magomet 

Yandiev (Yandiev & Oziev, 2018) – Bitcoin is halal (only for immediate 
transactions) 

10. “How Does Islam View Bitcoin and Other Cryptocurrencies?” by Prof. Dr. 

Monzer Kahf (Kahf, 2017) - Cryptocurrency is haram 

11. “Shariah Minds Forum - Cryptocurrency Panel” by Dr. Mohamed Ali Elgari 

(Amanie Advisors Official, 2019) – Bitcoin is halal as a currency 

12. “Is Bitcoin Halal or Haram? Sheikh Mustafa Umar Has the Answer.” by Sheikh 

Mustafa Umar as interviewed by Andre Rishi (Islam and Bitcoin, 2018) – 

Bitcoin is halal as a currency 
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13. “Fatwa of Al-Allamah Abdulrahman Al-Barrak (may Allah preserve him) on 

Bitcoin.” by Abdulrahman bin Nasir Al-Barrak as reported by Ahmed al-Tayy 

(Al-Tayy, 2023) – Bitcoin is halal as a currency 

14. “Bitcoin and Bitcoin” by The Institute for The Revival of Traditional Islamic 

Sciences (IRTIS, n.d.) – Cryptocurrency is haram 

15. “Shaykh Mufti Muhammad Taqi Usmani’s latest position on Crypto Currency” 

by Mufti Muhammad Taqi Usmani as reported by Darul Iftaa UK (Darul Iftaa 

UK, 2021) – Cryptocurrency is haram 

16. “Understanding the Legal and Religious Perspectives on Cryptocurrency 

Transactions: A Study of DSN-MUI Fatwa and Indonesian Currency 

Regulation” a fatwa by MUI (Majlis ‘Ulama Indonesia) as reported in the afore 

titled research article by Rohman et al. (Rohman et al., 2023) – 

Cryptocurrency is haram 

17. “Bitcoin & Cryptocurrencies: A Second Look | Ask Shaykh YQ EP 242” by 

Sheikh Yasir Qadhi (Qadhi, 2021) – Bitcoin (and its likes) are halal as a 
currency 

18. “Decrypting Cryptocurrency: A Fiqh Perspective on Cryptocurrencies” by 

Sheikh Jamaal Zarabozo (Zarabozo, 2022) - Bitcoin (and its likes) are halal 
as a currency 

19. “Regarding the Islamic Ruling on Bitcoins” by Dr. Yasir Qadhi and Dr. Abdulbari 

Mashal (Fiqh Council of North America, 2021) - Bitcoin is halal as a currency 

20. “Bitcoin Fatwa” by Perlis State Fatwa Committee (Perlis State Fatwa 

Committee, 2018) (See Annexure 5, Heading 4 for translation) – Bitcoin is 
halal as an asset 

In Figure 4.4, the fatāwa (Islamic legal edicts) that have concluded haram and halal 

are comparatively and visually depicted in a graph. 
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Figure 4.4: Haram vs Halal Fatawa 

4.5.2.2 Possible determinants for haram verdict 

In the columns of Table 4.12, ‘F’ refers to Fatwa/Legal Edict. ‘F1’, for example, would 

refer to Fatwa 1 in the fatāwa list under “4.5.2.1 Fatāwa List”. ‘T’ refers to the total 

times relevant themes were found applicable in the fatāwa of that table. Similarly, the 

‘T’ in the rows of the tables below refer to the total times the themes were found 

applicable in general. 
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Table 4.12: Haram Determinants 1 

 

  

Haram Determinants F1 
T1
5 

F2 
T1
0 

F3 
T9 

F4 
T8 

F5 
T1
3 

F6 
T1
1 

F7 
T0 

F8 
T2 

F9 
T5 

F1
0 

T4 

F 
11 
T0 

F1
2 

T1 
○ Affront to Governmental 
Powers T=2 

1 1 0 0 0 0 0 0 0 0 0 0 

○ Deceptive and Obscure T=7 1 1 1 0 1 1 0 0 1 0 0 0 
○ Does Not Impede Financial 
Equality T=1 

0 0 0 0 0 0 0 0 1 0 0 0 

○ Harmful T=4 1 0 1 0 1 0 0 0 0 1 0 0 
○ High Risk T=5 1 1 0 1 1 0 0 0 0 0 0 0 
○ Illegal Activity Safe Haven 
T=7 

1 1 1 0 1 1 0 0 1 0 0 0 

○ Like Gambling T=8 1 1 1 1 0 1 0 0 1 0 0 0 
○ Negative National Impact T=3 1 0 1 0 0 0 0 1 0 0 0 0 
○ No Client Protection T=1 1 0 0 0 0 0 0 0 0 0 0 0 
○ No Governmental 
Acceptance T=7 

1 1 1 1 0 1 0 0 0 1 0 0 

○ No Legal Protection T=2 1 0 0 0 1 0 0 0 0 0 0 0 
○ No Physical Value T=8 1 1 1 1 1 1 0 1 0 1 0 0 
○ Not A Currency T=2 0 0 0 1 1 0 0 0 0 0 0 0 

○ Not Suitable for Delayed 
Payments T=1 

0 0 0 0 0 0 0 0 0 0 0 0 

○ Ownership Right Not Clear 
T=1 

0 0 0 0 0 0 0 0 1 0 0 0 

○ Price Bubble T=1 0 0 0 0 1 0 0 0 0 0 0 0 
○ Scam T=1 0 0 0 0 1 0 0 0 0 0 0 0 
○ Speculative T=4 0 0 0 0 0 1 0 0 0 1 0 0 
○ Uncertain Future T=2 0 0 0 1 1 0 0 0 0 0 0 0 
○ Unevaluatable T=2 1 1 0 0 0 0 0 0 0 0 0 0 
○ Unknown Sources T=3 0 0 0 1 1 1 0 0 0 0 0 0 
○ Unregulated T=9 1 1 1 1 1 2 0 0 0 0 0 1 
○ Unreliable Transactional 
Medium T=2 

1 0 0 0 0 1 0 0 0 0 0 0 

○ Unsafe T=6 1 1 1 0 1 1 0 0 0 0 0 0 
○ Unstable T=1 0 0 0 0 0 0 0 0 0 0 0 0 
Totals 15 10 9 8 13 11 0 2 5 4 0 1 
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Table 4.13: Haram Determinants 2 

Haram Determinants F 13 
T0 

F14 
T5 

F 15 
T1 

F 16 
T6 

F 17 
T0 

F18 
T0 

F 19 
T0 

F 20 
T0 

Total
s 

○ Affront to Governmental 
Powers T=2 

0 0 0 0 0 0 0 0 2 

○ Deceptive and Obscure T=7 0 1 0 0 0 0 0 0 7 

○ Does Not Impede Financial 
Equality T=1 

0 0 0 0 0 0 0 0 1 

○ Harmful T=4 0 0 0 0 0 0 0 0 4 

○ High Risk T=5 0 1 0 0 0 0 0 0 5 

○ Illegal Activity Safe Haven T=7 0 0 0 1 0 0 0 0 7 

○ Like Gambling T=8 0 1 0 1 0 0 0 0 8 

○ Negative National Impact T=3 0 0 0 0 0 0 0 0 3 

○ No Client Protection T=1 0 0 0 0 0 0 0 0 1 

○ No Governmental Acceptance 
T=7 

0 0 0 1 0 0 0 0 7 

○ No Legal Protection T=2 0 0 0 0 0 0 0 0 2 

○ No Physical Value T=8 0 0 0 0 0 0 0 0 8 

○ Not A Currency T=2 0 0 0 0 0 0 0 0 2 

○ Not Suitable for Delayed 
Payments T=1 

0 0 0 1 0 0 0 0 1 

○ Ownership Right Not Clear T=1 0 0 0 0 0 0 0 0 1 

○ Price Bubble T=1 0 0 0 0 0 0 0 0 1 

○ Scam T=1 0 0 0 0 0 0 0 0 1 

○ Speculative T=4 0 0 1 1 0 0 0 0 4 

○ Uncertain Future T=2 0 0 0 0 0 0 0 0 2 

○ Unevaluatable T=2 0 0 0 0 0 0 0 0 2 

○ Unknown Sources T=3 0 0 0 0 0 0 0 0 3 

○ Unregulated T=9 0 0 0 1 0 0 0 0 9 

○ Unreliable Transactional 
Medium T=2 

0 0 0 0 0 0 0 0 2 

○ Unsafe T=6 0 1 0 0 0 0 0 0 6 

○ Unstable T=1 0 1 0 0 0 0 0 0 1 

Totals 0 5 1 6 0 0 0 0 90 
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4.5.2.3 Possible determinants for halal verdict 

As with Table 4.13, in the columns of Table 4.14, ‘F’ refers to Fatwa/Legal Edict. ‘F1’, 

for example, would refer to Fatwa 1 in the fatāwa list under “4.5.2.1 Fatāwa List”. ‘T’ 

refers to the total times relevant themes were found applicable in the fatāwa of that 

table. Similarly, the ‘T’ in the rows of the tables below refer to the total times the themes 

were found applicable in general. 
Table 4.14: Halal Determinants 1 

Halal Determinants F 1 
T0 

F2 
T0 

F3 
T0 

F4 
T3 

F5 
T0 

F6 
T9 

F 7 
T1 

F 8 
T5 

F9 
T3 

F10 
T4 

F11 
T2 

F12 
T9 ○ Abuse to Economy Doesn’t Qualify 

H h11 T 1 
0 0 0 0 0 0 0 0 0 0 0 0 

○ Accepted Medium of Exchange T=4 0 0 0 0 0 1 0 0 0 0 0 1 
○ Anonymity Doesn’t Qualify Hurmah T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ Cryptocurrency Will Be More 
E i t ll  F i dl  T 1 

0 0 0 0 0 0 0 0 0 0 0 0 
○ Deception and Obscurity Not Inherent 
T 1 

0 0 0 0 0 0 0 0 0 0 0 0 
○ Evidences Don't Qualify Hurmah T=2 0 0 0 0 0 0 0 0 0 0 0 0 
○ Government Not Allowed to Prohibit 
Wid l  A t d C i  T 1 

0 0 0 0 0 0 0 0 0 0 0 0 
○ Governmental Acceptance No Needed 
T 7 

0 0 0 1 0 1 0 1 0 0 0 2 
○ Halal by Default T=6 0 0 0 1 0 1 0 1 0 0 0 0 
○ Has Issuer's Backing T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ High Risk Don't Qualify Hurmah T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ Illegal Usage Does Not Make Haram T=3 0 0 0 0 0 1 0 0 0 0 0 0 
○ Immediate Transferability T=1 0 0 0 0 0 0 0 0 0 0 0 1 
○ Investment Is Halal in Itself T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ Is Free from Riba T=1 0 0 0 0 0 0 0 0 1 0 0 0 
○ It Has Storability T=3 0 0 0 0 0 0 0 1 0 0 0 1 
○ Measure of Value T=3 0 0 0 0 0 1 0 0 0 0 0 1 
○ Natural Evolution to Money T=1 0 0 0 0 0 0 0 0 0 0 1 0 
○ No Adding to Economy Doesn’t Qualify 
H h 

 

0 0 0 0 0 0 0 0 0 0 0 0 
○ No Need for Physical Value T=2 0 0 0 0 0 0 0 0 1 0 0 0 
○ No Regulation Doesn’t Qualify Hurmah 
T 1 

0 0 0 0 0 0 0 0 0 0 0 0 
○ No Transactional Fees T=1 0 0 0 0 0 0 0 0 0 0 0 1 
○ Not All Scams T=2 0 0 0 0 0 0 0 0 0 0 0 0 
○ Preserving Wealth from Government 
Whi  T 2 

0 0 0 0 0 0 0 0 0 0 0 1 
○ Relatively Not Volatile for Years T=1 0 

  
0 0 0 0 0 0 0 0 0 0 0 

○ Serves as Unit of Accounts T=2 0 0 0 0 0 1 0 0 0 0 0 0 
○ Source Doesn't Need to Be Known T=1 0 0 0 0 0 1 0 0 0 0 0 0 
○ Speculation Doesn’t Make Haram T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ Stability Not Needed T=3 0 0 0 1 0 1 0 0 0 0 0 0 
○ Store of Value Not Needed T=1 0 0 0 0 0 0 0 0 0 0 0 0 
○ There Is Some Governmental 
A t  T 2 

0 0 0 0 0 0 0 0 0 0 0 0 
○ Treated as Valuable T=5 0 0 0 0 0 1 1 1 0 0 1 1 
○ Unrestricted Money Transactions T=1 0 0 0 0 0 0 0 0 1 0 0 0 
○ Volatility Due to Outside Factors Not 
C id d 

 

0 0 0 0 0 0 0 0 0 0 0 0 
Totals 0 0 0 3 0 9 1 4 3 0 2 9 

                                                           
11 Impermissibility  
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Table 4.15: Halal Determinants 2 

Halal Determinants F 13 
T2 

F14 
T0 

F15 
T0 

F16 
T0 

F 17 
T11 

F18 
T18 

F19 
T2 

F20 
T2 

Tota
ls 

○ Abuse to Economy Doesn’t Qualify 
Hurmah T=1 

0 0 0 0 0 1 0 0 1 

○ Accepted Medium of Exchange T=4 0 0 0 0 1 0 0 1 4 
○ Anonymity Doesn’t Qualify Hurmah 
T=1 

0 0 0 0 1 0 0 0 1 

○ Cryptocurrency Will Be More 
Environmentally Friendly T=1 

0 0 0 0 0 1 0 0 1 

○ Deception and Obscurity Not 
Inherent T=1 

1 0 0 0 0 0 0 0 1 

○ Evidences Don't Qualify Hurmah T=2 0 0 0 0 1 0 1 0 2 
○ Government Not Allowed to Prohibit 
Widely Accepted Currencies T=1 

0 0 0 0 0 1 0 0 1 

○ Governmental Acceptance Not 
Needed T=7 

0 0 0 0 1 1 0 0 7 

○ Halal by Default T=6 0 0 0 0 1 1 1 0 6 
○ Has Issuer's Backing T=1 1 0 0 0 0 0 0 0 1 
○ High Risk Don't Qualify Hurmah T=1 0 0 0 0 0 1 0 0 1 
○ Illegal Usage Does Not Make Haram 
T=3 

0 0 0 0 1 1 0 0 3 

○ Immediate Transferability T=1 0 0 0 0 0 0 0 0 1 
○ Investment Is Halal in Itself T=1 0 0 0 0 1 0 0 0 1 
○ Is Free from Riba T=1 0 0 0 0 0 0 0 0 1 
○ It Has Storability T=3 0 0 0 0 0 0 0 1 3 
○ Measure of Value T=3 0 0 0 0 0 1 0 0 3 
○ Natural Evolution to Money T=1 0 0 0 0 0 0 0 0 1 
○ Not Adding to Economy Doesn’t 
Qualify Hurmah 
T=1 

0 0 0 0 0 1 0 0 1 

○ No Need for Physical Value T=2 0 0 0 0 1 0 0 0 2 
○ No Regulation Doesn’t Qualify 
Hurmah T=1 

0 0 0 0 0 1 0 0 1 

○ No Transactional Fees T=1 0 0 0 0 0 0 0 0 1 
○ Not All Scams T=2 0 0 0 0 1 1 0 0 2 
○ Preserving Wealth from Government 
Whims T=2 

0 0 0 0 0 1 0 0 2 

○ Relatively Not Volatile for Years T=1 0 0 0 0 0 1 0 0 1 
○ Serves as Unit of Accounts T=2 0 0 0 0 0 1 0 0 2 
○ Source Doesn't Need to Be Known 
T=1 

0 0 0 0 0 0 0 0 1 

○ Speculation Doesn’t Make Haram 
T=1 

0 0 0 0 1 0 0 0 1 

○ Stability Not Needed T=3 0 0 0 0 0 1 0 0 3 
○ Store of Value Not Needed T=1 0 0 0 0 0 1 0 0 1 
○ There Is Some Governmental 
Acceptance T=2 

0 0 0 0 1 1 0 0 2 

○ Treated as Valuable T=5 0 0 0 0 0 0 0 0 5 
○ Unrestricted Money Transactions 
T=1 

0 0 0 0 0 0 0 0 1 

○ Volatility Due to Outside Factors Not 
Considered 
T=1 

0 0 0 0 0 1 0 0 1 

Totals 2 0 0 0 11 18 2 2 66 
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4.5.3 Indexing/codification 

In the tables below, all determinants are codified for easier reference and display in 

charts. The left column indicates the original determinant theme name, while the right 

column indicates the shortened and then codified name. 

4.5.3.1 Haram determinants 
Table 4.16: Haram Determinants Codes 

Haram Determinants Code 

○ Affront to Governmental Powers Affront to Government = AG 

○ Deceptive and Obscure Deceptive Obscure = DO 

○ Does Not Impede Financial Inequality Impede Financial Inequality X = IFIX 

○ Harmful Harmful = H 

○ High Risk High Risk = HR 

○ Illegal Activity Safe haven Safe Illegal Activity = SIA 

○ Like Gambling Gambling = G 

○ Negative National Impact Negative National = NN 

○ No Client Protection Client Protection X = CPX 

○ No Governmental Acceptance X Governmental Acceptance = XGA 

○ No Legal Protection Legal Protection X = LPX 

○ No Physical Value Physical Value X = PVX 

○ Not A Currency Currency X = CX 

○ Not Suitable for Delayed Payments Suitable Delayed Payments X = SDPX 

○ Ownership Right Not Clear Ownership Right Clear X = ORCX 

○ Price Bubble Price Bubble = PB 

○ Scam Scam = S 

○ Speculative Speculative = SV 

○ Uncertain Future Uncertain Future = UF 

○ Unevaluatable Unevaluatable = U 

○ Unknown Sources Unknown Sources = US 

○ Unregulated Unregulated = UR 

○ Unreliable Transactional Medium Unreliable Transactional Medium = UTM 

○ Unsafe Unsafe = USF 

○ Unstable Unstable = UST 
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4.5.3.2 Halal determinants 
Table 4.17: Halal Determinants Codes 

Halal Determinants Code 

○ Abuse to Economy Doesn’t Qualify Hurmah Economy Abuse = EB 

○ Accepted Medium of Exchange Accepted Medium = AM 

○ Anonymity Doesn’t Qualify Hurmah Anonymity X Hurmah = AXH 

○ Cryptocurrency Will Be More Environmentally 
 

Crypto Environmentally Friendly = CEF 

○ Deception and Obscurity Not Inherent Deceptive Obscurity X = DOX 

○ Evidences Doesn't Qualify Hurmah Evidences X Hurmah = EXH 

○ Government Not Allowed to Prohibit Widely 
  

Accepted Currencies X Prohibit = ACXP 

○ Governmental Acceptance Not Needed Governmental Acceptance X = GAX 

○ Halal by Default Halal Default = HD 

○ Has Issuer's Backing Issuer Backing = IB 

○ High Risk Doesn’t Qualify Hurmah High Risk X Hurmah = HRXH 

○ Illegal Usage Does Not Make Haram Illegal Usage X Haram = IUXH 

○ Immediate Transferability Immediate Transferability = IT 

○ Investment Is Halal in Itself Investment Halal = IH 

○ Is Free from Riba Riba Free = RF 

○ It Has Storability Storability = S 

○ Measure of Value Value Measure = VM 

○ Natural Evolution to Money Money Evolution = ME 

○ No Adding to Economy Doesn’t Qualify 
 

X Economy X Hurmah = XEXH 

○ No Need for Physical Value X Physical Value = XPH 

○ No Regulation Doesn’t Qualify Hurmah X Regulation X Hurmah = XRXH 

○ No Transactional Fees X Transactional Fees = XTF 

○ Not All Scams X All Scams = XAS 

○ Preserving Wealth from Government Whims Preserving Wealth from Government = PWG 

○ Relatively Not Volatile for Years Relatively not Volatile = RNV 

○ Serves as Unit of Accounts Serves as Unit = SAU 

○ Source Doesn't Need to Be Known Source X Known = SXK 

○ Speculation Doesn’t Make Haram Speculation X Haram = SXH 

○ Stability Not Needed Stability X Needed = SXN 

○ Store of Value Not Needed Value Store X Needed = VSXN 

○ There Is Some Governmental Acceptance Some Governmental Acceptance = SGA 

○ Treated as Valuable Treated Valuable = TV 

○ Unrestricted Money Transactions Unrestricted Money = UM 

○ Volatility Due to Outside Factors Not 
 

Volatile because Outside Factors =VOF 
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4.5.4 Charting/graphing 

In this section, the third objective of this thesis is achieved, which is the reviewing of 

fatāwa/legal edicts to identify which possible determinants are considered when 

Islamic scholars conclude a ruling on cryptocurrency. What are referred to here as 

determinants, are the reasons/basis/factors considered by Islamic scholars when 

declaring an Islamic ruling.  

In the first two figures below, Figures 4.5 and 4.6, possible determinants have been 

divided into two graphs, halal and haram, which represents the major themes these 

determinants fall under. In the third and final figure, Figure 4.7, the number of times 

fatāwa had haram themed determinants are directly compared to the number of times 

they had halal themed determinants. 
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4.5.4.1 Possible haram determinants 

 
Figure 4.5: Haram Determinants 
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4.5.4.2 Possible halal determinants 

 
Figure 4.6: Halal Determinants 
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4.5.4.3 Haram vs halal determinants 

 
Figure 4.7: Haram vs Halal Determinants 
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would have to be looked at as a whole and individually, before its specific ruling can 

be concluded. 

4.5.5.1 Haram 

The three most dominant possible determinants in terms of the number of times they 

appeared in fatāwa, are Unregulated (UR) with nine mentions and Gambling (G) and 

No Physical Value (PVX) with eight mentions each. This means that these were the 

most common reasons given by scholars as to why they considered cryptocurrency to 

be haram.  

As for ‘Unregulated’ (UR), scholars who have given this reason state that 

cryptocurrency is unregulated by relevant authorities and that the rights of people are 

easily undermined and stolen. They specifically refer to instances where mistakes 

happen, especially those mistakes originating from the issuer of the currency and even 

purposeful disobedience to clients in what is their right regarding these currencies. 

Since there is no regulation, there is no legal recourse. Their wealth, as a result, is 

often totally squandered unjustly, due to their own minor mistakes, mistakes of others 

and even purposeful crimes committed against them. Due to this ill protection of the 

wealth of the people, these scholars have considered cryptocurrency haram (‘Allām, 

2017; SIC, 2019; Jawād, 2018; Zidni Institute, 2018; AssimalHakeem, 2019; Abubakr, 

2017; Islam and Bitcoin, 2018; Rohman et al., 2023). 

Regarding ‘Gambling’ (G), scholars who have brought this determinant state that the 

usage of cryptocurrency is akin to gambling because of its extreme fluctuations. They 

explain that it has similar results, in that most who use it lose most, if not all the wealth 

they spent in it. Only a minute amount of those who use it attain extreme and 

unrealistic returns on their investments. Gambling is impermissible (haram) in Islam 

and due to cryptocurrency’s similarity to it, some scholars have also considered 

cryptocurrency haram (‘Allām, 2017; SIC, 2019; Jawād, 2018; Zidni Institute, 2018; 

Abubakr, 2017; Yandiev & Oziev, 2018; IRTIS, n.d.; Rohman et al., 2023). 

Lastly, regarding ‘No Physical Value’ (PVX), scholars who have used this basis state 

that cryptocurrency has no real backing or physical value. According to these scholars, 

they are merely numbers on a screen that represent a value but lack real-world 

existence. Because it is necessary to use real wealth to use, invest and transact in 
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cryptocurrency, it essentially equates to wasting of money on that which has no value. 

Since wasting wealth and engaging in self-harm are impermissible in Islam, these 

scholars have considered cryptocurrency haram (‘Allām, 2017; SIC, 2019; Jawād, 

2018; Zidni Institute, 2018; AssimalHakeem, 2019; Abubakr, 2017; Adam, n.d. a; Kahf, 

2017). 

It should be noted that the common idea found in each determinant above, is the idea 

of preservation of wealth. This is in fact, one of the five main objectives of Shari’ah 

(ibn ‘Āshūr, 2006). As such, fulfilment of this objective is paramount as can be seen in 

the findings above and will be seen in the findings below, where most of the 

determinants given by scholars for the prohibition of cryptocurrency revolve around 

this objective. 

Those were the themes/determinants with the most appearances in fatāwa. The rest 

of the themes/determinants of the categorisation of ‘Haram’ is listed below: 

Deceptive and Obscure (DO): Seven appearances. The scholars who establish this 

causal factor are referring to what is known in ‘Fiqh’ (Islamic Law) as ‘Gharar’ 

(Obscurity/Deception). This is defined by scholars as “that which you do not know the 

result of” or “that which has 2 possibilities and neither is more possible than the other” 

or “that which you do not know what will happen with it, or you do not know what it 

actually is or you do not know its measurements/amounts” (Islamweb.net, 2002). 

Scholars argue that cryptocurrency involves gharar for several reasons, including:  

1. Its extreme speculative nature in its value, where one does not know what 

exactly gives it its value. It is but guesswork and assumptions.  

2. Its extreme and spontaneous instability, where one does not know whether the 

currency will remain valuable from one day to the next. 

3. The anonymity of its founders, users, etcetera. To the point that people may not 

know who they are transacting with and when legal recourse is sought due to 

injustices, even the founder would be unreachable due to their anonymity. 

4. The prevalence of trickery/conning in many of its transactions. 
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These are some of the reasons why scholars have considered it to have gharar and 

due to its gharar have considered it haram (‘Allām, 2017; SIC, 2019; Jawād, 2018; 

AssimalHakeem, 2019; Abubakr, 2017; Yandiev & Oziev, 2018; IRTIS, n.d.). 

Illegal Activity Safe Haven (SIA): Seven appearances. Scholars who give this reason 

state that due to cryptocurrency’s anonymous and online nature, it has become a safe 

haven for criminal and illegal activity. It is argued that cryptocurrency eases the 

committing of crime and due to this cannot be allowed for the sake of the safety of 

society. As such, these scholars have deemed it haram based on the integral law of 

Shari’ah: "لا ضرر ولا ضرار" “No harm to others, and none to thyself." (‘Allām, 2017; SIC, 

2019; Jawād, 2018; AssimalHakeem, 2019; Abubakr, 2017; Yandiev & Oziev, 2018; 

Rohman et al., 2023). 

No Governmental Acceptance (XGA): Seven appearances. Scholars who give this 

reason say that cryptocurrency has no governmental backing or acceptance. Some of 

these scholars say that only the ‘Amir’ (Leader) is Islamically permitted to issue a 

currency. In previous times this would have referred to khalīfas, but in today, these 

scholars argue that this refers to governments. This is to protect societies from 

unregulated and fraudulent currencies and to create a standard that everybody 

accepts with full trust and the people may use to easily judge that which is authentic 

from that which is problematic. It should be noted that there is no explicit ‘Naṣ’ (textual 

evidence from Qur`ān or authentic hadīth) for this prerequisite, but these scholars do 

reference some classical scholars and they argue that this is of the salient rights of the 

amīr and that it is for the greater good of society. 

Other scholars who give this reason argue that in modern times it is the nature of 

money that it be accepted by the government and declared money by it, such that it is 

considered legal tender and its acceptance is obligatory. Hence, if something is 

claimed to be a currency without being accepted in such a manner by the government, 

it cannot be considered a currency.  

For the first argument given, scholars consider cryptocurrency haram as it is 

considered to impeach the rights of the amīr. As for the second, if it is the only 

argument given, this argument is only enough to consider it invalid as currencies but 

https://uwcscholar.uwc.ac.za/home



Page | 118 
 

not haram entirely (‘Allām, 2017; SIC, 2019; Jawād, 2018; Zidni Institute, 2018; 

Abubakr, 2017; Kahf, 2017; Rohman et al., 2023). 

Unsafe (USF): Six appearances. Scholars use this determinant state that 

cryptocurrency is too unsafe to be considered halal. They argue that its record-keeping 

sites are victims of constant hacking attacks which have led to huge monetary losses. 

Not to mention the threat of technical error that might occur due to its extreme 

dependence on the World Wide Web. Furthermore, its unregulated nature makes it 

commonly used for scams and cons and in many cases, the cryptocurrency itself turns 

out to be a scam. In summary, these scholars find that there are several unnecessary 

risks involved with cryptocurrency that make it too unsafe for halal usage. This largely 

falls under what was mentioned previously regarding the squandering of wealth being 

haram and the protection of wealth being a major Shari’ah objective (‘Allām, 2017; 

SIC, 2019; Jawād, 2018; AssimalHakeem, 2019; Abubakr, 2017; IRTIS, n.d.). 

High Risk (HR): 5 Appearances. Scholars who use this basis say that cryptocurrency 

is too risky for halal usage. They argue that cryptocurrency markets are distinguished 

by being the riskiest of all markets and the riskier a market, the more difficult, if not 

impossible, the predictability of the value of these currencies. This is due to its value 

being governed by uncontrollable and extremely unstable factors such as consumer 

tastes and moods. This results in its fluctuations being obscure and highly volatile. 

Like the argument made regarding gambling, most will lose great wealth while a 

minute amount will leave with unrealistic returns on their wealth. Besides its risky 

volatile nature mentioned here, as previously mentioned regarding cryptocurrency 

being unsafe, it is also highly risky in terms of it just being unsuitable for safe keeping 

or safe usage of wealth due to the many dangers it faces. Hence, these scholars have 

considered cryptocurrency haram due to these high risks (‘Allām, 2017; SIC, 2019; 

Zidni Institute, 2018; AssimalHakeem, 2019; IRTIS, n.d.). 

Harmful (H): Four appearances. Scholars who give this reason say that 

cryptocurrency is harmful on both a general economic level and an individual level. 

They argue that because cryptocurrency adds no real value to the economy and 

because they are backed by nothing, they end up actually sucking value from the 

economy and causing damage to local currencies, which countries are powerless to 

defend against. On an individual level, it is known that like in gambling, individuals 
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‘gamble’ their wealth on cryptocurrency and their wealth is more often than not 

drained. This is just in reference to its normal volatility. In addition to this, thefts of 

these currencies are repeatedly reported, which in turn causes the loss of faith in these 

currencies, which then causes an immediate significant decline in the value of these 

currencies and such a loss banks and financial institutions would not be able to bear, 

let alone individuals.  

Furthermore, as mentioned previously under ‘Illegal Activity Safe Haven’, 

cryptocurrency tends to be a safe haven for illegal and criminal activity. This affects 

society, as it makes crimes, scams and cons easier and, in turn, causes these illegal 

activities to be more successful and to occur more often. All of these are considered 

harms by these scholars, whether on an individual level or the level of nations. To 

prove that these harms should render cryptocurrency haram, these scholars quote one 

of the integral laws of Shari’ah: "لا ضرر ولا ضرار"  “No harm to others, and none to 

thyself." (‘Allām, 2017; SIC, 2019; AssimalHakeem, 2019; Kahf, 2017). 

Speculative (SV): Four appearances. Scholars who use this causal factor state that 

cryptocurrency has no real value and only has speculative value. This is problematic 

according to these scholars, because it contradicts the fundamental intents of the 

prerequisites placed by the Prophet (saw) for the halal buying and selling of 

currencies. This refers to the immediate delivery of both currencies and the equality in 

quantity when currencies are the same, that is, money should not be made from money 

according to these scholars. They expressly exclude from this the trading of currencies 

(as opposed to investing in currencies) which they classify as a service function, not a 

transaction for the sake of earning in and of itself. So, they state that only the likes of 

gold dealers/jewellers, money exchanges and the central bank who require to buy or 

sell gold and currencies would be called traders. Those who simply speculate on gold 

and currency prices, their ups and downs, would instead be called speculators and not 

traders. 

In the opinion of these scholars, this speculative value and transacting based on 

speculation is harmful and on the micro argument it does not fulfil the prerequisite of 

immediate transaction, hence, according to them, these cryptocurrencies are haram 

(Abubakr, 2017; Kahf, 2017; Darul Iftaa UK, 2021; Rohman et al., 2023). 
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Negative National Impact (NN): Three appearances. Scholars who produce this 

determinant claim that cryptocurrency has a negative impact on nations and countries. 

They argue that cryptocurrency leads to the weakening of the ability of countries to 

maintain their currencies and control the movement of their trade, its stability and 

viability tightly (due to its unregulated and anonymous nature). Additionally, these 

cryptocurrencies have a negative impact on the financial policies of these countries 

and their expected tax income. Furthermore, it actually opens up the door for tax 

evasion. 

Additionally, due to the perceived lack of intrinsic value in cryptocurrency and the 

double purchasing that may occur, the economy of the crypto market turns into a 

bubble which will soon burst and wreak havoc and destruction on the general economy 

and the public wealth. Scholars explain and claim that double purchasing happens 

because errors sometimes occur in cryptocurrency transactions, which causes double 

purchases, which essentially creates money out of nothing again i.e. more fake money 

made from fake money. Furthermore, cryptocurrency neither contributes to the 

production of goods and services nor enhances labour productivity. For all these 

harms/negative impacts on society and nations, these scholars have considered 

cryptocurrency haram (‘Allām, 2017; Jawād, 2018; Adam, n.d. a). 

Unknown Source (US): Three appearances. Scholars who give this basis state that 

the sources of these cryptocurrencies tend to be unknown, as is the case with Bitcoin. 

These scholars seem to quote this as a general critique or reason for suspicion of 

cryptocurrencies and not necessarily as an explicit reason for it being haram (Zidni 

Institute, 2018; AssimalHakeem, 2019; Abubakr, 2017). 

Affront to Governmental Powers (AG): Two appearances. Scholars who give this 

rationale claim that cryptocurrency is a transgression against governmental rights and 

powers. As mentioned previously under “No Governmental Acceptance”, these 

scholars believe that only governments have the right to create currencies and that 

cryptocurrency is an affront to not only this right but also other rights and powers of 

government, involving its jurisdictions, sovereignty, independence in governance and 

its political considerations. To allow others to rival and contend with governments in 

the matter of the creation of currencies would create chaos, public disorder and would 

corrupt the desired public peace. According to these scholars, this is not only haram 
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but also punishable by Shari’ah, in that its perpetrators should receive a stipulated 

punishment in this world as well (as opposed to only in the hereafter) (‘Allām, 2017; 

SIC, 2019).  

No Legal Protection (LPX): Two Appearances. These scholars state that 

cryptocurrency has no legal protection. They say that there is no legal recourse for 

those who suffer injustices and that it is similar to throwing your money into a vacuum 

not knowing whether it will increase or decrease, but the masses seem to not care due 

to their search for a quick profit. Furthermore, cryptocurrency brokers tend to 

transgress and fail to practice full disclosure practices. Even those who create and run 

these currencies are not in compliance with this. Due to this lack of preservation of 

wealth, these scholars have considered cryptocurrency haram (‘Allām, 2017; 

AssimalHakeem, 2019). 

Not a Currency (CX): Two appearances. The scholars who give this reason, claim 

that cryptocurrency is not a currency as it does not meet the necessary pre-requisites. 

According to these scholars, as it is not backed by people, by government, by central 

banks, or even normal banks, it cannot be considered a currency, because even in 

terms of usage, only a minute amount of people use it. Furthermore, those who do use 

it, do not use it as a currency or a medium of exchange but rather as an investment 

opportunity.  

This idea that things can become a currency based on common usage is based on 

what is called in Shari’ah “Ta’āmul” (common usage) and possibly “Isțilāh” (mutual 

concurrence). Ta’āmul is, as defined by Mufti Faraz Adams, when something is used 

to such an extent that it becomes the standard. Istilāh is defined as that which two 

parties agree upon. So, Imam Abū Ḥanīfa and Imam Abū Yūsuf were of the opinion 

that istilāh was enough to consider something a currency, even if only temporary. 

According to Imam Muhammad however, Ta’āmul was required for something to be 

considered currency, which is essentially widespread istilāh. Mufti Taqi Usmani has 

stated that the view of Imam Muhammad’s is the preponderant view (Adam, n.d. a). 

So, these scholars do not believe that Ta’āmul is established with cryptocurrency and 

hence do not consider it a currency. This argument does not render cryptocurrency 

haram, only invalid as a currency but it is also a general critique given that the apparent 

https://uwcscholar.uwc.ac.za/home



Page | 122 
 

objective of cryptocurrency is to be considered and used as a currency (Zidni Institute, 

2018; AssimalHakeem, 2019). 

Uncertain Future (UF): Two appearances. These scholars say that the future of 

cryptocurrency seems to be uncertain. They refer specifically to the end case scenario 

of cryptocurrencies. Referring to, for example, whether it will eventually be accepted 

as how fiat currencies have become accepted, whether it will become as necessary, 

whether it is a temporary fad that will die out eventually, or whether it will stay in limbo, 

as is, for the predictable future. Regarding Bitcoin specifically, they note that it is limited 

to a max of 21 million coins. They speculate that it is like a bubble ready to be popped 

and that it reaches its limit in coins might be the foreseen popping event that will 

inevitably happen. This is another general critique of cryptocurrency and cannot be 

used on its own to prove that cryptocurrency is haram (Zidni Institute, 2018; 

AssimalHakeem, 2019). 

Unevaluatable (U): Two appearances. These scholars argue that due to the extreme 

volatility of cryptocurrency, the evaluation of its value is extremely difficult or even 

impossible. Furthermore, there is a lack of reference for its evaluation in its trading, 

pricing and liquidity. This argument ties heavily with the argument made previously 

under “Speculative’ regarding speculation. Since cryptocurrency is unevaluatable it 

leads to speculation. This argument is also, by itself, not enough to render haram, but 

it is considered a general critique (‘Allām, 2017; SIC, 2019). 

Unreliable Transaction Medium (UTM): Two appearances. The scholars who give 

this reason claim that cryptocurrency is unreliable as a medium of transaction. They 

say that due to its inadequate money circulation, its inability to be relied upon when it 

comes to the standardisation of prices in an economy, its inability to determine and 

maintain price valuations for the controlling of certain transactions and deferred 

payment of debts, the inability of its buying power to be assessed and its inability to 

store wealth and save it for possible emergencies without it suffering changes and 

fluctuations, it is an unreliable medium of transaction. This argument is then used to 

explain why cryptocurrency is not a valid currency, but it alone is insufficient to prove 

cryptocurrency is haram (‘Allām, 2017; Abubakr, 2017). 
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Does Not Impede Financial Inequality (IFIX): One appearance. Yandiev and Oziev 

claim that Bitcoin (and its likes) does not impede financial inequality. They are referring 

here to the financial equality between humans in general. They expect that currencies 

need to impede financial inequality to a certain extent. They argue here that there 

tends to be a clear inequality in cryptocurrency (like Bitcoin) when it comes to those 

who bought into it or mined it at its advent as opposed to those who buy into it or mine 

it at later times. This is due to an extreme disparity in its initial distribution, where those 

who mined or bought earlier, buy for next to nothing and expend little to no effort in 

mining it, whereas for the same coin, those who come later, buy for exorbitant amounts 

and expend extreme power and effort in mining it. Furthermore, they state that as a 

result of all of this, 50% of the world’s Bitcoins currently sits with 927 owners compared 

to the millions that own Bitcoins. This argument constitutes a general critique that is 

not sufficient to render a cryptocurrency (Bitcoin or otherwise) haram by itself (Yandiev 

& Oziev, 2018).  

No Client Protection (CPX): One appearance. Mufti Shawki Ibrahim ‘Allām claims 

that Bitcoin (and its likes) does not have any client protection. He refers here to the 

fact that any mistake made by others would still be borne by the clients themselves. 

This would lead to the loss of huge amounts of wealth that these clients would not be 

able to recover even some of, let alone all of it. He states that this is contrary to banking 

customs and standards in client protection when dealing through means of electronic 

payments. Instead, the norm of these transactions would be that banks are keen to 

resolve these disputes to preserve their banking reputation. This again ties into the 

concept spoken before of the preservation of wealth and perhaps also that of “No harm 

to others, and none to thyself." Due to this reason and others, Mufti Shawki Ibrahim 

‘Allām had considered Bitcoin haram (likewise cryptocurrencies that share these 

reasons may be considered haram) (‘Allām, 2017).  

Not Suitable for Delayed Payments (SDPX): One appearance. MUI (Majlis ‘Ulamā` 

Indonesia) claims that cryptocurrency is not suitable for delayed payments. This is due 

to the volatile nature of the value of cryptocurrency, where the value of cryptocurrency 

a year or two from the start of a delayed payment, may differ extremely from its initial 

value. Take for example Bitcoin, if one were to have taken a loan (without interest) of 

1 Bitcoin on 20 November 2015, it would be worth R4555.44, but only about 2 years 
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after on 15 December 2017 it would be worth R255, 792.04 (Google Finance, n.d.a). 

An individual would have gone from owing less than 5 thousand rand to their 

benefactor, to a sudden extreme of over a ¼ million rand. The vice versa is also true, 

where the benefactor could see an extremely minute amount of value returned to him 

compared to the amount he had loaned initially. Regardless, this is an injustice, 

whether to the debtor or the creditor and similarly so in other transactions with delayed 

payments. Due to this, the MUI has considered cryptocurrency invalid as a currency. 

This, however, is not enough to consider cryptocurrency haram by itself (Rohman et 

al., 2023).  

Ownership Right Not Clear (ORCX): One appearance. Yandiev and Oziev claim that 

the ownership right of cryptocurrency is not clear. They state that since cryptocurrency 

is totally automated and free from human interference, it gives it a high degree of 

transparency but also gives it many shortcomings in terms of fundamental solvability 

of some basic problems. They state examples of people losing their passwords, then 

losing all their wealth in cryptocurrency and people having their cryptocurrency 

somehow stolen (through stealing passwords etc.) and then again losing their wealth 

entirely. Furthermore, for cases of inheritance, if the password was not given to the 

heirs, wealth that was meant to be inheritance would be entirely lost. This may be 

considered a general critique against cryptocurrency. Although others have used 

similar critiques to render cryptocurrency haram, Yandiev and Oziev have not, as they 

consider it halal, albeit with stringent restrictions (Yandiev & Oziev, 2018). 

Price Bubble (PB): One appearance. Sheikh Assim al-Hakeem claims here that 

cryptocurrencies and Bitcoins especially are built in such a way that the price gains 

incredible traction and increases greatly. This makes it susceptible to sudden price 

failures and drops. In this way, Sheikh Assim likens Bitcoin to a bubble and predicts 

that it will soon pop. He believes that Bitcoin hitting its expected output limit could be 

the event that causes it to pop. This should be considered a general critique, especially 

since this argument is prediction based and although some cryptocurrencies have 

suffered such fates, it cannot be said with certainty that all of them or Bitcoin 

specifically will suffer the same fate (AssimalHakeem, 2019). 

Scam (S): One appearance. Sheikh Assim al-Hakeem in this argument likens Bitcoin 

to scams although does not outright claim it to be one. He likens it to Ponzi and 
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pyramid schemes where scammers feed off people’s greed and desire for quick 

profits. These people then fall for this con and hoax and their wealth is then consumed 

by these con-artists and entirely lost to them. This is again, a general critique 

(AssimalHakeem, 2019). Bitcoin (and similar cryptocurrencies) have been compared 

to scams due to structural similarities, but this assertion is subject to debate. Thus far 

Bitcoin and several of other cryptocurrencies have been safe (in terms of scams) for 

years, without giving any reason to believe that this would change.  

This critique is one that should especially be looked at with regards to each specific 

cryptocurrency, as despite the existence of ‘trustworthy’ coins such as Bitcoin, there 

have been coins that have seemed trustworthy but were part of a major scam, such 

as with the FTX coin Ponzi scheme and its con-artist creator Sam Bankman-Fried 

(Hetler, 2024). 

Unstable (UST): One appearance. According to the IRTIS (Institute of the Revival of 

Traditional Islamic Sciences), Bitcoin is too unstable to be considered a currency. They 

state that it is highly unstable because of past cyber theft and due to its innate nature, 

its store of value and relative consistency is considerably lacking. Furthermore, it has 

a number of unnecessary risks associated with it which only further destabilises the 

currency. For these reasons and others, the IRTIS has considered Bitcoin invalid as a 

currency and haram in general, citing a lack of protection of people’s wealth, potential 

squandering of assets and associated risks (IRTIS, n.d.). 

4.5.5.2 Halal 

The three most dominant possible determinants in terms of the number of times they 

appeared in Fatāwa are Governmental Acceptance Not Needed (GAX) with 7 

appearances, Halal by Default (HD) with 6 appearances and Treated as Valuable 
(TV) with 5 appearances. 

Regarding “Governmental Acceptance Not Needed” (GAX), this determinant is a 

reply to a conflicting determinant given by opposing scholars to state why 

cryptocurrency may be considered haram. This conflicting determinant was covered 

under Section 4.5.5.1. The scholars who give this reply, state that it has never been a 

Shari’ah requirement of currency or wealth, that it be accepted as legal tender by the 

government, or that it be backed by the government in any way. They argue that what 
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matters is the acceptance of it by the people and whether it is considered valuable and 

according to these scholars, cryptocurrency tends to fit both of these criteria. This 

refers to the previously explained concepts of Ta’āmul (common usage) and Isțilāh 

(mutual acceptance). 

Furthermore, certain cryptocurrencies such as Bitcoin are accepted as legal tender in 

some countries. To argue that cryptocurrencies not being accepted in all countries, or 

any specific country would make it haram, is arguably hypocritical. This is because the 

same reasoning is not applied to fiat currencies, which are accepted in the countries 

they represent but lack universal governmental backing, yet remain halal. According 

to the proponent scholars of this argument, governmental acceptance or backing of a 

currency is but a means to an objective and that objective is public acceptance. If 

public acceptance is achieved without governmental acceptance, then governmental 

acceptance is not needed and its absence may not render a currency haram. This 

might be an administrative issue and a concern for a state or national government, but 

it is not a Shari’ah issue. So, according to these scholars, cryptocurrency should 

remain on its default ruling of halal (Zidni Institute, 2018; Abubakr, 2017; Adam, n.d. 

a; Islam and Bitcoin, 2018; Qadhi, 2021; Zarabozo, 2022). 

As for “halal by default” (HD), scholars who give this reason explain that there exists 

a well-known and agreed upon legal maxim that states the following:   

 All actions (except acts of worship) are““الأصل في الأعمال الحِل ما لم یرد نص بالتحریم" 

considered halal, as long as there does not exist any textual evidence from Qur`ān or 

Sunnah that renders it haram.” (ibn Bāz, n.d.a). Since there exists no explicit textual 

evidence about cryptocurrency to render it haram, these scholars believe it to be halal 

by default. Based on this, they state that whoever claims it is haram, the onus is upon 

them to bring evidence to prove it haram and not upon those who claim it halal to prove 

it halal. As will be seen with the rebuttals to come, these scholars believe that none of 

the arguments or pieces of evidence that opposing scholars bring are enough to 

render cryptocurrency haram. They claim that these same arguments used to render 

cryptocurrency haram can often be found in other things these same scholars have 

considered halal. The most common of these things tend to be fiat currencies. 

Regardless, these scholars have considered cryptocurrency halal due to this, although 

due to the many concerns that exist in cryptocurrency, some of them have considered 
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it ‘Makrūh’ (disliked/preferable that it be avoided) or have established stringent 

restrictions for it (Zidni Institute, 2018; Abubakr, 2017; Adam, n.d. a; Qadhi, 2021; 

Zarabozo, 2022; Fiqh Council of North America, 2021). 

Lastly, regarding “Treated as Valuable” (TV), the scholars who present this causal 

factor explain that the main requirement for anything to be considered wealth is that it 

be treated as valuable. So, when looking at cryptocurrency, as long as it is treated as 

valuable, it should be considered wealth and as mentioned before, halal by default. It 

is not necessary to even prove that most cryptocurrencies are valuable as it tends to 

be a widely known fact. This argument is made by these scholars also as a reply to 

the concept propagated by opposing scholars that cryptocurrency has no value or that 

it requires a physical backing/value to be considered valuable. These arguments can 

be found under the previous heading “4.5.5.1 Haram” under ‘No Physical Value’ 

(PVX). In conclusion, these scholars do not consider cryptocurrency to be a waste of 

wealth or that which has no value, as it is treated as valuable and is valuable and 

therefore they consider cryptocurrency to be halal (Abubakr, 2017; Karaan, 2022; 

Adam, n.d. a; Amanie Advisors Official, 2019; Islam and Bitcoin, 2018). 

It should be noted that the arguments mentioned here fall into one of these four 

categories: 

1. Arguments that revolve around the idea that cryptocurrency should be 

considered halal by default based on the previously mentioned legal maxim. 

2. Arguments used to rebut the evidence and arguments used by opposing 

scholars for cryptocurrency being haram. 

3. Arguments establishing base requirements for cryptocurrency being 

considered valid as wealth or currency. 

4. Arguments arguing the general pros of cryptocurrency. 

Those were the themes/determinants with the most appearances in fatāwa. The rest 

of the themes/determinants of the categorisation of ‘Halal’ is listed below: 

Accepted Medium of Exchange (AM): Four appearances. The scholars who give 

this reason claim that the main consideration for something to be established as wealth 

or a currency is that people accept it as a medium of exchange. This again refers to 

the previously mentioned concepts of Ta’āmul (common usage) and Isțilāh (mutual 
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acceptance). They argue that cryptocurrency (Bitcoin specifically and those close to it 

in popularity) has become so widely recognised and utilised as a medium of exchange. 

In fact, in the countries of El Salvador and The Central African Republic, Bitcoin has 

been considered legal tender and, in the USA, Bitcoin has been classified as an 

exchangeable currency and may serve as an alternative to “real” currency (B2BinPay, 

2023).  

Even if the argument were to be made that a currency needs government backing and 

is required to be considered legal tender, although these scholars disagree, the 

argument would still be invalid regarding Bitcoin at least. If a further argument were to 

be made that it is not accepted as legal tender in specific countries, then these 

scholars would refer to the current case of fiat currencies, where although they only 

tend to be legal tender in their home countries, scholars have no problem with their 

usage in general and outside their home countries if it is accepted. 

So, according to these scholars, any cryptocurrency like Bitcoin that gets accepted as 

a medium of exchange by a substantial amount of people is considered wealth and 

may be considered a currency as well (Abubakr, 2017; Islam and Bitcoin, 2018; Qadhi, 

2021; Perlis State Fatwa Committee, 2018). 

Illegal Usage Does Not Make Haram (IUXH): Three appearances. The scholars who 

advocate this argument, use it in response to oppose scholars who argue that 

cryptocurrency is haram due to its prevalence for being used for haram. This 

conflicting determinant was discussed in section 4.5.5.1 and under “Illegal Activity 

Safe Haven (SIA)”. These scholars argue that it has never been the case before that 

things were made haram due to the fact that some use it for haram, nor does it make 

logical sense. Things/actions are given a ruling based on the judgement of it in and of 

itself, not outside factors. This is not mentioning that fiat currencies suffer the same 

exact problem the USD has been known to be the most used currency for money 

laundering and other illegal purposes. So, if these scholars who consider 

cryptocurrency haram due to this, do not consider fiat currencies haram as well, they 

have committed a hypocrisy. 

Furthermore, an example can be given from the hadith of the Prophet Muhammad 

(pbuh) where he forbade the selling of grapes to a wine merchant, due to the making 
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of wine being haram but he did not forbid the production or trading of grapes for lawful 

purposes (Sunnah.com, Bulūgh al-Marām, Chapter 7, HadĪth 46). So, based on all of 

this, these scholars consider the argument of the opposing scholars to be invalid and 

consider cryptocurrency to remain on its default ruling of halal (Adam, n.d. a; Islam 

and Bitcoin, 2018; Perlis State Fatwa Committee, 2018). 

It Has Storability (S): Three appearances. These scholars argue that one of the 

salient features of any valid wealth is that it has the ability to store value, or it has 

storability. That is, it is considered to have value and one is able to take and hold 

ownership of it, as opposed to things that cannot be taken hold of or ownership of, like 

the air before recent scientific advancements or gravity perhaps. It is argued that 

cryptocurrency both has the ability to store value and has storability. In terms of being 

a store of value, this has been spoken about before under “Treated as Valuable (TV)”. 

People consider it to have value and treat it as valuable and so it is. In terms of 

storability, cryptocurrency is known to be encoded within what is called the Blockchain 

and this is more simply explained as entries on a public ledger. Ownership is reflected 

by crypto addresses associated with the tokens in question and so ownership is 

established. Considering all of this, these scholars conclude that cryptocurrency does 

indeed have storability and is therefore considered wealth (Adam, n.d. a; Amanie 

Advisors Official, 2019; Perlis State Fatwa Committee, 2018). 

Measure of Value (VM): Three appearances. The scholars of this determinant argue 

that one of the salient characteristics of money or currency is that it is a measure of 

value, in that it measures the values of wealth. For example, one item of value tends 

to have an agreed upon value when compared to other things of known value; that is, 

one apple may be agreed to be equal to two oranges in value. This, is cumbersome 

and not universal, considering standards may vary and only really works when 

bartering in isolated cases and is not good for measuring in general. Therefore, 

measuring wealth with wealth is not optimal and is often counterproductive and 

harmful. This is why it is a necessity that mediums of exchange/currencies be capable 

of measuring value, due to their universal relevance (in a society) and their 

convenience, since it is the predominant payment method for wealth as well. So, these 

scholars argue that cryptocurrency is a measure of value, in that it can measure values 

and that it is a medium of exchange. 
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A problem arises, however, with the fact that cryptocurrencies are not independent 

measures of value. They tend to be tied to the US Dollar or the likes of it, like in the 

case of Bitcoin. This is problematic, as what is considered is its independence in being 

a measure of value. This is because, without independence in this, it is essentially 

taking its measurement ability from that which it is dependent on. This then makes it 

more akin to wealth (in other words an asset) that often rises and decreases in price 

and that would in turn corrupt the transactions of people and cause discrepancies and 

harm (Dorar.net, 2005). This is one of the reasons why some of whom consider it halal, 

have considered cryptocurrency an asset rather than a currency (Adam, n.d. a). This 

critique has also been replied to by those who have accepted it as a currency. They 

argue that this critique is problematic and perhaps hypocritical because despite their 

saying that currencies require independence, there are many national currencies like 

the Saudi Riyal that are pegged to the US Dollar and yet they are still considered 

currencies (Zarabozo, 2022).  

It could be stated here that the reason these national currencies have still been 

considered currencies despite their dependence, is due to “ضرورة" “necessity”. As is 

known, necessity renders what is haram halal, in accordance with the need at hand 

and in this case, it renders what is not a currency into a currency out of necessity 

(Islamweb.net, 2003). Alternatively, it may also be considered to be a case of  عموم"

 Common Affliction”. This refers to that which many people find impossible to“ البلوى"

avoid and due to this impossibility, it has to be considered halal out of necessity, or in 

this case, has to be considered a currency (Islamweb.net, 2010). This is as opposed 

to cryptocurrency; which usage has not reached the level of necessity.  

Regardless, the scholars who use this factor to reach their verdict, argue that 

cryptocurrency does indeed act as a measure of value and should therefore be 

considered a currency (Abubakr, 2017; Amanie Advisors Official, 2019; Zarabozo, 

2022). 

Stability Not Needed (SXN): Three appearances. The scholars who use this reason 

as a basis for their argument, state it in response to scholars who hold an opposing 

view and argue that stability is needed in these cryptocurrencies. The opposing 

scholars’ arguments are brought under the previous heading “4.5.5.1 Haram” under 

the point “Unstable (UST)”. They state that stability in terms of value is not essential 
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to something being halal. This is not a prerequisite that appears anywhere in Qur`ān 

and Sunnah (hadith). According to these scholars, a similar instability or volatility can 

be found in other things such as gold and silver (For a chart on gold and silver 

instability see: Zarabozo, 2022, p. 40), but no one has ever considered these items 

haram due to this (Zidni Institute, 2018; Abubakr, 2017; Zarabozo, 2022). 

Evidence does not qualify Hurmah (EXH): Two appearances. This is a general 

reason given by scholars who have argued that cryptocurrency is halal by default. 

Since they state that it is halal by default, they say that the onus is on those who say 

it is haram to bring evidence to prove it is haram. There have been evidence and 

reasons provided by opposing scholars who say it is haram, but these scholars argue 

that all the evidence and reasons provided are not enough to move its ruling to be 

haram, so it stays on its default ruling of halal. One of the biggest arguments these 

scholars bring against the critique of cryptocurrency by opposing scholars, is that all 

the critiques they bring, can be found in things these same scholars have considered 

halal. According to these scholars, cryptocurrency’s default ruling of halal remains 

despite evidence that claim otherwise (Qadhi, 2021; Fiqh Council of North America, 

2021). 

No Need for Physical Value (XPH): Two appearances. The scholars who use this as 

a justification for their view, use it against arguments brought by opposing scholars 

that argue that cryptocurrency does not have a physical value and therefore has no 

real value and therefore is not valuable, hence haram to buy. These arguments can 

be found under the previous heading “4.5.5.1 Haram” under ‘No Physical Value’ 

(PVX). The scholars of this determinant argue that it is not a necessity that things have 

physical value to be considered valuable, since Qur`ān and Sunnah (hadith) have not 

made this a requirement (See: Treated as Valuable TV). Furthermore, there have been 

other intangible things that scholars have considered to have value before, such as 

electricity, gas, usufruct, etcetera (Yandiev & Oziev, 2018; Qadhi, 2021). 

Preserving Wealth from Government Whims (PWG): Two appearances. The 

scholars who invoke this determinant, argue that in modern times, most of us no longer 

live under Muslim or trustworthy rule. Due to this, people are often placed under the 

whims and fancies of untrustworthy rulers (whether Muslim or non-Muslim) and non-

Muslims who do not necessarily consider Muslim interests. This is something that 
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classical scholars were not truly aware of, being that they lived under Muslim-ruled 

nations that were more often than not trustworthy, as opposed to modern day, where 

politics and politicians are considered synonymous with lies and liars (even the 

Muslims) and governments tend to suffer corruption (whether a little or a lot). 

So, in the following of the Shari’ah objective of preservation of wealth, these scholars 

argue that cryptocurrency takes the control of currencies out of the hands of these 

corrupt governments, that often make decisions that devalue currencies and adversely 

effects the wealth of the people. Examples of governments making decisions that 

adversely affect the wealth of people are many, such as the original decision by the 

US government to move from a gold-backed currency to a fiat currency backed by 

nothing and the example of Zimbabwe where its currency was devalued to the point 

that it is worth next to nothing. This is a general argument that expounds on the benefit 

of cryptocurrency (Islam and Bitcoin, 2018; Zarabozo, 2022). 

Serves as Unit of Accounts (SAU): Two appearances. The scholars who provide 

this causal factor, state that one of the salient characteristics of money or currency is 

that it serves as a unit of account and they argue that cryptocurrency does this. What 

is meant by serving as a unit of account, is that it is suitable as a primary reference 

price for debts, deferred payments, the posting of prices and the like. Opposing 

scholars have argued that cryptocurrency is too volatile to fulfil this role, as was 

covered under “4.5.5.1 Haram” under point “Not Suitable for Delayed Payments 

(SDPX)”. Sheikh Zarabozo, one of the scholars in support of this view, argues that 

Bitcoin has been stable and not that volatile for years and has brought comparisons 

to the volatility of gold and national currencies like the US Dollar, to prove that the 

volatility was similar (Zarabozo, 2022, 39 – 41). Furthermore, he argues that there are 

existent national currencies that have also experienced extreme volatility like 

cryptocurrency, like the Zambian Kwacha against the US Dollar in 2015. Volatility 

alone is not a sufficient argument to disprove something as a currency (Abubakr, 2017; 

Zarabozo, 2022). 

A note that the argument of necessity used in the previous point “Measure of Value 

(VM)” could be used under this point as well.  
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There Is Some Governmental Acceptance (SGA): Two appearances. The scholars 

who invoke this determinant, bring it in response to opposing scholars who argue that 

governmental acceptance is needed for a currency to be valid as a currency. Although 

these scholars do not agree with this prerequisite, they state that famous 

cryptocurrencies like Bitcoin do actually have governmental acceptance and they give 

examples like El Salvador and the Central African Republic where Bitcoin has been 

accepted as legal tender. This, according to these scholars, fulfils the prerequisite 

opposing scholars bring and should in turn now be accepted by them (Qadhi, 2021; 

Zarabozo, 2022). 

Not All Scams (XAS): Two appearances. This determinant is brought as a defence 

against claims by opponents that cryptocurrency is a scam made to steal the wealth 

of the people. See under previous heading “4.5.5.1 Haram” under point “Scam (S)” for 

the claim in detail. The scholars in support of this determinant argue that although 

some cryptocurrencies are scams and not to be trusted, the same cannot be said of 

cryptocurrency. This is the same that can be said of any type of transaction. Just 

because some, or even most of a specific transaction is a scam, it does not 

automatically render all of those transactions as scams.  

Furthermore, Sheikh Zarabozo argues that Bitcoin, the most popular cryptocurrency, 

although some might claim that it is a Ponzi scheme, it is not built like one at all. First, 

its creator, Satoshi, has to this day, still not cashed the Bitcoins he mined at the advent 

of the cryptocurrency, as opposed to normal Ponzi scheme tactics, where the goal is 

to cash out at the first sight of great gain. Secondly, Bitcoin is open source as opposed 

to the secrecy that is normally required for Ponzi schemes. Thirdly, Bitcoin itself makes 

no promises of great returns on investment, etcetera. It only ever advertised itself as 

a new transaction medium. The only thing that could be said to liken it to a Ponzi 

scheme is the fact that it is unregulated, but this is far from enough to truly consider it 

one (Qadhi, 2021; Zarabozo, 2022). 

Store of Value Not Needed (VSXN): One appearance. Sheikh Zarabozo invokes this 

causal factor in response to opposing scholars who argue that cryptocurrencies are 

not a good store of value and therefore not suitable as a currency. He argues that just 

because a currency at times might not be a good store of value, it does not mean that 

it will no longer be considered a currency. Furthermore, they argue that the 
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requirement of being a store of value is something that is a requirement of wealth. 

Currency, on the other hand, has no intrinsic value. Fiat currencies do, however, have 

buying power and they have had this buying power given to them by governments. If 

this buying power is to be considered, then there are many currencies whose buying 

powers have been wiped out almost completely due to hyperinflation but have still 

been considered currencies.  

Lastly, he argues that it is not a requirement for currencies to have intrinsic utility or 

value, only that it be a transaction medium. So, if a currency does not need to have 

intrinsic value, it does not have to be a store of value, since to be a store of value is to 

have intrinsic value. He argues that the value of cryptocurrency and fiat currencies are 

derived from extrinsic values and this is what convinces people to trade, transact with 

it and desire it. So, according to him, a cryptocurrency can still be considered a 

currency even when at times it is not a good store of value or perhaps even when it is 

not a store of value at all (Zarabozo, 2022). 

Abuse to Economy Does not Qualify Hurmah (EB):  One appearance. Sheikh 

Zarabozo uses this determinant in response to those who claim that cryptocurrency 

abuses the economy and adds nothing to it and have considered this as one of the 

reasons for cryptocurrency being haram. Some of this claim may be seen under the 

previous heading “4.5.5.1 Haram” under point “Negative National Impact (NN)”. Sheikh 

Zarabozo replies by saying that just because the people who use cryptocurrency have 

used it in such a way that it abuses the economy, it does not make cryptocurrency 

haram. cryptocurrency should be looked at for what it is, not how it is used. As an 

example, he mentions stocks and how they are real assets, but people have turned 

the stock market to the likes of a gambling parlour. Regardless, stocks are still 

considered real assets and halal to transact for if transacted for using halal means. 

Similarly, Sheikh Zarabozo believes cryptocurrency should be treated similarly and 

considered halal based on its means of transacting, despite the existence of people 

who abuse it (Zarabozo, 2022). 

Anonymity Does not Qualify Hurmah (AXH): One appearance. Sheikh Yasir Qadhi 

uses this determinant in response to those who claim that the anonymity of 

cryptocurrency and the prevalent usage of this anonymity for haram makes 

cryptocurrency haram. Some of this claim may be seen under the previous heading 
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“4.5.5.1 Haram” under point “Deceptive and Obscure (DO)” and under point “Illegal 

Activity Safe haven (SIA)”. He responds by simply giving an example of one who buys 

from a cashier wearing a veil. Here, the same anonymity exists and the same danger 

of criminals using it to transact exists, yet it is still considered halal (Qadhi, 2021). 

Cryptocurrency Will Be More Environmentally Friendly (CEF): One appearance. 

Sheikh Zarabozo invokes this causal factor in response to those who claim that 

cryptocurrency is harmful to the environment due to the power, resources and 

electricity it takes to mine it. Sheikh Zarabozo states here that creating and maintaining 

physical currencies also consumes a lot of resources. He makes an example of the 

US Federal Reserve System and states that they spend more than $1 billion in just 

printing money. This is not to mention the infrastructure, banks and ATMs that are 

required to go with physical currencies. It is estimated that switching to cryptocurrency 

could save the US $750 billion a year. Therefore, it is arguably more environmentally 

friendly and cheaper to use cryptocurrency than to continue using fiat currencies 

(Zarabozo, 2022). 

Deception and Obscurity Not Inherent (DOX): One appearance. Sheikh 

Abdulrahman bin Nasir presents this determinant in response to the claim that Bitcoin 

contains deception and obscurity (gharar). See under the previous heading “4.5.5.1 

Haram” under point “Deceptive and Obscure (DO)” for the claim being referred to. The 

sheikh argues here that gharar is not inherent to Bitcoin (may also apply to its likes), 

in that it exists in all its dealing, rather, there exists dealing with Bitcoin that is void of 

gharar. So, in principle, Sheikh Abdulrahman considers Bitcoin halal, but any 

transaction with Bitcoin that contains gharar, is haram (Al-Tayy, 2023). 

Government Not Allowed to Prohibit Widely Accepted Currencies (ACXP): One 

appearance. Sheikh Zarabozo quotes the view of Hanbali scholars who have explicitly 

stated that it is prohibited for rulers to prohibit currencies that are widely accepted. 

Zarabozo states that this could be argued regarding Bitcoin (and other cryptos of 

similar popularity). This should be considered a response to those who say 

government acceptance of a currency is required for a currency to be valid (Zarabozo, 

2022, p. 37).  
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Has Issuer's Backing (IB): One appearance. Sheikh Abdulrahman bin Nasir argues 

that Bitcoin has backing from its issuer and therefore resembles cheques that have 

been issued for a known value, so the value of it is entitled to whoever possesses it. 

So, both cheques and Bitcoin are technically endorsed currencies. The only difference 

is that cheques can only be issued by those who are authorised to redeem their value. 

Strangely, the sheikh states that for this to truly work, the issuer has to be known, 

since trust in the currency depends on trust in the issuer, while the creator and issuer 

of Bitcoin, Satoshi Nakamoto is unknown. It could be argued here that although 

Satoshi’s actual identity is unknown, he is not entirely anonymous, in that he has/had 

a persona he used to issue Bitcoin. It could be argued that the publicised interactions 

people have had with Satoshi’s persona and the work and research outputted by him 

are enough in terms of ‘knowing’ Satoshi to be able to trust his currency. Furthermore, 

in terms of being an issuer, it could also be argued that Satoshi has created an 

automatic system where Bitcoin is essentially its own independent issuer, whilst being 

transparent in its issuing and safe from outside interference in it. 

Regardless, according to Sheikh Abdulrahman bin Nasir, as long as Bitcoin has the 

backing of its issuer, it should be considered halal (Al-Tayy, 2023). 

High Risk Does Not Qualify Hurmah (HRXH): One appearance. Sheikh Zarabozo 

brings this reason in reply to those who claim that cryptocurrency is too high risk to be 

considered halal. See under the previous heading “4.5.5.1 Haram” under point “High 

Risk (HR)” for the claim being replied to. Sheikh Zarabozo states here that the high 

risk of a transaction or thing is not related to the question of whether it is halal or not. 

He then gives the example of 60% of new restaurants failing. Although this constitutes 

high risk, you’ll not find a scholar that says it is haram to open a new restaurant 

because of this. He further mentions some specific risk concerns of Bitcoin such as 

competitive risk, scalability risk, etcetera and explains that although risky, these risks 

are not considerations for the inherent ruling of Bitcoin and cryptocurrency. They are 

present in many things already considered halal besides cryptocurrency. At best, it 

may be said to be unadvisable, but it cannot be said to be haram due to these risks 

(Zarabozo, 2022). 
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Immediate Transferability (IT): One appearance. One of the critiques against Bitcoin 

and cryptocurrencies like it is that it is not immediately transferrable, as in ownership 

does not take place immediately. Sheikh Mustafa Umar argues that it does. The 

reason why this is a critique is that cryptocurrency’s major usage, currently, is in its 

trading for fiat currencies, like the US Dollar or other cryptocurrencies. While the 

obtaining of cryptocurrency may be via buying or mining, even if it is mined, most 

would look to liquidate it eventually into a national currency or trade it for other 

cryptocurrencies. So, if a cryptocurrency is traded for a fiat currency or another 

cryptocurrency, if both are considered currencies, to avoid 2 types of Ribas12, referring 

to ‘Riba al-Nasāi’ (Riba due to contractual deferred exchange)13 and ‘Riba al-Yaḍh’ 

(Riba due to delay in actual exchange)14, it is a necessity that the transaction not be 

contracted to be deferred and not be delayed in actual exchange either. So, if 

cryptocurrency does not transfer immediately when exchanged for fiat currencies or 

other cryptocurrencies, then it suffers at least one of these 2 types of Riba and would 

be a haram transaction. 

So, it is confirmed that the processing of Bitcoin from one account to another is not 

instantaneous and may take at least 10 minutes. Sheikh Mustafa Umar argues that 

although the processing may not be instantaneous, the transfer is confirmed and 

established immediately and the amount appears immediately in your account. So, 

according to him, the exchange is immediate since the transfer of ownership is 

established immediately. A note should be made here that Sheikh Mustafa spoke 

regarding the transferring of Bitcoins to cryptocurrency wallets and accounts 

specifically.  

It seems that the withdrawal of Bitcoins into fiat currencies is not the same and is not 

immediate even in established ownership. Based on some research, it was found that 

                                                           
12 In Islamic finance law, usury is not restricted only to the western concept of interest, which would be 
considered the first Riba type, but also includes under its definition delays in exchange between trade items of 
the same ‘ribawiy’/interest bearing type. The two types being currencies and edibles. So, for example, Dollars 
for Rands or dates for grapes with a delay in exchange, whether actual (2nd Riba type) or only stipulated (3rd 
Riba type), would fall under the Islamic definition of usury as well. (For further reading see: Keller, 1991, pp. 
384-387). The different Islamic concepts of Riba have been prohibited as a means to prevent the monetary 
abuse and oppression of people and especially the exploitation of the poor by the wealthy. 
13 Contractual usury/interest (Referring to the concept of usury due to delay in Islamic finance law that is 
contractually stipulated, though it may not necessarily be practiced in the actual sale.) 
14 Usury/Interest of Exchange (Referring to the concept of usury in Islamic finance law that is due to a delay in 
physical exchange of ownership, however this may take place.) 
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there exist ‘Bitcoin ATMs’ that seem to be the fastest in terms of transacting with fiat 

currencies, but even this method takes up to 10 to 20 minutes (Isa, n.d.). So, if Bitcoin 

and cryptocurrencies in general are considered a currency, then liquidating it into fiat 

currencies is arguably haram until an immediate transaction method is found. Sheikh 

Zarabozo addresses this problem and brings arguments saying that the need is not 

for the transaction to be exactly immediate, but rather in the same contractual session 

(majlis al-‘aqd) before the said session ends. The requirement of immediacy is a 

requirement that was interpreted from the concept of the contractual session, but the 

requirement was never actual immediacy, but rather that the transaction not be 

postponed or delayed until after the contractual session. Defining the contractual 

session when it is done via the Internet is difficult, but according to Sheikh Zarabozo, 

it could be argued that sitting at the computer or the Bitcoin ATM until the transaction 

fully completes, constitutes that the transaction happened during the same contractual 

session. This is because physical contractual sessions are determined to have ended 

based on the 2 transacting parties leaving the session (whether physically or 

technically). So, if the same concept is applied to internet transactions, the leaving of 

the computer or the window/application conducting the transaction is arguably 

leaving/ending the contractual session (Zarabozo, 2022).  

Note: This concern regarding Riba, only exists if the cryptocurrency is considered a 

currency. If it is considered an asset, then there is no concern regarding Riba in its 

transactions. 

Regardless, Sheikh Mustafa Umar considers the transacting of Bitcoins and 

cryptocurrencies like it, to have immediate transferability (into cryptocurrency wallets, 

etc) and is therefore halal to transact through this means (Islam and Bitcoin, 2018).  

Investment Is Halal in Itself (IH): One appearance. It seems that Sheikh Yasir Qadhi 

brings this reason in response to those who say that using cryptocurrency is like 

gambling and against those who say investing in cryptocurrency is haram. See under 

the previous heading “4.5.5.1 Haram” under point “High Risk (HR)” for the reply to this 

reason. He says that to buy cryptocurrency in the hope of making a profit out of it when 

you trade it for another currency is an investment and is halal in itself as long as it 

follows the laws of trade and trading and avoids usury (Riba) (Qadhi, 2021). 
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Is Free from Riba (RF): One appearance. Yandiev and Oziev (2018) consider Bitcoin 

to be free of Riba in its emission process, withdrawal and liquidity. They do not argue 

this point at all in their paper, they only mention that this is a requirement for currency 

and confirm that Bitcoin fulfils it. Regardless, this reason falls under the same 

conversation had under “Immediate Transferability (IT)” (Yandiev & Oziev, 2018). 

Natural Evolution to Money (ME): One appearance. Dr. Mohamed Ali Elgari argues 

that cryptocurrency is the natural evolution to money as gold backed currency and fiat 

currency was to gold and silver. According to him, the complaints made against 

cryptocurrency are not enough to render cryptocurrency haram and regardless of 

these complaints, sooner or later cryptocurrency will become so widespread and 

dependent on that it would have to be considered halal out of necessity (Amanie 

Advisors Official, 2019). 

It should be noted here that although it is a fair prediction that cryptocurrency will 

become a necessity, this is only a prediction and it is clear that it is not currently a 

necessity. Therefore, it is not valid to consider cryptocurrency halal due to necessity 

as of yet, until this prediction is proven true.  

Not Adding to Economy Does not Qualify Hurmah (XEXH): One appearance. 

Sheikh Zarabozo brings this point in response to those who argue that Bitcoin (and its 

likes) adds nothing to the economy and as such, is one of the reasons for it being 

haram. See under the previous heading “4.5.5.1 Haram” under point “Negative 

National Impact (NN)” for the reply to this point. Sheikh Zarabozo says this is illogical 

and that Bitcoin (and its likes) is a currency and is not a factor of production, it is not 

expected to add to the economy; and is essentially only what is used to pay for the 

true factors of production. See under point “Abuse to Economy Does not Qualify 

Hurmah (EB)” for more regarding this conversation (Zarabozo, 2022). 

It could also be added here that cryptocurrency does arguably add some value to the 

economy via the cryptocurrency developers, advisors and the different companies that 

run cryptocurrency platforms for trading. These are all jobs that are added to the 

economy that would have never existed without the concept of cryptocurrency.  

No Regulation Does not Qualify Hurmah (XRXH): One appearance. Sheikh 

Zarabozo brings this determinant in response to those who argue the fact that 
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cryptocurrency has no regulator, nor any transparency for regulations to be enacted 

on it and use this as a reason for it being haram. See under previous heading “4.5.5.1 

Haram” under point “Unregulated (UR)” for the fact’s explanation. Sheikh Zarabozo 

argues that first, regulatory institutions have already started coming in to sort some of 

the regulatory issues of cryptocurrency and secondly, secrecy in itself is not forbidden 

when it comes to transactions, except when it is expressly for haram and criminal 

activity. Bitcoin (and its likes) was never made with this intention or philosophy, so it 

cannot be said that it is haram due to lack of transparency for regulation (Zarabozo, 

2022). 

No Transactional Fees (XTF): One appearance. Sheikh Mustafa Umar argues that 

one of the benefits of cryptocurrency is that there are no transactional fees. This, in 

general, saves billions. It is even more so a benefit for the many people that send 

money to poor and undeveloped countries, whether as a charity or in the form of a 

wage a worker originally from that country who sends back some money to his family. 

Because these under-developed countries tend to not have banks, ATMS and the 

infrastructure needed for cheaper transactional fees, they are often charged exorbitant 

transactional fees for the fiat currencies they receive from developed countries. 

cryptocurrency would save them from these exorbitant fees and they would then 

receive this money, that they desperately need, in full (Islam and Bitcoin, 2018). 

Relatively Not Volatile for Years (RNV): One appearance. Sheikh Zarabozo brings 

this point in response to those who say that Bitcoin is high risk due to its extreme 

volatility. See under previous heading “4.5.5.1 Haram” under point “High Risk (R)” for 

the statement being replied to. Sheikh Zarabozo argues here that to say that Bitcoin 

is high risk due to high volatility is false, due to the fact that it has been relatively 

involatile for years when compared to the dollar (Zarabozo, 2022, p. 39). Therefore, 

according to Sheikh Zarabozo, Bitcoin is not that volatile that it should be considered 

high risk (Zarabozo, 2022). 

Source Does not Need to Be Known (SXK): One appearance. Mufti Muhammad 

Abubakr uses this determinant in response to those who bring the fact that Bitcoin’s 

issuer/source is unknown as a critique against it. See under previous heading “4.5.5.1 

Haram” under point “Unknown Sources (US)” for the original statement being replied 

to. Mufti Abubakr states in response to this that Bitcoin is governed by a set of rules 
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adopted voluntarily through mutual acceptance by those who use the currency and 

that these rules are publicly published for anyone to critique and suggest changes to. 

Furthermore, he explains that it is mathematically impossible to manipulate the laws 

and rules of Bitcoin because of the cryptography built into it that prevents that. He also 

adds that Bitcoin uses blockchain technology that is “more secure than any centralised 

system employed by a government or central bank” (Abubakr, 2017, p. 17-18). In 

conclusion, Mufti Abubakr believes that the source/issuer not being known is not a 

good critique, when the safety and trustworthiness has been guaranteed by the 

aforementioned factors and it is arguably safer than government money systems used 

today (Abubakr, 2017). 

Speculation does not make Haram (SXH): One appearance. Sheikh Yasir 

establishes this causal factor in response to those who argue that the speculation 

involved in cryptocurrency is harmful and it should be considered haram. See under 

previous heading “4.5.5.1 Haram” under point “Speculative (SV)” for the critique being 

replied to. Sheikh Yasir argues here that speculation exists in things that these same 

scholars have already considered halal before, such as stocks and currency trade. He 

argues that just because it is speculative or the price goes up or down, this does not 

make it haram (Qadhi, 2021). 

Unrestricted Money Transactions (UM): One appearance. Yandiev and Oziev 

mention that this is one of the Shar’ah requirements of a currency. Unfortunately, they 

do not evidence why or explain how it is a Shari’ah requirement. They only confirm 

that Bitcoin complies with this requirement. They confirm that Bitcoin does not have 

any prohibitions or restrictions on monetary transactions and the exchange and 

transfer of money (See: Yandiev & Oziev, 2018, p. 16). 

Volatility Due to Outside Factors Not Considered (VOF): One appearance. Sheikh 

Zarabozo highlights this justification in response to those who say that Bitcoin is high 

risk due to its extreme volatility. See under the previous heading “4.5.5.1 Haram” under 

point “High Risk (R)” for the reply to this justification. Sheikh Zarabozo argues here 

that this volatility found in Bitcoin is due to ‘speculators’ or ‘day-traders’ and that they 

are capable of making any market volatile. If this is something that Shari’ah considers 

makes transactions haram, then almost everything and anything would be haram, 

especially stocks. He then explains further by giving both an example of a stock that 
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experiences extreme volatility and an example of the volatility found between gold and 

silver in modern days (Zarabozo, 2022, p 40). So, according to Sheikh Zarabozo, 

these outside factors that cause this volatility should not be considered to make Bitcoin 

or any cryptocurrency haram (Zarabozo, 2022). 

4.5.6 Holistic discussion of findings 

For the third objective, the discussions regarding the scholars’ views on the possible 

determinants of the halal status of cryptocurrency under the previous headings were 

heavily dissected and compartmentalised. As such, the following holistic discussion 

must be had for the second objective, which explores and explains the views, opinions 

and legal decrees (fatāwa) on the permissibility of cryptocurrency15: 

Some scholars have said that cryptocurrency should be considered halal by default 

based on the legal maxim of:  "الأصل في الأعمال الحِل ما لم یرد نص بالتحریم““The default of 

actions (that are non-acts of worship), is that they are considered halal, as long as 

there does not exist any textual evidence from Qur`ān or Sunnah that renders it haram” 

(ibn Bāz, n.d.a). Furthermore, they state that the onus is on those who claim it is haram 

to bring evidence (Zidni Institute, 2018; Abubakr, 2017; Adam, n.d. a; Qadhi, 2021; 

Zarabozo, 2022; Fiqh Council of North America, 2021). This understanding is correct, 

although scholars who have claimed it to be haram have indeed brought evidence for 

their claim. This has thus necessitated discourse between the opposing parties, 

requiring those who claim it to be halal to disprove the evidence of those who claim it 

to be haram. If they do manage to disprove their evidence, then cryptocurrency will 

remain on its default of being halal. 

There are many critiques that those who claim cryptocurrency to be haram have 

brought in evidence of this claim. The most cited of these critiques are that it is 

unregulated, that it is like gambling and that it holds no physical/true value. 

Regarding cryptocurrency being unregulated, these scholars have argued that due to 

its unregulated nature, it becomes extremely prone to injustice in terms of crimes, theft, 

                                                           
15 As mentioned before, although normal progression would have the second objective addressed before the 
third, for logical progression, it was deemed more appropriate that the third objective be addressed first and 
the second addressed here. This is because the second objective is essentially an explanation of the 
conclusions drawn from the determinants addressed in the third. 
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etcetera. Furthermore, when minor mistakes happen whether from the client’s side or 

the issuer’s side, great amounts of money are easily lost. Even if there was not a 

mistake and the issuer purposefully disobeys the client, then still there would be no 

legal recourse for these people, since it is entirely unregulated (‘Allām, 2017; SIC, 

2019; Jawād, 2018; Zidni Institute, 2018; AssimalHakeem, 2019; Abubakr, 2017; Islam 

and Bitcoin, 2018; Rohman et al., 2023). Scholars who argue in favour of a halal 

verdict, state that recently there have been institutions getting involved with the 

regulation of cryptocurrency. They also argue that transactions being secret and not 

being regulated etcetera, are not acceptable determinants for rendering transactions 

haram (Zarabozo, 2022).  

Although it is true that these are not acceptable determinants normally, if a transaction 

was considered destructive enough to the wealth of people due to these reasons, it 

can be argued that in the light of the Shari’ah objective of the preservation of wealth, 

it should be considered haram to protect the people’s wealth. This is, however, a 

difficult argument to make, since a line needs to be made where if a transaction’s 

risky/dangerous nature crosses this line on the spectrum, then it should be considered 

haram. So, this is something that scholars would differ on, in terms of where the line 

is drawn some would even argue that the line should only be drawn at a 100% chance 

of destruction of wealth. That being said, to consider who objectively has the right to 

this argument is nigh impossible, as it is mostly subjective. The only case where this 

determinant would have some unanimity (in support) is in the case of “Qaḍhā`” (Islamic 

ruling of a judge), where a judge determines if its destructive nature has passed this 

threshold. In the case of Muslim countries, this would be the government-appointed 

judge. In the case of a non-Muslim country, this could be the judiciary the people follow 

and their appointed judge (the Muslim Judicial Council in Cape Town for example). 

Most scholars would only accept the rulings of these judges in application to the 

areas/people they govern, as according to Shari’ah (Islamic Law), regardless of 

personal opinion, the ruling of the appointed judge must be obeyed, but outside of the 

governed area/people, in general, other scholars will prefer their own opinions. 

As for cryptocurrency’s likeness to gambling, these scholars say that it is too similar 

to gambling, in that its format is the same and for this reason, it should be considered 

haram (because gambling is haram). The argument is that the format of gambling is 
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little money for a small chance of massive profit, but most people lose most, if not all 

the capital they put into gambling. Cryptocurrency has this same format according to 

them (‘Allām, 2017; SIC, 2019; Jawād, 2018; Zidni Institute, 2018; Abubakr, 2017; 

Yandiev & Oziev, 2018; IRTIS, n.d.; Rohman et al., 2023). Opposing scholars argue 

that this is the nature of investment, that there is a chance of profit and a chance of 

loss, regardless of how great the chances are on either end. The difference here is 

that in investment, at the time of the transaction, the measurements/value of what is 

being exchanged is known. This is as opposed to gambling, where at least one of the 

measurements/values of the things being exchanged is unknown, or one of it is entirely 

undefined. This is what makes gambling, gambling, not the chance of profit or the 

amount of profit (Qadhi, 2021). This understanding is correct, although again, in light 

of the objective of the preservation of wealth, it could still be considered haram. 

As for cryptocurrency having no physical value, they argue that cryptocurrency 

(archetypal) has no physical value backing and therefore has no true/real value. 

Therefore, it is haram to spend money on them, as it would be a waste of wealth 

(‘Allām, 2017; SIC, 2019; Jawād, 2018; Zidni Institute, 2018; AssimalHakeem, 2019; 

Abubakr, 2017; Adam, n.d. a; Kahf, 2017). Opposing scholars argue that physical 

value is not needed for something to be considered valuable, as this is not a 

prerequisite evidenced by Qur`ān or Sunnah. Furthermore, according to them, what 

determines if something is valuable, is whether people treat it as valuable or not and 

people treat cryptocurrency as valuable, so it should be considered as such. This is 

further evidenced by the fact that scholars have considered other intangibles things as 

valuable before, such as usufruct (Abubakr, 2017; Karaan, 2022; Adam, n.d. a; 

Amanie Advisors Official, 2019; Islam and Bitcoin, 2018). This is a difference of opinion 

in what defines wealth and each view is valid, but the researcher of this study believes 

the latter opinion to be more correct because according to him, it makes more logical 

sense. For example, sand in previous ages was considered non-valuable, but in 

today’s age, it is considered valuable. Here, it is clear to us that what was considered 

was not its innate physical value, because if that was the case, it would have always 

been considered valuable. Instead, what is considered is its treatment, meaning the 

way people treated it changed its value. When people started needing specific sands 

for building, producing glass and farming, they started treating these sands as valuable 

and, as such, they became valuable. 
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There are many more arguments made for why cryptocurrency should be considered 

haram. All of them will not be mentioned here, as they were already addressed before, 

but the following notable determinants will be explained in what follows: cryptocurrency 

is deceptive and obscure (has gharar), is an illegal activity safe haven and it does not 

have governmental acceptance. 

In terms of cryptocurrency transactions containing gharar (uncertainty/deception), they 

argue that cryptocurrency has many unknown features, e.g. where it gets its value is 

unknown, its value stability is unknown and even the people who are transacting are 

unknown, to the point that even the issuer is unknown. Mainly, it seems to be that they 

argue that cryptocurrency has deception in it (‘Allām, 2017; SIC, 2019; Jawād, 2018; 

AssimalHakeem, 2019; Abubakr, 2017; Yandiev & Oziev, 2018; IRTIS, n.d.). Opposing 

scholars argue that gharar is not innate to (archetypal) cryptocurrency, since there 

exist transactions with these cryptocurrencies that are void of gharar (Al-Tayy, 2023).  

Furthermore, the researcher argues that gharar is when the things being transacted 

are undefined, or when the transfer of ownership is not possible or improbable, or 

when there is deception/cheating in the things being transacted, or the terms of the 

transaction are undefined (KMAIA, 2004). Where it gets its value from, how its value 

is assessed and its value stability are not considered in terms of gharar. Additionally, 

knowing the exact parties transacting is not required, as long as there is a specification 

of the parties transacting. For instance, when entering a shop, selecting an item such 

as bread and proceeding to the counter to make a purchase, there may be multiple 

individuals behind the counter. One of them is a cashier appointed to run the 

transactions of the shop. As long as the transaction is specified to be between the 

customer and the cashier and not one of the many possible people behind the counter, 

there is no problem. The cashier’s name is not required, nor the cashier’s identity.  The 

cashier could be wearing a niqāb (face covering). To the customer, the cashier is still 

anonymous, but the transaction is halal, nonetheless. Note: Scholars have allowed 

women to take off the niqāb at the time of transactions (those who consider the niqāb 

compulsory) but have not said that it is compulsory that they take it off (ibn Bāz, n.d.b). 

So, although cryptocurrency clients tend to be anonymous in transactions, the parties 

are still specified, in that you are transacting with a specific user, whether this is 

denoted via username, crypto wallet ID, etcetera. 
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It seems, however, that their main argument is that cryptocurrency is inherently 

deceptive. Perhaps in that it has ‘fake’ value according to them, or that they perceive 

it to be a scam to steal people’s wealth, or that it intentionally makes it easy for people 

to be scammed/robbed or commit illegal activities in general. The claim that it has 

‘fake’ value has already been addressed. The claim that it is a scam should be dealt 

with on a case-by-case basis and the evidence assessed. However, famous and older 

cryptocurrencies such as Bitcoin, have a good track record and have shown no clear 

indications that they are scams over the many years they’ve been used. As for it 

intentionally making it easy for people to be scammed/robbed or for illegal activities to 

be committed, this is not clear. It is more apparent that most cryptocurrencies intend 

anonymity, secrecy, decentralisation, etcetera, as a means of protecting people’s 

wealth (from corrupt governments and the like) and not for haram or illegal reasons. 

This has in turn also made haram and illegal activity easier, unfortunately. Regardless, 

this is also a case-by-case matter and the evidence should be assessed to determine 

the conclusion of each specific cryptocurrency. 

In short, gharar is not seen to be an innate trait of (archetypal) cryptocurrencies, 

although this could be the case in some specific cryptocurrencies. Each 

cryptocurrency should be assessed accordingly. Also, Bitcoin (and others like it) is 

known to not have innate gharar. Accordingly, as is known, any transaction that has 

gharar in it, although the gharar is not innate to the transaction, this transaction would 

obviously still be haram. 

Some scholars have also critiqued cryptocurrency for being an illegal activity safe 

haven, as it eases the committing of crimes. This is problematic in that it makes 

monetary crimes and the funding of crimes, in general, more prevalent. This is an issue 

on two levels, first, in that the preservation of the wealth of the people is considerably 

adversely affected. This is both on an individual level and a national level. Secondly, 

in that the legal maxim of "لا ضرر ولا ضرار" “No harm to others, and none to thyself." 

(Suyūti, 1983) will now be undermined because of this new prevalence and ease of 

crime due to cryptocurrency (‘Allām, 2017; SIC, 2019; Jawād, 2018; AssimalHakeem, 

2019; Abubakr, 2017; Yandiev & Oziev, 2018; Rohman et al., 2023). Opposing 

scholars have responded to this and have said that the haram/illegal usage of 

something does not make it haram. Furthermore, they argue that fiat currencies suffer 
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illegal usage to an extreme currently, but no one has considered it haram because of 

this (Adam, n.d. a; Islam and Bitcoin, 2018; Perlis State Fatwa Committee, 2018).  

The scholars with an opposing view are correct in saying that the illegal usage of 

something does not normally make something haram, but the researcher finds their 

likening of it to fiat currencies problematic. First, many scholars consider fiat currencies 

haram to begin with and only consider them halal currently out of necessity. So, more 

reasons to consider it haram will not logically affect it because it is halal out of 

necessity. Even if a scholar did consider fiat currencies halal to begin with, if this 

reason was considered enough to make it haram, it would still have to be considered 

halal due to necessity in conclusion, due to the practical impossibility of living without 

it. Secondly, the reason fiat currencies are currently being used for haram/illegal 

activity is because they are the mediums of exchange in their respective countries, 

not necessarily because of the nature of fiat currencies themselves. The same could 

be said of gold and silver in the time of the Prophet (pbuh) for example. Monetary 

crimes were obviously mostly committed via the prevalent medium of exchange. 

Cryptocurrency, however, makes it considerably easier for these crimes to occur by 

its very nature. That being said, this still does not normally render something haram. 

However, like what was previously mentioned regarding the unregulated nature of 

cryptocurrency, if a transaction was considered destructive enough to the wealth of 

people or harmful enough to people due to these reasons, it can be argued that in the 

light of the relevant Shari’ah objectives and legal maxims, it should be considered 

haram. However, this would be more appropriate for qaḍhā` (Islamic ruling of a judge) 

in terms of enforcement and support. 

As for cryptocurrency not having governmental support, some scholars have said that 

only rulers (governments in today’s time) are allowed to create currencies and that to 

create currencies without their backing/permission would be to challenge their 

authority and their God-given right. Some have even stated that it has become the 

nature of currencies that they be backed by the government and if they are not, it 

cannot be considered a currency (‘Allām, 2017; SIC, 2019; Jawād, 2018; Zidni 

Institute, 2018; Abubakr, 2017; Kahf, 2017; Rohman et al., 2023). Opposing scholars 

argue that it has never been a Shari’ah requirement for a currency to be backed by a 

ruler/government and that there is no evidence for this from Qur`ān or Sunnah. 
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Furthermore, they state that some leading cryptocurrencies like Bitcoin have already 

been backed by governments, so even according to this argument, they should still be 

considered halal (Zidni Institute, 2018; Abubakr, 2017; Adam, n.d. a; Islam and Bitcoin, 

2018; Qadhi, 2021; Zarabozo, 2022). The latter understanding is more correct 

according to this researcher, although if a government were to prohibit 

cryptocurrencies or any specific cryptocurrency, then this prohibition would be binding 

to Muslims under their jurisdiction and it would be haram to go contrary to it. 

4.5.6.1 Is cryptocurrency a currency or commodity? 

Even among scholars who consider cryptocurrency halal, there are differences of 

opinion on how it is considered halal. Is it halal as a commodity and not valid as a 

currency or is it considered halal as a currency? 

This largely revolves around the prerequisites of what makes a currency a currency. 

Here, scholars argue about what these prerequisites are and whether cryptocurrencies 

fulfil these prerequisites or not. 

As for the prerequisites of what makes a currency a currency, some scholars have 

said that a currency requires a physical backing to have value and this has been 

addressed. Some scholars have said that a currency requires governmental backing 

and this has been addressed. Other scholars have argued that the main prerequisite 

for currencies is Ta’āmul (common usage) and Isțilāh (mutual acceptance). Some 

scholars have argued that since cryptocurrency is not backed by governments, by 

central banks, or even normal banks, it cannot be considered to have fulfilled the 

prerequisites of Ta’āmul and Isțilāh. They also add that because only a small number 

of people uses it, they do not use it as a medium of exchange but as an investment 

opportunity, so it cannot be considered to have fulfilled these prerequisites (Zidni 

Institute, 2018; AssimalHakeem, 2019). According to opposing scholars, they do fulfil 

these prerequisites, because there are so many people that use it, that according to 

them, there is no doubt that common usage and mutual acceptance have been 

established (Abubakr, 2017; Islam and Bitcoin, 2018; Qadhi, 2021; Perlis State Fatwa 

Committee, 2018). The former opinion is more correct according to this researcher. 

This is because although common usage and mutual acceptance may have been 

established, the question is, in terms of what? As a currency/medium of exchange? 
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Or as a product? It is clear to the researcher that the majority of the usage of these 

cryptocurrencies is not as mediums of exchange, but rather as investment products. 

This is problematic. How can it be said that it is established as a medium of exchange 

if little to no people use it as such? Due to this reason, the researcher favours the 

former opinion.  

Some scholars have also said that the prerequisites of currencies are that they have 

storability, be a store of value, be a measurement of value and be a unit of account. 

As for cryptocurrency having storability, what is meant by storability is that it be 

valuable and that it be storable in and of itself. As for it being valuable, this has already 

been addressed. As for being storable in itself, it has to be storable in that it can be 

stowed away and stored for extended amounts of time, as opposed to things that 

cannot be stored at all, such as air (before scientific advancements) for example and 

as opposed to things that diminish or perish relatively quickly, such as food for 

example. The idea of cryptocurrency’s storability has not really been challenged, 

except for what Yandiev and Oziev (2018) have critiqued it for in terms of its ownership 

rights being unclear. They have stated that cryptocurrency being automated and 

nearly void of human interference has made it more transparent, but it now suffers 

massive shortcomings in terms of fundamental solvability of some basic problems. 

This is regarding ownership being tied to passwords. All it takes to lose cryptocurrency 

is to forget/lose a password and all it takes for cryptocurrency to be stolen is to know 

the password. This also poses inheritance problems, in that all it takes for inheritance 

wealth to be totally lost, is for a password not to be handed over before death. Although 

these critiques are valid and concerning, especially regarding the point of inheritance, 

the researcher does not believe that this critique alone impedes cryptocurrency from 

being considered to have storability, nor from being considered to be a currency. In 

truth, even Yandiev and Oziev (2018) still seem to consider ‘Bitcoin’ to be a currency 

despite this. Additionally, other scholars have also stated that it has storability (Adam, 

n.d. a; Amanie Advisors Official, 2019; Perlis State Fatwa Committee, 2018). 

In terms of being a store of value, what is required is that this value be fairly stable so 

that the value is truly stored for when it is needed and not easily lost or squandered. 

Some scholars have argued that cryptocurrency is not a currency because it is too 

volatile to be able to truly store value (Adam, n.d. a). Opposing scholars have argued 
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that at times cryptocurrency may not be a good store of value, but this does not mean 

that it should not be considered a store of value in totality. They have also argued that, 

to begin with, the requirement of being a store of value, is a requirement of wealth, not 

currency. Currency does not need intrinsic value. Fiat currencies, for example, have 

buying power and this buying power was given to them extrinsically by governments. 

So, if a currency does not need to have intrinsic value, it does not have to be a store 

of value, since to be a store of value is to have intrinsic value. If buying power is to be 

considered instead, then there are many fiat currencies whose buying powers have 

been wiped out almost completely due to hyperinflation but have still been considered 

currencies (Zarabozo, 2022).  

According to the researcher, regardless of what it is called, store of value or buying 

power, it is clear that stability is required, or the wealth of people will be squandered. 

Also, the likening of cryptocurrency to fiat currencies with buying powers that were 

almost completely wiped out due to hyperinflation is problematic, due to the argument 

of fiat currencies being considered halal due to necessity that was mentioned before. 

Besides, what sense is there in allowing currencies to exist that fail this badly and 

harm people to this extent, except out of necessity? As for the argument that 

cryptocurrency not being a good store of value sometimes does not render it invalid 

as a store of value, according to this researcher, this only makes sense if it very rarely 

happens. Regardless, each specific cryptocurrency will have to be studied to assess 

if it is stable enough to serve as a store of value. What is clear currently, is that 

archetypal cryptocurrencies like Bitcoin and Ethereum, definitely experience higher 

instability than normal fiat currencies (non-failing currencies). In just one year from this 

date (6/6/2023 - 6/6/2024), when compared to the US Dollar the likes of the ZAR, EUR 

and SAR only experienced a change rate of +1.29%, +1.80% and +0.12% respectively 

(Google Finance, n.d.b; Google Finance, n.d.c; Google Finance, n.d.d). While Bitcoin 

and Ethereum experienced a change rate of +158.69% and +100.78% respectively 

(Google Finance, n.d.e; Google Finance, n.d.f). Now, it could be said that these are 

positive change rates and should not be considered, since it is a benefit if anything, 

but this is also a negative from a different perspective and will be addressed later. 

Furthermore, with huge positive change rates come huge negative change rates as 

well. In other words, booms and crashes; and the many crashes of Bitcoin and 

Ethereum have been documented. Bitcoin for example, has crashes in 2011, 2014-
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2015, 2018 and price bubbles in 2020-2022 (constant ups and downs) (Wikipedia, 

2024). In conclusion, according to the researcher, archetypal cryptocurrencies do not 

tend to meet the prerequisite of being a store of value, although each cryptocurrency 

will have to be assessed specifically for specific rulings. 

As for being a measure of value, what is required is that a currency be able to be used 

as a reference to measure the values of products and the like. To be able to say that 

a loaf of bread has a standard value of R17, for example. Scholars who oppose it 

being considered a currency, state that what is required is that currencies be an 

independent measure of value, which cryptocurrencies are not, as they tend to be tied 

to the dollar or similar to it (Adam, n.d. a). Opposing scholars have argued that this 

cannot be a requirement as there currently exists currencies, such as the Saudi Riyal 

that are pegged to the US Dollar, but are still considered currencies (Abubakr, 2017; 

Amanie Advisors Official, 2019; Zarabozo, 2022). The former opinion is more correct 

according to the researcher. This is due to the argument of fiat currencies needing to 

be considered halal out of necessity which was referenced before. For this reason, fiat 

currencies are a problematic reference for what a currency should be like. 

With regards to being a unit of account, what is required is that a currency be able to 

serve as a primary reference for debts, deferred payments and the posting of prices. 

Some scholars have argued that due to the extreme instability of archetypal 

cryptocurrencies, it cannot serve this function (Rohman et al., 2023; Adam, n.d. a). 

For example, as mentioned before, some archetypal cryptocurrencies have had 

massive positive change rates of over 100% in only a year. This means that in the 

span of only a year, debts and deferred payments would have more than doubled. 

This is an extreme injustice to those who owe debts/deferred payments. Sheikh 

Zarabozo argues that Bitcoin has been stable and not that volatile, especially in 

relation to the volatility of gold and national currencies like the US Dollar (See: 

Zarabozo, 2022, p. 39 – 41). He also argues that there exist fiat currencies that have 

also experienced extreme volatility like cryptocurrency, like the Zambian Kwacha 

against the US Dollar in 2015. So, according to him, volatility alone is not a sufficient 

argument to disprove something as a currency (Zarabozo, 2022). According to the 

researcher, the former opinion seems to be more correct, as it seems to be more in 

touch with reality. This is because the reason for the popularity of Bitcoin and the like 
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is because of its volatility and the idea of the potential of huge profits. If this volatility 

was relative to that of gold and non-failing fiat currencies, then gold and these 

currencies would share this same ‘hype’, but it is clear that it does not. Regardless, 

the researcher believes that experts in the evaluation of currencies should be 

counselled to determine at which point a currency is too volatile to be used as a unit 

of account. In truth, Mufti Shawki ‘Allām and the Egyptian Fatwa Secretariat had 

already counselled experts in the field of economics and they had, at the time, 

concluded that Bitcoin was too volatile and risky in general (‘Allām, 2017). 

In conclusion, the researcher opines, based on the evidence and arguments reviewed, 

that the view that archetypal cryptocurrencies (Bitcoin and its close copies) are halal 

as an asset, is the preponderant view of Islamic scholars on the halal status of 

cryptocurrency. According to the researcher, no argument has been brought forth from 

opposing scholars that convincingly proves its impermissibility and as such, archetypal 

cryptocurrencies, as proponents have argued, are to remain on their default Islamic 

ruling of halal until proven otherwise. Additionally, the researcher believes that 

cryptocurrencies as they are now, cannot be considered valid currencies as it is clear 

that they do not meet the required prerequisites reviewed and because many would 

probably destroy the wealth of the masses if they were truly taken as relied upon 

mediums of exchange. Consequently, because they are not considered currencies, 

the laws of Riba (usury) do not apply to these archetypal cryptocurrencies and zakāh 

māl (obligatory almsgiving due on money/currencies) is not obligatory on them. 

4.6 Chapter summary 

This chapter commenced with a brief introduction outlining the scope and purpose of 

the chapter. The results of this study’s questionnaire were then displayed, along with 

its descriptive statistics. Thereafter, the PLS-SEM data analysis of the 

questionnaire’s results was applied and its analysis results were displayed as well as 

interpreted. It was found that Effort Expectancy, Facilitating Conditions, Habit, 
Performance Expectancy, Shari’ah Compliance and Trust were significant factors 

in Cape Town Muslim’s “Behavioural Intention” to use cryptocurrency and their 

“Acceptance” (BIA) of it and the remaining factors were found to be insignificant. In 

terms of moderating factors, Academic History was found to have a positive 

significant impact on Trust and Age had a negative significant impact on Effort 

https://uwcscholar.uwc.ac.za/home



Page | 153 
 

Expectancy. The framework analysis of the questionnaire’s qualitative results was 

then applied and its analysis results displayed. It was found that the most 

dominant/popular themes were “General Negative Critiques of Cryptocurrency” 
(GN) with 18 comments and “No Comments” (NC), “Considers it a Scam or 
Unsafe” (Unsafe) and “Miscellaneous Opinions/Advice” (MO) with 14 comments. 

In Section 4.5, the data analysis and results of this study’s multimodal analysis is 

covered. Firstly, the framework analysis of this thesis’s study of the fatāwa (Islamic 

legal edicts) on cryptocurrency was applied and its analysis results displayed. It was 

found that the most dominant/popular possible determinants for the Islamic ruling of 

haram were Unregulated (UR), Gambling (G) and No Physical Value (PVX). For the 

Islamic ruling of halal, it was Governmental Acceptance Not Needed (GAX), Halal 
by Default (HD) and Treated as Valuable (TV). It was found that haram determinants 

outnumbered halal determinates at 90 to 67, respectively. All data analysis results 

were then further interpreted and explained in detail. Lastly, a holistic discussion of all 

the arguments defined from the relevant determinants is had. It should be noted here 

that this is different from the initial document review had on this topic in this thesis 

under the section 2.1.3, which was a general overlook of the subject, whereas this 

sub-section covers a more focused overlook/interpretation. It was concluded from this 

holistic discussion, that the view that holds archetypical cryptocurrencies as halal as 

an asset is the preponderant view on the halal status of cryptocurrency, according to 

the researcher.  
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SUMMARY, CONCLUSIONS AND RECOMMENDATIONS 

5.1 Introduction 

This chapter provides a summary of the thesis and its conclusions. The researcher 

discusses how the research questions were answered and objectives achieved. It 

explains the limitations and delimitations of this study and the researcher’s 

recommendations based on the findings. 

It is beneficial as a reminder to mention that the objectives intended with this study are 

to (1) ascertain what the determinants for Cape Town Muslims’ acceptance and 

possible usage of cryptocurrency are; (2) explore the views, opinions and legal 

decrees (fatāwa) on the permissibility of cryptocurrency and (3) To assess, based on 

the review of their decrees, what determinants/factors are considered in Islamic 

finance when Islamic scholars conclude on the permissibility of cryptocurrency. 

5.2 Thesis summary 

In Chapter 1, the background of the study is elaborated upon, a statement of the 

problem is given and the research questions and objectives of the study are detailed. 

The significance of the study, including its intended benefits and the implied solutions 

it provided to the problem are then expounded upon. Finally, the structure and 

organisation of the study are provided. 

In Chapter 2, a definition, explanation and brief history is given for cryptocurrency. The 

Islamic perspective on currencies and its Islamic definition is then explained, as well 

as a brief Islamic history of Muslims’ acceptance of various currencies and the different 

rulings concluded on these currencies. Lastly, an introduction to the Islamic 

perspectives on cryptocurrency is then given, where the contradicting rulings on 

cryptocurrency, their reasonings and differences are briefly introduced and 

summarised. 

In Chapter 3, the research design, approach and philosophy of this thesis are 

explained and the theoretical framework of this thesis’s questionnaire is determined 

thereafter. The data collection instruments, as in the questionnaire itself, is then 

described and the methodology of how respondents were sampled from the Cape 

Town Muslim population is then also expounded upon. Finally, the data analysis 
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techniques used in this thesis are explained, the limitations and sources of possible 

biases are stated and the handling of possible ethical issues is also elucidated. 

In Chapter 4, first, the preliminary descriptive results of this thesis’s questionnaire are 

given, where the raw results of the questionnaire’s questions are given in percentages. 

Thereafter, a PLS-SEM analysis is then applied to these raw results, with the results 

of this PLS-SEM analysis displayed. For the sake of the reader, all of the analyses 

applied to the results are also explained in terms of their purposes, requirements and 

what is considered passable in terms of its results. In the results of this PLS-SEM 

analysis, under 4.3.2.2 Main Structure Model Results, the first objective of this thesis 

is addressed, specifically the determination of the significance of the proposed 

determinants of Cape Town Muslims’ acceptance and usage of cryptocurrency. After 

this PLS-SEM analysis of the questionnaire’s quantitative results, a framework 

analysis of its qualitative results is done. The results of said framework analysis is then 

charted and interpreted later on in the chapter under 4.5 Interpretation of Results, 4.5.3 

Questionnaire Framework Analysis Results Interpretation.  

A framework analysis was then conducted of the fatāwa/legal edicts chosen for this 

thesis. Note that this covers the second and third objectives of this thesis, where via 

the framework analysis of these fatāwa, the possible determinants considered by 

Islamic scholars are identified and quantified by the number of fatāwa they appear in 

(indicating the popularity of these determinants). After this framework analysis, the 

results of this framework analysis are charted and displayed in graphs. These results 

are then interpreted under 4.5.5 Definition of Determinants and Interpretation of 

Results. The final section of this chapter is then presented, Section 4.5.6, which is the 

holistic discussion of findings. Here, a more detailed and contextualised discussion is 

had regarding the arguments Islamic scholars have given for the permissibility or 

impermissibility of cryptocurrency and further commentary was provided. 

In chapter 5, a brief summary of this thesis is given. The conclusions deduced from 

this thesis are then briefly stated, as well how these conclusions were arrived at and 

how this thesis’s conclusions contribute to the greater field of study is expounded 

upon. Finally, the limitations of this study are discussed and recommendations for 

future research and practical applications are provided.  
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5.3 Conclusions 

5.3.1 How objectives were addressed 

It is necessary to reference the objectives laid out at the beginning of this thesis and 

how these objectives were addressed during the completion of this thesis: 

• To explore and evaluate the determinants of acceptance and usage of 

cryptocurrency amongst the Muslim community in Cape Town using the 

unified theory of acceptance and use of technology (UTAUT2). 

This objective was addressed by creating a UTAUT2 modelled questionnaire designed 

to identify these determinants and their significance (see methodology under “3 

Research Methodology and Data”) and was administered to 200 Cape Town Muslims. 

The questionnaire data results received from this questionnaire were then validated 

and analysed via PLS-SEM using the application SmartPLS 4. The significant 

determinants of Cape Town Muslims’ acceptance and usage of cryptocurrency were 

then ascertained. it was found that Effort Expectancy, Facilitating Conditions, 

Habit, Performance Expectancy, Shari’ah Compliance and Trust were significant 

factors in Cape Town Muslim’s “Behavioural Intention” to use cryptocurrency and 

their “Acceptance” (BIA) of it. In terms of moderating factors, Academic History was 

found to have a positive significant impact on Trust and Age had a negative significant 

impact on Effort Expectancy. (see “4 Data Analysis and Results” and “4.3.2.2 Main 

structure model results”). 

As an additional benefit, the questionnaire also prompted a qualitative final question 

that asked respondents to provide points/thoughts they had regarding cryptocurrency 

that they were not asked previously in the questionnaire. The objective behind this 

was to attain a more descriptive idea of Cape Town Muslims’ preponderant 

thoughts/opinions on cryptocurrency in addition to the quantitative data already 

achieved. 

• To explore the views, opinions and legal decrees (fatāwa) on the permissibility 

of cryptocurrency 
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This objective was addressed by reviewing the fatāwa of scholars, categorising the 

different rulings of these fatāwas into the categories of Haram (Prohibited), Halal 
(Permissible) as an asset and Halal as a currency and explaining these different 

ruling categories in general under the heading “2.1.4 An Introduction to the Islamic 

Perspectives on Cryptocurrency”, then also holistically explaining the different 

possible determinants/arguments used for these rulings under the heading “4.5.6 

Holistic Discussion of Findings”. 

• To assess, based on the review of their decrees, what determinants/factors 

are considered in Islamic finance when Islamic scholars conclude on the 

permissibility of cryptocurrency 

To achieve this objective, all the possible determinants found in the reviewed fatāwa 

(legal edicts) were analysed using framework analysis. Determinant themes were then 

made and divided into halal and haram. These themes and categories were then 

charted and displayed in graphs (see “4.5.4 Charting/Graphing”). Lastly, each 

determinant theme was also explained and commented on in light of Islamic finance 

law (see “4.5.5 Definition of Determinants and Interpretation of Results”). 

5.3.2 Research question answers 

To conclude this thesis, it is necessary that reference be made to the questions laid 

out at the beginning and that their answers be summarised as follows: 

• What are the determinants of acceptance and use of crypto currency amongst 

the Cape Town Muslim community? 

The significant determinants found in this thesis for Cape Town Muslims’ acceptance 

and usage of cryptocurrency were: Effort Expectancy which had a negative impact 

on Behavioural Intention and Acceptance, and Facilitating Conditions, Habit, 
Performance Expectancy, Shari’ah Compliance and Trust which had positive 

impacts. Price Value and Social Influence were found to be insignificant 

determinants. It’s significant moderating factors were Academic History which had a 

positive significant impact on Trust and Age that had a negative significant impact on 

Effort Expectancy (See 4.3.2.2 Main Structure Model Results). 
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Additionally, for the qualitative question given in the questionnaire for the objective of 

attaining a more descriptive idea of Cape Town Muslims’ preponderant 

thought/opinions on cryptocurrency, it was found that the most common themes for its 

answers were: “General Negative Critiques of Cryptocurrency” (GN), “No 
Comment” (NC), “Considers it a Scam or Unsafe” (Unsafe) and “Miscellaneous 
Opinions/Advice” (MO). Based on these findings, Cape Town Muslims generally 

exhibit a negative outlook on cryptocurrency and they are both suspicious and doubtful 

of it (See “4.4.4 Questionnaire framework analysis results interpretation”). 

• What are the views, opinions and legal decrees (fatāwa) on the permissibility 

of cryptocurrency? 

The views and opinions regarding cryptocurrency are divided into three as covered 

under heading “2.1.4 An introduction to the Islamic perspectives on cryptocurrency”: 

General Impermissibility, Permissibility as an Asset and Permissibility as a 
Currency. In terms of the fatāwa that fall under these categories, then of the fatāwa 

that were reviewed in this thesis, 8 fell under Haram, 6 fell under Halal as an asset 

and 6 fell under Halal as a currency (See “4.5.2.1 Fatāwa List”). 

It was found that scholars who have ruled that cryptocurrency is haram, have 

predominantly used the overarching idea of preservation of wealth to determine the 

impermissibility of cryptocurrency.  

Regarding scholars who have ruled that cryptocurrency is halal, it was found that they 

predominantly used arguments that consisted of the following: That it should be 

considered halal by default, rebuttals against arguments from opponents, establishing 

base requirements for currency and arguing general pros of cryptocurrency. 

• What are the determinants/factors considered in Islamic finance when Islamic 

scholars conclude on the permissibility of cryptocurrency? 

Regarding the determinants that are considered when scholars consider the 

permissibility of cryptocurrency, they are divided into determinants that scholars have 

used to deem cryptocurrency haram and those used to deem it halal. There are too 

many to mention here (see Section 4.5.5), but the most commonly cited determinants 

in these two categories were as follows: For Haram: Unregulated (UR), Gambling 
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(G) and Physical Value (PVX). As for Halal: Governmental Acceptance Not 
Needed (GAX), Halal by Default (HD) and Treated as Valuable (TV). 

5.3.3 Thesis contributions 

This thesis has contributed to the cryptocurrency field of study in several ways. Below, 

an explanation of these contributions are given. 

First, it explores the factors influencing Cape Town Muslims’ acceptance and use of 

cryptocurrency. This is an addition to the existent empirical literature in this field of 

study in that, based on the available evidence, there have not been any contributions 

that focus on Muslims in a Muslim minority country as this study has. Although there 

have been relevant studies on Muslims in Muslim-majority countries such as Ayedh et 

al. (2020) and relevant studies in South Africa on the general populace such as 

Mazambani and Mutambara’s (2019) study. 

It establishes, using the UTAUT2 methodology, that Effort Expectancy, Facilitating 

Conditions, Habit, Performance Expectancy, Shari’ah Compliance and Trust are 

significant determinants for whether Cape Town Muslims would accept and use 

cryptocurrency in this study. It also establishes that Price Value and Social Influence 

are insignificant as determinants. It agrees with many of the findings of the empirical 

literature reviewed, but also displays the niche of this study with the contradictions it 

does have with it. 

It also confirms that Cape Town Muslims require cryptocurrencies to be Shari’ah 

compliant before they are willing to accept it or use it. This agrees with what was found 

in relevant studies on Muslims in Muslim-majority countries (Ayedh et al., 2020; 

Elshity, 2022; Ajouz et al., 2019). These findings are beneficial to those would like to 

cater their cryptocurrency products/services to Muslim clients in Cape Town. 

Furthermore, it explains the existent Islamic rulings on typical/archetypal 

cryptocurrencies. However, there is other literature that already discusses and 

explains Islamic rulings on cryptocurrency such as Sheikh Zarabozo (2022). This 

thesis, however, includes Islamic rulings not covered by Sheikh Zarabozo (and other 

works referenced). It also provides an answer to the question of what possible 

determinants are considered by Muslim scholars when ruling on cryptocurrencies and 
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explains them. This thesis is also unique in that it includes possible determinants not 

covered by others and analyses them using a structured approach via framework 

analysis, which has not been done before. These contributions are beneficial to 

Muslim investors concerned about the religious implications of using cryptocurrency. 

They are also beneficial to scholars and Muslim judicial committees, interested in 

reviewing the available literature on cryptocurrency, so that they may derive their own 

conclusions. 

The following summarised contributions are unique and not given by any previous 

studies. The specifics of these contributions should be noted (i.e. location and 

religion). Similar contributions were made in this field, but the locations or the 

populations were not the same as this study’s. See below for the contributions: 

• It provides an idea of how Cape Town Muslims perceive cryptocurrency and 

their feelings towards it, which is beneficial to those catering to Muslim clientele. 

• It provides statistical evidence on Cape Town Muslims experience and 

familiarity with cryptocurrency with specific group statistics as well. This is also 

beneficial to those catering to Muslim clientele. 

• It also provides statistical data on Cape Town Muslims who are interested in 

cryptocurrency, with demographic information. This would assist those catering 

to Muslim clientele in finding their market. 

• It provides statistical data on the usage of possible determinants by Islamic 

scholars in their fatāwa (legal edicts). This benefits Islamic scholars and 

Muslims judicial committees. 

• It provides an easy reference for fatāwa (legal edicts) on cryptocurrencies with 

translations for three Arabic fatāwa and one Malaysian fatwa (attached as an 

appendix at the end of this thesis). This is also of great benefit to Islamic 

scholars, Muslims judicial committees and those interested in Islamic finance. 

5.4 Thesis limitations 

This thesis has been restricted to discovering the determinants for Cape Town 

Muslims’ acceptance and usage of cryptocurrencies and discovering the possible 

determinants for the Shari’ah (Islamic Law) compliance or non-compliance of 

cryptocurrency in general according to Islamic scholars. As such, this thesis does not 

address any specific cryptocurrencies, Cape Town Muslims’ attitude to specific 
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cryptocurrencies and the Islamic scholars’ rulings on them. This is somewhat 

problematic, as each cryptocurrency may experience different and varying levels of 

acceptance by Cape Town Muslims and because Islamic scholars tend to consider 

the rulings of specific cryptocurrencies and not cryptocurrencies. This thesis may not 

possess specificity but benefits cryptocurrency discourse by giving a reference to how 

Cape Town Muslims feel about cryptocurrency and by providing the possible 

considerations and possible determinants for the Islamic ruling of cryptocurrencies in 

general. 

Additionally, this thesis may be considered exploratory and explanatory in nature but 

may not be truly representative of Cape Town Muslims due to the respondents being 

obtained via non-probability snowball and convenience sampling, as this methodology 

may yield incomplete data in terms of representation (Neuman, 2014). 

5.5 Delimitations 

Although this thesis might provide the rebuttals of some of the possible determinants 

reviewed, this should be not taken as a fatwa itself, as the only intention is qualified 

commentary. The researcher may, however, express his own opinion where deemed 

necessary. Furthermore, this thesis has limited itself to the review of 20 fatāwa and 

does not claim to encompass all fatāwa available, nor even most of it, although it is 

representative of the majority of fatāwa. 

As touched on under the previous heading, although this thesis may refer to 

cryptocurrency in general, it does not claim that any of the views or arguments 

mentioned apply to every cryptocurrency, even though some fatāwa (legal edicts) 

have considered all of cryptocurrency haram, such as the fatwa given by the Syrian 

Islamic Council (SIC, 2019). Rather, where cryptocurrency in general is mentioned in 

reference to any view or argument, it should be taken to mean your typical or 

archetypal (referring to Bitcoin) cryptocurrencies and not necessarily any atypical or 

unique cryptocurrencies. Furthermore, it is recommended that if one is looking for an 

Islamic legal ruling on a specific cryptocurrency (that is not Bitcoin), that it be sought 

elsewhere and by those who speak on that cryptocurrency specifically, as each 

cryptocurrency requires its own specific Islamic legal ruling. 
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Lastly and perhaps most importantly, this thesis should not be taken as financial 

advice or Islamic legal advice. This thesis is not and does not present itself as a fatwa 

(legal edict), so that people may follow any of the remarks or comments made by the 

researcher as if it were an Islamic legal decree. It also does not recommend that any 

specific fatwa be followed either, but rather, it leaves the choice up to the reader and 

lists the referenced fatāwa for this sake (See “4.5.2.1 Fatāwa list”). 

5.5.1 Advice for Muslims 

For the ordinary Muslim looking to get into cryptocurrency, the researcher 

recommends first, that you preserve your religious integrity and follow the fatwa and 

Islamic legal advice of scholars you recognise and trust on this matter. Thereafter, the 

researcher recommends due diligence in researching the specific cryptocurrency you 

plan to partake in and beware of get-rich-quick schemes and the promises of great 

amounts of wealth.  

Cryptocurrency is still very much in its infancy and is prone to suffering scams, 

especially in the form of new cryptocurrencies promising to emulate the likes of Bitcoin 

and other successful cryptocurrencies. They urge you to be the first of its investors, so 

that you are in turn the most in profit, only to claim all your wealth via a Ponzi scheme 

the likes of the FTX cryptocurrency (Hetler, 2024). Remember to hold fast to the golden 

rule of investment: only invest as much as you can realistically bear losing. 

5.6 Recommendations 

The researcher recommends that further studies be made on the topic of Cape Town 

Muslims and their acceptance and usage of cryptocurrency, but using probability 

sampling, so that it may be considered to be truly representative of the Cape Town 

Muslim population.  

The researcher also recommends that consistent studies that provide comprehensive 

coverage of the recent discourse and debates regarding the Islamic legal ruling on 

cryptocurrencies be produced in the future. This researcher believes this is necessary 

due to the ever-evolving Islamic discourse on the topic, the inevitable emergence of 

new fatāwa (Islamic legal edicts) and the constant influx of new information and new 

types of cryptocurrencies. The researcher believes that most papers tend to cover the 

same constantly referenced fatāwa (Islamic legal edicts) on this matter, whereas there 
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continues to be an increase in fatāwa on this matter in recent years and that perhaps 

a more recent and encompassing coverage on the matter should be made every few 

years. 

As for those interested in cryptocurrency entrepreneurship and looking to tap into the 

Islamic crypto market, if you create cryptocurrencies, then the researcher 

recommends creating a cryptocurrency catered for Muslims that takes into 

consideration the different determinants mentioned in this thesis. For example, a 

cryptocurrency that is legal tender, backed by a physical asset, ideally gold or silver, 

would perhaps be the most ideal plausible possibility for a cryptocurrency in terms of 

Islamic legal considerations. 

For those in the financial advisory field of cryptocurrency, the researcher recommends 

focusing on the specific needs of Cape Town Muslims regarding cryptocurrency. South 

African Muslims in general are in desperate need of an advisory company that informs 

them about cryptocurrencies (Vehemeyer, 2018), about which cryptocurrencies 

recognised scholars have considered halal and provides them with halal investment 

opportunities in these cryptocurrencies, whilst taking into consideration matters of Riba 

(usury), Gharar (contractual uncertainty), etcetera. 

Lastly, the results of this thesis indicate that a sizable number of Cape Town Muslims 

know little regarding cryptocurrency. This can be seen from the questionnaire results 

showing that 21.6% of respondents were fairly unfamiliar with the technology and from 

respondents answering “Do not know” 14.6% of the time for the UTUAT2. Due to this, 

it is plausible that many Cape Town Muslims’ non-acceptance or even acceptance of 

cryptocurrency is because of their ignorance of the technology. Perhaps the 

questionnaire disseminated to respondents would have benefitted from a brief 

explanation of what cryptocurrencies are and as a result, perhaps the answers of said 

questionnaire would have had fewer “Do not know” responses, as the respondents 

would have been more familiar with the topic discussed. So, the author recommends 

action research studies showing the difference in respondents’ replies when taught 

more about cryptocurrency and about the Islamic rulings on cryptocurrency.  

To conclude, anything that the researcher has said in this thesis that is of any benefit 

and good, is from Allah’s (SBH) guidance. Conversely, anything that the researcher 
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has said that might be faulty or harmful in any way, then that is surely from himself 

and due to his own deficiencies. All praise is due to Allah (SBH) and peace and 

blessings on His Messenger Muhammad. 
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APPENDICES 

Annexure 1: Variable questions 
Table 0.1: Variable Questions 

Code Demographic Information 

DI1 Age: 

DI2 Gender: 

DI3 Academic Background in Islamic Finance Law (e.g. Islamic Scholarly 

Course, University etc.): 

DI4 I am familiar with Cryptocurrency 

DI5 I have experience with Cryptocurrency 

 

Code Performance Expectancy 

PE1 Cryptocurrency improves/would improve productivity for me 

PE2 Cryptocurrency improves/would improve my ability to make payments 

PE3 Cryptocurrency is a worthwhile investment for me 

PE4 Cryptocurrency meets/would meet my needs of transactional/monetary 

privacy  

 

Code Effort Expectancy 

EE1 Learning how to use Cryptocurrency is easy 

EE2 It doesn’t take long to learn how to use Cryptocurrency 

EE3 Cryptocurrency is easy to use 
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EE4 Cryptocurrency is easy to become skilful at 

 

Code Social Influence 

SI1 Most people I know use Cryptocurrency 

SI2 People influential to me advise that I should use Cryptocurrency 

SI3 Those important to me advise that I should use Cryptocurrency 

SI4 People whose opinions I value advise that I should use Cryptocurrency 

 

Code Shari’ah Compliance 

SC1 I believe Cryptocurrency to be Halal 

SC2 I don’t believe Cryptocurrency to contain anything contradictory to Shari’ah 

SC3 Scholars whose opinions/legal edicts I value/follow consider 

Cryptocurrency to be Halal 

SC4 I believe Cryptocurrency to be in line with Islamic values and to be 

beneficial to Muslims 

 

Code Facilitating Conditions 

FC1 The resources needed to use Cryptocurrency are available to me 

FC2 Guides on how to use Cryptocurrency and relevant information on it are 

available to me 

FC3 There are many companies or financial advisors available who could help 

me with Cryptocurrency 
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FC4 If I have problems with Cryptocurrency, there are institutions I can turn to, 

government or otherwise 

 

Code Price Value 

PV1 Cryptocurrencies services (e.g. wallets and exchanges) are reasonably 

priced. 

Pv2 Cryptocurrencies services (e.g. wallets and exchanges) offer good value 

for money. 

Pv3 At the current price, using Cryptocurrencies and related services provides 

good value. 

 

Code Habit 

H1 Cryptocurrency is a part of my daily routine 

H2 I’m addicted to using Cryptocurrency 

H3 The use of Cryptocurrency has become habitual to me 

H4 I’m able to use Cryptocurrency without needing to focus on it 

 

Code Trust 

T1 I believe that Cryptocurrency is trustworthy 

T2 I feel assured that legal and technological structures adequately protect me 

from problems with Cryptocurrencies. 

T3 Even if not monitored, I would trust Cryptocurrencies to do the job right. 
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T4 Cryptocurrencies have the ability to fulfil their task 

 

Code Behavioural Intention & Acceptance 

BIA1 I intend to use Cryptocurrencies in the future. 

BIA2 I will always try to use Cryptocurrencies in my daily life. 

BIA3 I predict I would use Cryptocurrencies in the future. 

BIA4 Cryptocurrency is in line with my beliefs 

BIA5 I consider Cryptocurrency to be a beneficial technology 

 

Code Closing Questions 

CQ1 Would you like to learn more about Cryptocurrencies? 

CQ2 If there are any important points regarding Cryptocurrency you'd like to add 

but weren't asked in previous questions, please add them here 
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Annexure 2: Questionnaire copy 

 
Figure 0.1: Google Forms Questionnaire Sample 
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Annexure 3: Questionnaire results based on groupings 

Findings based on age groupings (18 – 30) (29.5% of responses) 

Demographic variables research results 
Table 0.2: Age Groupings (18 – 30) Demographic Variable Results 

Variable Category No. 
Ratio 

% 

Gender 

Male 42 71.2 

Female 17 28.8 

Prefer not to say 0 0 

Cryptocurrency 
Experience 

Yes 21 35.6 

No 38 64.4 

Islamic Finance 
Law Knowledge 

None 13 22 

Basic maktab (After-school Maddrassah) 28 47.5 

Islamic Finance Law Short Courses 0 0 

Imaamat Course (1 – 3 year Islamic course) / 

Short University Course 
10 17 

Alim course (6 year 'Alim course)/University 

Degree in Islamic Finance Law 
8 13.5 

 

 Strongly 
Agree 

Agree Disagree Strongly 
Disagree 

Crypto 
Familiarity 

10 (17.9%) 31 (55.4%) 11 (19.6%) 4 (7.1%) 

*Only 56/59 answered 
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5.6.1.1 UTAUT2 Dependent variables research results 

Table 0.3: Age Groupings (18 – 30) Dependent Variable Research Results 

 Strongly 
Agree 

Agree Neutral Disagree Strongly 
Disagree 

Do not 
know 

BIA1 8 (13.6%) 17 (28.8%) 14 (23.7%) 10 (16.9%) 8 (13.6%) 2 (3.4%) 

BIA2 4 (6.8%) 4 (6.8%) 15 (25.4%) 20 (33.9%) 14 (23.7%) 2 (3.4%) 

BIA3 10 (16.9%) 18 (30.5%) 15 (25.4%) 5 (8.5%) 8 (13.6%) 3 (5.1%) 

BIA4 7 (11.9%) 10 (16.9%) 14 (23.7%) 12 (20.3%) 9 (15.3%) 7 (11.9%) 

BIA5 11 (18.6%) 18 (30.5%) 15 (25.4%) 5 (8.5%) 7 (11.9%) 3 (5.1%) 

 

 Would like to learn more about 
Cryptocurrency 

Yes 40 (71.4%) 

No 16 (28.6%) 

*Only 56/59 answered 
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Findings based on age groupings (31 – 50) (48% of responses) 

Demographic variables research results 
Table 0.4: Age Groupings (31 – 50) Demographic Variable Results 

Variable Category No. 
Ratio 

% 

Gender 

Male 47 49 

Female 48 50 

Prefer not to say 1 1 

Cryptocurrency 
Experience 

Yes 34 35.4 

No 62 64.6 

Islamic Finance 
Law Knowledge 

None 20 20.8 

Basic maktab (After-school Maddrassah) 55 57.3 

Islamic Finance Law Short Courses 4 4.2 

Imaamat Course (1 – 3 year Islamic course) / 

Short University Course 
6 6.2 

Alim course (6 year 'Alim course)/University 

Degree in Islamic Finance Law 
11 11.5 

 

 Strongly 
Agree 

Agree Disagree Strongly 
Disagree 

Crypto 
Familiarity 

22 (23.4%) 58 (61.7%) 11 (11.7%) 3 (3.2%) 

*Only 94/96 answered 
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5.6.1.2 UTAUT2 Dependent variables research results 
Table 0.5: Age Groupings (31 – 50) Dependent Variable Research Results 

 Strongly 
Agree 

Agree Neutral Disagree Strongly 
Disagree 

Do not 
know 

BIA1 18 (18.75%) 27 (28.1%) 18 (18.75%) 9 (9.4%) 12 (12.5%) 12 (12.5%) 

BIA2 5 (5.2%) 10 (10.4%) 27 (28.1%) 24 (25%) 24 (25%) 6 (6.3%) 

BIA3 20 (20.8%) 31 (32.3%) 17 (17.7%) 5 (5.2%) 10 (10.4%) 13 (13.6%) 

BIA4 9 (9.4%) 25 (26%) 27 (28.1%) 12 (12.5%) 14 (14.6%) 9 (9.4%) 

BIA5 18 (18.7%) 39 (40.6%) 16 (16.7%) 5 (5.2%) 7 (7.3%) 11 (11.5%) 

 

 Would like to learn more about 
Cryptocurrency 

Yes 73 (77.7%) 

No 21 (22.3%) 

*Only 94/96 answered 
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Findings based on age groupings (51 and above) (22.5% of responses) 

Demographic variables research results 
Table 0.6: Age Groupings (51 and above) Demographic Variable Results 

Variable Category No. 
Ratio 

% 

Gender 

Male 21 46.7 

Female 23 51.1 

Prefer not to say 1 2.2 

Cryptocurrency 
Experience 

Yes 13 28.9 

No 32 71.1 

Islamic Finance 
Law Knowledge 

None 10 22.2 

Basic maktab (After-school Maddrassah) 29 64.5 

Islamic Finance Law Short Courses 3 6.7 

Imaamat Course (1 – 3 year Islamic course) 

/ Short University Course 
1 2.2 

Alim course (6 year 'Alim course)/University 

Degree in Islamic Finance Law 
2 4.4 

 

 Strongly 
Agree 

Agree Disagree Strongly 
Disagree 

Crypto 
Familiarity 

8 (17.8%) 24 (53.5%) 8 (17.8%) 5 (11.1%) 
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5.6.1.3 UTAUT2 Dependent variables research results 
Table 0.7: Age Groupings (50 and above) Dependent Variable Research Results 

 Strongly 
Agree 

Agree Neutral Disagree Strongly 
Disagree 

Do not 
know 

BIA1 4 (8.9%) 13 (28.9%) 6 (13.3%) 4 (8.9%) 10 (22.2%) 8 (17.8%) 

BIA2 2 (4.5%) 7 (15.6%) 10 (22.2%) 11 (24.4%) 11 (24.4%) 4 (8.9%) 

BIA3 5 (11.1%) 12 (26.7%) 7 (15.6%) 4 (8.9%) 11 (24.4%) 6 (13.3%) 

BIA4 2 (4.5%) 8 (17.8%) 10 (22.2%) 9 (20%) 11 (24.4%) 5 (11.1%) 

BIA5 4 (8.9%) 15 (33.3%) 10 (22.2%) 3 (6.7%) 9 (20%) 4 (8.9%) 

 

 Would like to learn more about 
Cryptocurrency 

Yes 31 (68.9%) 

No 14 (31.1%) 
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Findings based on gender (Male) (55% of responses) 

Demographic variables research results 
Table 0.8:  Gender Groupings (Male) Demographic Variable Results 

Variable Category No. 
Ratio 

% 

Age 

Less than 20 years old 4 3.6 

20 – 30 years old 38 34.6 

31 – 40 years old 23 20.9 

41 – 50 years old 24 21.8 

51 – 60 years old 15 13.6 

61 years old and above 6 5.5 

Cryptocurrency 
Experience 

Yes 47 42.7 

No 63 57.3 

Islamic Finance 
Law Knowledge 

None 28 25.5 

Basic maktab (After-school Maddrassah) 48 43.6 

Islamic Finance Law Short Courses 2 1.8 

Imaamat Course (1 – 3 year Islamic course) / 

Short University Course 
12 10.9 

Alim course (6 year 'Alim course)/University 

Degree in Islamic Finance Law 
20 18.2 
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 Strongly 
Agree 

Agree Disagree Strongly 
Disagree 

Crypto 
Familiarity 

31 (28.7%) 63 (58.3%) 11 (10.2%) 3 (2.8%) 

*Only 108/110 answered 

5.6.1.4 UTAUT2 Dependent variables research results 
Table 0.9: Gender Groupings (Male) Dependent Variable Research Results 

 Strongly 
Agree 

Agree Neutral Disagree Strongly 
Disagree 

Do not 
know 

BIA1 21 (19.1%) 34 (30.9%) 21 (19.1%) 16 (14.5%) 12 (10.9%) 6 (5.5%) 

BIA2 7 (6.4%) 11 (10%) 30 (27.3%) 27 (24.5%) 30 (27.3%) 5 (4.5%) 

BIA3 23 (20.9%) 36 (32.7%) 23 (20.9%) 7 (6.4%) 12 (10.9%) 9 (8.2%) 

BIA4 14 (12.7%) 23 (20.9%) 29 (26.3%) 17 (15.5%) 17 (15.5%) 10 (9.1%) 

BIA5 24 (21.8%) 38 (34.5%) 22 (20%) 8 (7.3%) 11 (10%) 7 (6.4%) 

 

 Would like to learn more about 
Cryptocurrency 

Yes 82 (75.9%) 

No 26 (24.1%) 

*Only 108/110 answered 
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Findings based on gender (Female) (44% of responses) 

Demographic variables research results 
Table 0.10: Gender Groupings (Female) Demographic Variable Results 

Variable Category No. 
Ratio 

% 

Age 

Less than 20 years old 0 0 

20 – 30 years old 17 19.3 

31 – 40 years old 30 34.1 

41 – 50 years old 18 20.5 

51 – 60 years old 18 20.5 

61 years old and above 5 5.6 

Cryptocurrency 
Experience 

Yes 20 22.7 

No 68 77.3 

Islamic Finance 
Law Knowledge 

None 15 17 

Basic maktab (After-school Maddrassah) 63 71.6 

Islamic Finance Law Short Courses 5 5.7 

Imaamat Course (1 – 3 year Islamic course) / 

Short University Course 
4 4.6 

Alim course (6 year 'Alim course)/University 

Degree in Islamic Finance Law 
1 1.1 
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 Strongly 
Agree 

Agree Disagree Strongly 
Disagree 

Crypto 
Familiarity 

9 (10.5%) 49 (57%) 19 (22%) 9 (10.5%) 

*Only 86/88 answered 

5.6.1.5 UTAUT2 Dependent Variables Research Results 
Table 0.11: Gender Groupings (Female) Dependent Variable Research Results 

 Strongly 
Agree 

Agree Neutral Disagree Strongly 
Disagree 

Do not 
know 

BIA1 9 (10.2%) 22 (25%) 16 (18.2%) 7 (8%) 18 (20.5%) 16 (18.1%) 

BIA2 4 (4.5%) 10 (11.4%) 21 (23.9%) 28 (31.8%) 18 (20.5%) 7 (7.9%) 

BAI3 12 (13.6%) 24 (27.3%) 15 (17%) 7 (8%) 17 (19.3%) 13 (14.8%) 

BIA4 4 (4.5%) 20 (22.7%) 20 (22.7%) 16 (18.2%) 17 (19.3%) 11 (12.5%) 

BIA5 9 (10.2%) 33 (37.5%) 18 (20.5%) 5 (5.7%) 12 (13.6%) 11 (12.5%) 

 

 Would like to learn more about 
Cryptocurrency 

Yes 61 (70.9%) 

No 25 (29.1%) 

*Only 86/88 answered 

*1% of responses opted for preferring not to disclose their gender with “prefer not to 

say” 
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Annexure 4: List of questionnaire qualitative answers 
1. “I don't and never believed in the virtual system for trading, value should be 

obtained from something tangible.  not really related to the question above.” 
2. “Imperative to hold crypto currencies in a cold wallet for security measures.” 
3. “The agenda is not transparent.” 
4. “The fact that crypto currency is an intangible backed by no physical value item 

and can be "mined" by anyone who has the necessary computing power is very 
risky. To trade with a currency that is purely trust based and easily falsified is 
inherently flawed. It also exists purely in cyber space and is too far removed 
from a physical promissory note to be accepted in Islam in my opinion. I would 
rather opt for antiquated bartering of goods or services than be drawn into yet 
another system that will unfairly enrich the few and enslave and prejudice the 
majority. Capitalism already has the indictment that poor and destitute starve 
and die of hunger in resource rich and affluent countries, predominantly in the 
western world.” 

5. “What is the crypto currency used for? I personally use it for charitable purposes 
as interest (riba) cannot be used for one’s own benefits, I tend to reinvest the 
interest accumulated from South African institutions into crypto currency for a 
period of time and then make the withdrawal to assist someone in need. 
Cryptocurrency is a slow growing investment which suits me and my interests 
in using it in a more Islamic way just fine.” 

6. “No, I lost too much money in investments.” 
7. “Yes.” 
8. “I feel very neutral towards crypto currency. According to my understanding, 

some currencies are halal, while others are Haram. I've never needed to use it 
before and I haven't done much research on it, but maybe sometime in the 
future as I become more financially stable, I might educate myself and start 
using crypto currency.” 

9. “There are thousands of cryptocurrencies available. Not all of the 
cryptocurrencies are halal- some deal with interest, adult entertainment etc. 
simply because it’s so easy to make a coin. Not all cryptocurrencies are made 
equally so we should shift through them carefully to separate the halal from the 
haram and then go a step further to determine what can be used as an actual 
currency with low fees and what can be used as an investment. Then we need 
to take it a step further and decide which exchange won’t rug pull us like ftx. I 
believe that crypto can be used for the greater good however it has a bad 
reputation. Fortunately, more reputable companies exist in SA like Luno and 
Valr, that’s even teamed up with companies like pnp. Crypto definitely has its 
place in the Muslim community. I invest in crypto because I can’t afford to buy 
a house but I would like to build generational wealth unfortunately that’s hard 
as a Muslim. I believe crypto levels the playing field for Muslims.”  

10. “I would like to learn more about crypto and sign up with a company or App that 
can manage it for me.” 

11. “Opinion: generally, cryptocurrencies are speculative. They also demonstrate 
extreme price volatility, which may be akin to gambling. I.e., haram.” 
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12. “The big issue will always be if it allowed by shariah law... and who will 
determine that ...As a Muslim I would have to be 100% sure that Allah will not 
be displeased with me…if there is even 1% doubt I rather stay away from it...” 

13. “Cryptocurrency is a very broad term. You would need to be more specific 
especially when dealing with its sharia compliance.” 

14. “Research papers should be written about Islam and the influence of 
cryptocurrency.” 

15. “I firmly believe that cryptocurrency, on its own, is not the main value proposition 
of blockchain technology. While it may face challenges and uncertainties, 
blockchain itself is the true driver of innovation in the technology and FinTech 
space as we transition into the era of web 3.0. Its decentralized, transparent, 
and secure nature has the potential to revolutionize various industries beyond 
just digital currencies. I'm excited to witness how blockchain continues to shape 
the future of technology and finance.” 

16. “It does not have any intrinsic value, since it is not tangible and can be artificially 
manipulated. Hence it is not considered money in Islam. As a currency, it's a 
fraudulent system, making rich richer and poor poorer, part of the Riba system 
which is Haraam in Islam.” 

17. “We need alternatives to Fiat, we can transact across borders in seconds with 
minimal fees.  Better regulation is needed but this will be the future so if we 
don't adapt and continue to come up with silly reasons not to use it we will suffer 
in the end.” 

18. “Can I trust the system?” 
19. “Do we pay zakaah on cryptocurrency?”  
20. "Do you understand the risks involved trading crypto? Yes" 
21. “I believe crypto is Haraam because I consider it to be gambling. You are taking 

a gamble when you invest in crypto because you don’t really know if you will 
multiply due to it not being set to a daily increase rate instead you are hoping 
to buy and sell at just the right times. Hence i will not invest in crypto even if I’m 
promised millions. The other thing with crypto is that there are a lot of scammers 
out there and trusting everyone is not an option. We only put our trust in Allah 
and earn Halaal rizq.” 

22. “What is Cryptocurrency?” 
23. “Is income earned on crypto Islamically permissible?” 
24. “I strongly support the view that it is not Halaal. The Gharar is explicit.” 
25. “Is it really halaal, if yes where can we learn more?” 
26. “I have considered using cryptocurrency but will only do so if it is officially 

approved by the Islamic Muslim Judiciary. So as tempting (financial reward) as 
it might be my actions will be determined by the fatwa issued on this matter.”  

27. “It is very easy to get scammed if you aren’t guided correctly.”  
28. “No.” 
29. “There are too many scams associated with cryptocurrency.” 
30. “How does cryptocurrency convert to physical cash?” 
31. “I believe any technology can be good or bad depending on the usage.” 
32. “I think in the future there will be more regulations to the extent that 

cryptocurrencies won't have the privacy/anonymity that it has now.” 
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33. “No.” 
34. "Crypto would be a viable option if it was asset backed. Consumers in any part 

of the world would then have an option to move away from the kuffaar16 banking 
system in whichever country they reside in and align with a transactional system 
more aligned to Islamic framework.” 

35. “Figure out a way to regulate it in this manner and I believe that would be the 
solution to many socio-economic/financial issues borne from kuffaar banking 
and monetary policies." 

36. “No comment.” 
37. “No.” 
38. “Awareness of cryptocurrencies should be done to the Muslim community.”  
39. “N/a.” 
40. “Your questions relating to whether it's Halaal does not have an option to allow 

you to state that there are various forms of Crypto Currencies...some could be 
deemed Halal and some not.” 

41. “Nothing.”  
42. “I think Cryptocurrency as a currency is somewhat foreign to the average 

Muslim in Cape Town. The fluctuation in value from what I have personally been 
exposed to regarding it makes it seem like it is not Shariah compliant.” 

43. “Pyramid Scheme.” 
44. “My opinion is currency is based on sentiment and speculation and does not 

hold real value.”  
45. “No.” 
46. “Btc, eth and any cin in the top 20 are usually safe options. Stay away from new 

coins and don't trust anyone with regards to anything involving your assets. You 
won't tell people how much savings you have in the bank, don't tell them about 
any crypto you own either.” 

47. “No.” 
48. “Is there an Islamic crypto currency?” 
49. “The security is not that good.” 
50. “Which crypto exchanges do I use luno, binance easy equities etc.” 
51. “Do you own cryptocurrency would be a good question to validate or make 

sense of the answers provided.” 
52. “It takes years to learn the trade and years of money loss to get successful at 

it. Not something I'm willing to go through.”  
53. “No.” 
54. “N/A.” 
55. “N/A.” 
56. "I prefer to stay away from crypto as there are a few grey areas when it comes 

to halal and haram. There’s no clear answer from Quran and sunnah but rather 
fatwas from certain ulama for it and some against.” 

57. “Although there is great benefit especially in today’s age where transactions are 
mostly digital but as a Muslim I’d rather stay away to safeguard myself InshAllah 
Ameen I am open to learning about it though but I don’t feel it goes with my 
beliefs when it comes to using crypto " 

                                                           
16 Arabic for non-Muslim 
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58. “I have been a victim of fraud on my credit card and cheque account in the past 
therefore I am totally hesitant to use cryptocurrency. I don't feel like it's safe at 
all.: 

59. “It is a currently a volatile form of currency which makes me a bit nervous about 
its future stability.” 

60. “Is this a form of gambling?” 
61. “There isn’t clear information available of cryptocurrency in relation to the 

shariah that can speak to the layman.  Currently people are looking for quicker 
easier and faster.  People act because it is told to them and they don’t 
necessarily know the shariah view.  Finance is also considered to be a topic not 
discussed by many laymen and adding cryptocurrency to it makes it seems 
more complex than what it should be.  The understanding of it and how it works 
must be more practical and accessible to the layman with the shariah context.” 

62. “How do you differentiate between real people and scammers?” 
63. “What is cryptocurrency?” 
64. “Crypto isn't easy nor difficult but understanding what coins to invest in because 

anyone can create a coin and it can end up being a scam there I think it should 
be regulated not anyone she able to create some random coin and when they 
make millions of dollars then run off. I like the fact that you doing your thesis on 
Crypto at least it shows our youth are interested in Crypto.” 

65. “None.” 
66. “Too many scammers.” 
67. “Cryptocurrency in its current state is an investment opportunity more than a 

currency or money. If you consider, “would you use gold coins in your everyday 
life” the answer is no. But they are still useful/valuable and should be seen as 
an opportunity to invest instead of a way to pay for daily necessities.” 

68. “Certain staking of crypto tokens are not halaal.” 
69. “There is not enough information about cryptocurrencyies, crypto currency is 

generally not safe.” 
70. “The security around cryptocurrency, it's mining, the financial responsibility of 

institutions to ensure customer funds are safe has to be paramount, and is 
clearly nowhere near efficient enough to harbour public trust. FTX being the 
most notable example, but also as a market being able to absorb the shocks & 
stresses (Bitcoin). This is a segment I would recommend you explore in your 
thesis as there are various real-world scenarios to leverage off.” 

71. “N/A.” 
72. ‘Pay your Zakah on your portfolio value each year.” 
73. “I feel that Islamic scholars aren't equipped with the knowledge to guide people 

on the use of crypto, paying zakat on it, etc.” 
74. “No.” 
75. “I believe there are a lot of scams in Crypto. The default concept of Crypto and 

the implementation of Crypto by trustworthy people, would make it trustworthy. 
If the people who implement it aren't trustworthy though, then it would be a 
scam, which happens a lot. Either way, I think Crypto as it is right now is 
probably haraam.” 
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Annexure 5: Translations 

Trading and dealing with the Bitcoin currency (‘Allām, 2017) 

al-Mufti (Jurisconsult): Dr. Shawki Ibrahim ‘Alām 

Date of Fatwah (Legal Verdict): 28 December 2017 

Fatwah number: 14139 

The Question: 

What is the ruling for the selling and the buying of the electronic currency called 

Bitcoin? 

The Answer: 

After extensive research and study, and after consulting economic experts and parties 

concerning the issue of electronic currencies, especially Bitcoin, the Egyptian fatwa 

Secretariat sees the trading of these currencies and dealing through them by buying 

and selling as haram according to Shari’ah. This is due to its negative effects on the 

economy, its disruption of the market balance and the understanding of work, the loss 

of the required legal protection and financial control for those who buy into it, the threat 

it poses to the government, its taking away of some of the government’s special rights 

in this matter, the threat of fraud it poses and the ignorance and deception in its 

transactions, measurement and value. This all falls under the generality of what the 

Prophet (pbuh) had said in the HadĪth: “He who deceives us is not of us.”. Additionally, 

this practice leads to high risks for Individuals and states, and one of the integral laws 

of Shari’ah states “No harm to others, and none to thyself." 

Bitcoin is one of the “Virtual Currencies” that has been put up for trading on financial 

markets in the year 2009. This (Virtual Currencies) is a term for encrypted digital units 

that do not actually have a physical existence, and can be compared to traditional 

currencies like the Dollar, or the Euro, for example. 

The predominant form of issuance of this currency is that it is extracted through a 

process called “Bitcoin mining”. In its stages, it relies on electronic computers with fast 

processors that use specific programs on a global network of data “The Internet”, that 
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conduct via it a set of sequential mathematical steps and complex computational and 

notarized operations; to process a long series of numbers and letters, and store them 

in electronic wallet “applications” after encoding them with special codes. The harder 

the series of numbers, the higher the user's share and the lower the limit for the amount 

(of currency) issued for circulation. 

Transactions of this currency are carried out from one wallet to another without an 

intermediary or an observer, through digital signing by sending a transfer message 

with the code for the currency and the recipient's address, which then gets sent to the 

Bitcoin network until the process is completed and saved In what is known as the 

“Blockchain", there is no requirement to provide any data or information that would 

divulge the identity of the private user. 

These virtual units are not covered by tangible assets, they do not require any 

conditions or controls in their issuance, they do not have any financial dependence on 

a centralized economic system, and they are not subject to the authority of regulatory 

bodies and financial bodies; because it relies on circulation via the world wide web 

network "The Internet" which is uncontrollable and uncensored. 

Through the explanation of the reality of this currency that is "Bitcoin", it becomes clear 

that it is not the only currency that trades in this currency exchange market, rather, this 

market is a place for the trade of not only this currency but also its analogs of other 

currencies that are included under the name of "Electronic Currencies". 

In this case, the Egyptian Fatwa Secretariat has taken the assistance of experts and 

specialists in the economic sciences. When the Secretariat met with them, the most 

important conclusions of their discussion with them were: 

 

A. That this “Bitcoin" currency needs to be studied in depth; so that it is 
ramified and categorized accurately; as with all the different forms of 
electronic currencies currently available in the exchange market. 
Additionally, there is a serious need to adjust the terms of this type of 
transactions into a correct format. 
 

B. That one of the most important features of this exchange market of 
electronic currencies, that distinguishes them from other financial 
markets, is that they are absolutely the riskiest; and the more risky a 
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transaction, the more difficult-if not impossible- the forecasting of their 
prices and value are; as they are related to uncontrollable and unstable 
factors, such as consumer tastes and their moods, which makes them 
susceptible to quick fluctuations and very obscure in their rising and 
falling. 
 

These unexpected fluctuations and oscillations in the prices of these 

electronic currencies have become a significant theme for it and is the 

context of the feature mentioned before. Despite the fact that this market 

is the riskiest financial market, it is also the most profitable. This exact 

feature is what their dealers and agents use to attract customers and 

investors to use these currencies, which leads to the weakening of the 

ability of countries to maintain their local currencies and control their 

movement of trade, its stability and viability tightly; not to mention the 

significant negative impact it would have on the financial policies of these 

countries and the volume of expected tax revenues. It would also be 

opening the door for tax evasion. 

 

C. That using this currency for buying, selling or just possession would 
require a high-security encryption. It is also necessary that a backup of 
copies be made to protect against hacking operations and cyberattacks 
attempting to decrypt the code, and to protect them from any loss, and 
for the ability to expose thieving practices, or any  damage due to 
infection from dangerous viruses, which would make it unavailable for 
trading amongst the general people with ease, as is the case with certain 
currencies that require circulation between the masses and the notables. 
 

D. That it is not recommended as a safe investment; as it is a high-risk type 
of investment; that is treated on a speculative basis and aims to achieve 
abnormally high profits through trading, selling or buying, which makes 
it experience unjustifiably strong up and down fluctuations. Not to 
mention that the sites that record and keep accounts of the transactions 
dealing with this currency, be it selling or buying, are not 
trustworthy/safe; due to them repeatedly falling victim to hacking and 
hacking attacks that exploit the presence of numerous weak points in the 
trading operations and their digital wallets, which has caused huge 
monetary losses. 
 

E. That the responsibility of any mistake regarding others is borne by the 
person himself. This may lead to the loss of entire capitals, and more 
often than not we would not be able to recover even some of the missing 
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sums of money, which is contrary to banking customs and standards in 
client protection when dealing through means of electronic payments 
that makes banks-when disagreeing with the investor-keen to resolve 
this dispute in order to preserve their banking reputation 
 

F. That it has a significant negative impact on the legal protection of its 
clients because of brokers who transgress or fail to comply with full 
disclosure practices regarding the details of the processing of its 
operations, in fact, neither are those who run it in compliance either. This 
then eases the sale of contraband and money laundering through these 
intermediaries. So, most companies that practice electronic currency 
trading are using it as a guise for other activities; because these types 
of transactions are not allowed in many countries. Hence, we cannot 
consider this virtual currency as a reliable medium in the transactions of 
people and in matters of their livelihood, due to its non-compliance with 
the prerequisites for money and currencies. It also has defects that 
would prevent it from being considered a commodity or currency; such 
as it not having adequate money circulation, and its inability to be relied 
upon, like in the case of predominant pricings that are used for 
"standardization" in the economy and are considered in the control of 
transactions, various sales, deferred payments of debts, determining the 
price valuation of goods and the assessment of buying power with ease, 
its inability to store wealth and save it for possible emergencies without 
it suffering changes and fluctuations; and not to mention that it only 
exists digitally as a picture with only nominal value and no physical 
existence, while at the same time being one of the most risky markets in 
general. 
 

This type of currency is also different from electronic payment methods-

such as credit cards and direct debit cards-due to it having no 

connections to bank accounts, through credit or debit. It is based on a 

separate basis from the monetary system adopted in most countries of 

the world, and its value is determined by the measurement of 

speculation, and the willingness of people to trade in this currency and 

deal with it among themselves in exchange for ordinary money; Among 

its advantages; is that the customer is not charged any fees or expenses 

on transaction operations, and they are not subject to any restrictions or 

regulations, this is not to mention the difficulty of freezing or confiscating 

(their currency). 
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Accordingly: the currency “Bitcoin" does not meet the necessary prerequisites and 

regulations considered for currency/money and the circulation of it. Even if it is only 

intended for profit or usage and trading sometimes, it will still be anonymous, unseen 

or unknown, while still bearing the context of hidden fraud and obscurity in its 

regulations and transactions, which leads to confusion and changes in the rights 

between the users. In all of this, it is similar to that of counterfeit money and is a waste 

of the treasury. It is also similar to the sale of steel dust and metal dust, and other such 

things that scholars have prohibited the issuance of, circulation of, the keeping of and 

the hoarding of; due to a lack of a common standard in measurement, amount and 

transacting; and due to what is incorporated in it of obscurity and fraud. This is all 

included in the generality of the following hadĪth that Imām Muslim has brought in his 

SahĪh: 

منَّا".سِ غشَّنَاَ فلَیَْن"مْل: قام سلولھ وآالله صلى الله علیھ ول سأن رضي الله عنھ رة ریھربي ن أع  

On the authority of Abu Hurairah, may Allah be pleased with him, that the Messenger 

of Allah, may Allah’s blessings and peace be upon him and his family, said: “He who 

deceives us is not of us”. 

This, in addition to the fact that dealing with this currency is associated with severe 

harm and high risks; due to deception and harm being incorporated into it in the worst 

of forms. 

And ‘Gharar’ (deception) – As the great scholar al-BajĪrami al-Shāfi’I has defined it in 

his book “Ḥāshi’ah ‘alā al-Iqnā’” or “Summary of Iqnā’” (3/4, Print: Dār al-Fikr) to be: [It 

is that which the result of, we are unsure of, or it is that which is of two possibilities 

which is either probable or improbable.] Economists and financial experts have agreed 

that this currency and its contracts has the greatest amounts of deception in it out of 

all the currencies and financial contracts that exist in modern times, and the popularity 

of such a business and the practices that result from it interfere with the traditional 

business system and the multiple means that it relies upon in the transferring of money 

and the usage of it; such as banks, and at this point in time does not represent a 

currency or system that is a principled and stable alternative to it (the banks), and it 

creates fewer job opportunities. 
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It is also similar to gambling; in that it leads -and directly so- to financial ruin at the 

level of individuals, groups and institutions; through the loss of real money that is 

actually acceptable and in circulation. This is via the fall of their prices in the local and 

state markets, and the decrease in the purchase value of these currencies. They also 

negatively affect the running of productions, operations, exports and imports. 

And due to the high risk innately involved in this currency, as it is the most dangerous 

currency in the financial markets in terms of risk. Those who intend to buy this 

currency, speculate regarding how to hold onto it for a time; in the hope that its price 

will rise in an unusual way, which would lead to the doubling of profits. This (plan) 

however, is refuted by following the news and information on the market of this 

currency; where the theft of millions of this currency is repeatedly reported, which then 

immediately leads to a significant decline in its price, and such a loss cannot be borne 

by any bank or financial institution, let alone ordinary individuals. This then leads to 

the drainage of people's wealth and money and the loss of these things are in that 

which is not known (cryptocurrency). As for the incorporated harm in this currency and 

its resulting practices, it is exemplified by the anonymity of the users and their identities 

and the client's full submission to the results of these high-risk transactions, whilst they 

are ignorant of who most of those who run these currencies are, due to (their belief in) 

the existence of legal regulations that must be followed to reduce their likelihood of 

losses. In truth, there is a total lack of legal regulations or sufficient legal protections 

in place that can be resorted to, which basically means the inability of the client to sue 

the broker if he disobeys the customer’s orders or commits a professional mistake, 

which only results in losses for the client. 

In addition to the general impact of dealing with this currency on the economy, there 

is also an impact on the savings of individuals dealing with this currency to the 

economies of countries; where countries are powerless against the damage to their 

currencies from these losses. The same system that regulates the practices of the use 

of this currencys is currently taken as an easy way to ensure stable and safe financial 

resources for terrorist and criminal groups, and to facilitate the financing of prohibited 

practices and to complete prohibited trade deals and transactions: such as the sale of 

weapons and drugs, or the exploitation of communities by deviants through force. Due 

to the fact that it is a closed system, it is difficult to subject it to supervision and control 
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processes that other types of transfers undergo via ordinary banks with the currencies 

approved by countries. (It is important to note here that) one of the principles of 

Shari’ah states that there is "No harm to others and none to thyself". 

Also, dealings with this currency are not recognized by most countries, and they are 

not subject to the supervision of banking institutions headed by the central bank's 

guidelines that regulates the international monetary policy for countries and explains 

what is accepted for the circulation of money and what is not. It in turn, makes those 

who run it (cryptocurrency) transgressors against the ruler (whether government or 

otherwise) to whom the noble Shari’ah has given a number of jurisdictions, powers 

and measurers to, that enables him to perform the serious tasks and responsibilities 

that are assigned to him. This (cryptocurrency) has also given scope for others to 

contend with him and try to rob him of some of these powers or try to rival him in it; in 

the context where such actions are legally prohibited and where the punishments of 

such actions are obligated on the perpetrators according to Shari’ah. These rulings 

exist so as to prevent chaos, to maintain public order and ensure the desired public 

peace. 

The Islamic scholars have described what they mean by he who disputes the ruler in 

what is his right. This basically refers to a ‘transgressor’ against said ruler. What we 

mean here by transgression is opposition, and the transgressor is: He who exercises 

authority in something without the permission of he who the authority belongs to. See: 

“al-Sharh KabĪr” by Sheikh al-DardĪr (2/228, Print: Dār Ihyāu al-Kutub al-‘Arabiyyah, 

with  “Ḥāshiyah al-Dasūqiy”) and “al-TawfĪq ‘alā Muhimmāt al-Ta’ārĪf” by Imām al-

Munāwiy (Page: 57, Print: ‘Ālim al-Kutub). So, currency striking and its subsequent 

issuance is strictly the prerogative of the ruler alone or whoever fulfills the 

responsibility on his behalf from among the monetary institutions. In fact, it is one of 

the most distinct functions of state, which ensures that the monetary standards are 

known. Through this, people are reassured of its validity and of it being free of 

falsification, manipulation and the falsifying of their measurements. 

The minister of the regime of King Abu Ali al-Hassan al-Tūsi al-Shāfi’i stated in the 

book "The Secret of Kings" (P: 233, Print: Dār al-Thaqāfah, with slight changes to it): 

“The striking of currency has only ever been the right of kings throughout all ages.” 

Similarly, Ibn Khaldun has stated in his book "al-Muqaddimah") (1/261, Print: The 
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Scientific Publications Foundation, Beirut): “It is a necessary function of the King; 

through it, people are able to differentiate between fraudulent and genuine money at 

the time of transactions.” 

This is what the jurists have derived from the noble Shari’ah and they have included it 

in their fatwas and rulings. This is in fact, the same conclusion of the legal and 

economic organizations of modern countries.; where the laws have been extended to 

give the authority to issue money and to detail what is accepted regarding it in trading 

and dealings between Its civilians and citizens to the jurisdiction of the central banks 

and their decisions. And they adhere to strict regulations, some of which are: The 

printing of it in government print houses, the use of specialized paper, ink and 

drawings, the scrutiny of them to identify the defective amongst them, and the 

numbering of them with serial numbers. 

And this is the wise system in place for the striking/printing of currency and the minting 

of it that causes its general acceptance. This way it becomes a medium of money and 

exchange between people depending on the prevailing customs, and this is a 

distinction that jurists look to when deciding what is an acceptable currency. Imām al-

Sarakhsi has stated in his book "al-Mabsūț" (14/18, Print: Dār Al-Ma'arifah, Beirut): 

“What is common among people is that they deal with the most prevalent money, and 

then it gets designated this general term. And specification by custom is the same as 

specification by text... because dirhams and dinars in countries, they differ and vary in 

caliber, and it appears that in every town people transact with the money that is most 

common/most known to them.” 

Imam Al-Māwardi Al-Shāfi'i has stated in "al-Ahkām al-Sulțāniyyah" (P. 198, Print: Dār 

ibn Kutaybah, Kuwait): “If the physical article and the paper (of a currency) is 

considered to be free of fraudulent qualities, it would then be considered a genuine 

article of currency and also if it is minted with the ruler’s verified mintage and his trusted 

printing, it would then be considered to be safe against replacement (with fakes) and 

counterfeiting. It will also then be considered the relied upon (currency) despite the 

existence of silver and gold -that aren’t minted-, because they (silver & gold) may only 

be considered trustworthy when they have the appropriate mintage and filtering and 

when it is pressed by a trusted press. This is then, the most reliable way to ascertain 

the pricing of products and the value of damages, and this is even when pressed 
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currencies may technically differ in value, as long as they agree in quality. If a foreign 

worker were to ask for a currency higher in value (then what you’re giving), then 

consider the following: if it (the currency) is of the mintage of the current ruler, then it 

(his request) should be given to him, because it is considered just to use his mintage 

and would be considered an expression of obedience to him (the ruler), and if it is a 

different kind of mintage, then consider the following: If it (the currency) is the common 

money in the foreign land he comes from, then it should be given to him out of 

consideration for where he comes from, and if it is not the common money from the 

land he comes from, then his request is considered fraudulent and unjust. 

The usage of this currency in circulation (cryptocurrency) encroaches on the authority 

of the state in the maintenance of cash circulation among the people and the 

controlling of its supply. Furthermore, it lacks the necessary control measures for 

internal and external economic activities. It also opens backdoors that allow illegal 

monetary activities. This is all considered illegal insubordination of the ruler, because 

this is considered an encroachment on his rights by trying to rival him in what is his 

authority. Imam Shams al-DĪn al-Gharnāti has stated in his book "Badāi’u Salak fĪ  

Tabāi’u al-Malik" (2/45, Print: The Iraqi Ministry of Information) in the chapter 

mentioning the violations that must be prevented to protect the rights of rulers: “The 

third violation: Insubordination against him – meaning the ruler – in the encroachment 

of whatever is under his authority.” 

Among the most corrupt of its features is its changing of what is reprehensible to the 

extent that could only befit the ruler; due to the allowance and pardon given to him in 

this matter, and it has previously been mentioned that it is of the nature politics that 

you: “Hasten in taking the hand of the one who desires it (to steal authority), and when 

the beginnings of support (amongst people) for it becomes apparent.” 

Accordingly, it is not permissible according to Islamic law to trade the “Bitcoin” 

currency and to deal with it through selling, buying, renting or any other means, and 

even just having shares in it is prohibited. It is prohibited to participate in it because it 

is not considered an acceptable intermediary for exchange by the competent 

authorities, and because of the harm it entails, which results from deception, 

ignorance, and fraud in its storage, measurement, and value. Additionally, its usage 

poses high risks to individuals and countries. And God Almighty knows best. 
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Fatwah Ruling on the usage of Cryptocurrencies (SIC, 2019) 

In the name of Allah, the Infinitely Merciful the Eternally Gracious 

Fatwah Number: 26 

Date of Fatwah: Monday, 7 RabĪ’u al-Awwal 1441H/ Monday, 4 November 2019G 

The Question: The usage of some electronic currencies, such as Bitcoin, has become 

popular on the Internet, so what is the ruling of dealing in such currencies? Is it 

possible that there might be usury in it? Or is Zakāh obligatory on it? 

The Answer: Praise be to Allah, the Lord of the Worlds, and may blessings and peace 

be upon our master Muhammad, the Messenger of Allah, and upon all his family and 

companions. As for what follows: Cryptocurrencies (or virtual, encrypted or electronic 

digital currencies) are of many types, and there is no end to the controversy regarding 

its legal consideration and circulation, and it cannot be given one general ruling, 

because it is necessary we go into detail in light of all the influential considerations. 

We summarize these considerations as follows: 

First: Looking at cryptocurrencies, they all share many traits, the most 
important of which are: 

1 - It is produced programmatically in an encrypted electronic environment, and 

dealing and trading with it is done electronically, meaning it does not exist in reality, 

so it is not tangible like paper currency. 

2 - It's decentralization. It is not issued by the law of a significant authority, nor is it 

sponsored by the government, rather the source and spreader of these currencies are 

mostly unknown, while currencies are one of the facets of sovereignty and 

independence in governance and in political considerations. 

3 - There is lack of reference for its evaluation in trading and pricing, and lack of 

reference for the monitoring of its liquidity flow in the markets. 

4 - These cryptocurrencies do not have a backing of gold, currency notes, foreign 

reserves or anything else of what in monetary economics commonly determines the 

value of the currency and its strength, and therefore these cryptocurrencies have no 
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price power. They have no law regarding their production, consideration, or the 

controlling of its presence in the market or the estimation of its value. So, they are just 

numbers and electronic shapes encoded with specific software that have no 

connection to the economy and its principles, and the issuance of money and its 

assets. 

5 - These currencies pose many risks and clear suspicions, as there is no legal control 

over them and no laws for its circulation and control and this means that there is the 

possibility of its circulation in suspicious electronic ways, and it becomes a popular 

market for illegal currency traders, international gangs and money laundering gangs, 

and generally this is what distinguishes it from decentralization. 

One of the risks it’s fraught with is its reliance on the web network in the first place, 

this means that any technical error in the network or the presence of a ”hacker" in the 

technologies may lead to the loss of these crypto virtual currencies. 

Second: Based on the above explained scenario, the Council opines the 
following: 

1- It is forbidden to deal in these cryptocurrencies - like Bitcoin and others - in their 
current state, based on what has been explained. There are many dangers and 
reasons leading to its prohibition, from the ignorance and deception in it to the 
suspicion of gambling. 
 

2- If the previously mentioned risks are removed from these currencies, if they 
were issued by central banks or reliable institutions, and were adopted as 
currencies that have an estimated value and price according to specific 
mechanisms, and it had included clear mechanisms that prevents tampering 
with it and using it in improper operations, as has begun to start happening in 
some countries. Then there would be no objection to dealing with it after 
considering its condition, as long as there is nothing mixed with it that would 
require it being prohibited like with usury or other prohibitions. 
 

3- Although it is forbidden to deal with these currencies and they must be disposed 
of, as long as it is a custom amongst those who produce them and transact with 
them to treat them as a currency that has value, with dealings with these 
currencies occurring, and there is some semblance to money in them, even if 
they aren’t really: It will be treated as a real money transaction in terms of Ribā, 
and Zakāt is obligatory on them. 

https://uwcscholar.uwc.ac.za/home



Page | 236 
 

And finally: We warn our brothers against being drawn in by unreliable propaganda, 

the desire to get rich quickly and illusions of great wealth, and Allah knows best, and 

all praise is due to Allah, the Lord of the worlds. 

This fatwa was signed by the members of the council of leading scholars: 

1- Sheikh Ahmad ḤammādĪn al-Ahmad 
2- Sheikh Ahmad Ḥawā 
3- Sheikh Ahmad Zāhir Sālim 
4- Sheikh Usāmah al-Rafā’iy 
5- Sheikh ‘Abdurraḥmān Bukūr 
6- Sheikh ‘Abdul Aziz al-KhatĪb 
7- Sheikh ‘Abdul ‘AlĪm ‘AbduLlah 
8- Sheikh ‘Abdul MajĪd al-Bayānūniy 
9- Sheikh ‘Ali Nāyif Shaḥūd 
10- Sheikh ‘Ammād al-DĪn KhaytĪ 
11- Sheikh ‘Ammār al-‘Īsa 
12- Sheikh Fāyiz al-Sālih 
13- Sheikh Majid Makkiy 
14- Sheikh Muhammad al-Zuḥayliy 

The ruling on dealing with electronic cryptocurrencies: (Bitcoin) and its likes 
(Jawād, 2018) 

Dr. Haitham bin Jawad Al-Haddad 

7 Jumada al-Awwal 1439 AH/24 Jan 2018 

Praise be to Allah, the Lord of the worlds, and peace and blessings be upon our 

Prophet Muhammad and his family and Companions. 

There have been many questions asking about the ruling on trading in electronic 

currency (cryptocurrency), one of the most famous types of which is Bitcoin, and this 

paper will attempt to answer this question. 

First: It is necessary to know what encrypted electronic currencies (Cryptocurrencies) 

are. It can essentially be defined as: a digital currency encrypted with a high degree 

of precision. In order to protect the transactions it carries out, the most important of 

which it protects from is what is called double spending, which “creates money out of 

nothing, as will be explained,” or that controls the process of creating new units. This 
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is not done easily, or by any one person; but it is done in order to avoid counterfeiting 

operations. 

It is now common in some countries - such as Japan and Sweden - to use it as an 

alternative or substitute for paper currency. Printing paper currency on paper costs 

money and effort, and since the world is moving towards the electronic age; Instead 

of currency being printed on paper, it is printed in the form of numbers, or electronic 

forms that are stored on computers, but they are encrypted in a very complex way. So 

that it cannot be copied or “counterfeited,” as paper currency is copied or 

counterfeited. 

As is the case with paper currency; where you’ll find the Dollar, the Pound Sterling, 

the Riyal, the Yen, and the like. There are also different forms of electronic currency. 

There are some named Bitcoin, Litecoin, Ethereum, and others. 

We also find that most types of this currency are not backed by any type of real money, 

nor gold, nor even paper currency. There are some types whose owners claim that 

they are backed by some money, or perhaps by gold and silver. In reality, I do not 

know how this currency could actually be backed by these monies, unless that backing 

is just a pledge from some of the parties that deal in it (those monies) to purchase it 

(the crypto) in exchange for a sum of money, or tangible goods, and this is a basic 

difference between backing and the ability to purchase, and this will be explained later. 

The difference between it and paper currency, is that paper currency is mostly issued 

only by the central banks of internationally recognized countries, while electronic 

currency has been issued by several parties and individuals, known and unknown, 

and it has, up until even now, not yet been subject to international laws and legislation, 

even though it might be heading in that direction. This is why smugglers and the like 

have used it as an alternative to paper currency, and to bypass bank transfers that are 

subject to international supervision. 

Also, the prices of these currencies fluctuate very greatly in a short time, and are 

affected by many market variables, some of which may be artificial, while paper 

currency prices are often affected by the strength and weakness of the country’s 

economy, and their prices are not comparable in terms of stability or fluctuation to that 

of electronic currencies. 
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Had this currency not been accepted by a large sector of people, whether that was 

intended by its issuers or unintentional; it would not have any significant value, and it 

would not even be called a currency to begin with; since the origin of money was that 

which was accepted as a medium for purchasing and financial transactions, meaning 

that it could be used for widespread buying and selling, and not just limited exchange 

based on the mere consent of the two parties. 

For example: If two people were to trade; One of them gives clothes, and the other 

gives food in return. Neither food nor clothes were considered money, but if we 

assume for the sake of argument. that certain clothes became very widely accepted 

to be exchanged for any other goods, and people began to keep them for times of 

need, not because they are clothes, but because they were a way of safekeeping 

wealth, with which they bought and sold with - then it would fall under the ruling of 

money; even though this is inconceivable in reality. I don’t think that this has ever 

happened before in history, except in some isolated cases, as a result of specific and 

non-permanent circumstances, and this is what Imam Mālik (d. 179 AH) had already 

understood in ancient times, when he said hypothetically: “If (animal) skins had flowed 

among the people as the eye could flow, I would have hated selling them for gold or 

paper by just looking at it (without weighing).” 

Here I deem it necessary to mention the difference between what has real value in 

itself, and then we become accustomed to considering it money and we use it to buy 

and sell; (Its value as money is comparable and close to its real value, and is not 

completely separate from it) and between what has no value in itself - as is the case 

with banknotes or electronic currency -; The value of the paper on which the $100 bill 

is printed is never comparable to the value of the $100, and this is a fundamental 

difference that makes it impossible to compare that which people have accepted to 

deal with as a monetary medium and that which does not have a real value backing, 

like banknotes, which people have accepted as a monetary medium - such as clothes 

– which has real value in itself. 

Gold and silver - as money - have been accepted to be traded with by people. This is 

because Allah has placed it in people’s innate beings the acceptance of them as a 

monetary medium, and they have value in and of themselves. Due to this, the hadĪth 

about them has given them a distinction, and that is why they are distinguished from 
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others, and the Sharia considers them to have special rulings, which the jurists 

mention separately in the chapters of trade and usury. 

5.6.1.6 The ruling on dealing with this currency: 

Several scholars and researchers have researched the ruling on this currency, but 

most of those whose statements I’ve reviewed limited their talk to one aspect of the 

issue, and they missed one of its most important aspects. In fact, they’ve missed the 

most important aspect of it, which is the focus of the discussion in this paper. 

Most researchers have limited their discussion to the “financial or monetary” nature of 

this currency, and have based their judgment on it being money without considering 

other ruling perspectives; among them: the permissibility of trading with it - that is: the 

permissibility of using it as money - then the flow of usury in it, and the obligation of 

zakat on it, just as it is obligatory on the two forms of money (gold & silver), and as it 

is obligatory on paper currency. 

Some researchers stated that the fluctuation of its prices brings it close to gambling, 

which is forbidden by Islamic law. Some of them pointed out that it is somewhat easy 

to counterfeit, and hence it is forbidden to deal with it. Others also pointed out that it 

could be used in smuggling and international criminal operations, therefore it is 

forbidden to deal with them, and most of these are side reasons that may affect the 

ruling, even if they are not the reason affecting it. 

A group of scholars have paused their ruling on it, not for any particular reason except 

because they’ve paused their ruling on it being a currency. Therefore, they concluded 

that if it was used in the same way as banknotes, such as that it was recognized by all 

or most of the countries of the world, and dealing with it became subject to regulations 

and laws that prevent tampering with it; Dealing with it would then be permissible. 

A few researchers with experience in economics elaborated on its ruling, and stated 

that which was backed by gold or other physical funds may be considered permissible. 

I wish they had raised their voices and highlighted the issue of gold backing and its 

impact on the global economy. So that this problem becomes one of the most 

important axes of the research process into its ruling. 
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Before talking about whether it is money or not, and until we understand the issue of 

the gold cover and its impact on the ruling on dealing with this type of currency; We 

must contemplate its origin and how it appears; Upon contemplation, we find that all 

forms of this currency were created from nothing. As we mentioned earlier, they are 

merely numbers, or perhaps electronic forms, written, drawn, or programmed by a 

computer user. It has no tangible origin, nor any material extracted from it. There is no 

real cost in creating it other than the electricity that was consumed in operating those 

computers, and the time that the programmer spent writing it! 

In other words, we say: This type of currency or money was made or created from 

nothing, and this takes us back in time to remind us of the state of banknotes after its 

divorce from gold, which the United States of America did in 1971 AD, in what was 

known as the Nixon shock. Until that time, banknotes were backed by gold, or let's 

say: banknotes were property titles for their amount in gold. Therefore, it was 

customary to write a phrase on it stating that the county of origin was obligated to pay 

in gold of which was equal to the value of that paper currency, to the holder of those 

papers. When the United States ended that obligation, gold was no longer a backing 

for the dollar, and other countries followed suit. What this means is that countries can 

create money from nothing but the paper it is printed on, and this is practically what 

has been done. Countries began printing their currency on papers without these 

papers having any backing of gold or silver, or any other money for that matter. 

Many Western economists have spoken about this transformation, and they consider 

it one of the largest global economic events. Some of them spoke about its dangers, 

but the fact that it was an American decision blinded many to its danger and weakened 

the voices of those Western economists who realised its danger. It was saddening 

how there was an absence of a voice from Muslim scholars and economists, as well 

as an absence of a voice from the Islamic nation as a whole, which are ultimately, 

represented by Islamic countries! 

I may not be exaggerating if I say: This transformation is the basis of the calamities 

and various economic woes that have befallen the entire world, and I did not find - 

within the limits of my humble research - anyone who has revealed the true danger of 

this decision and its link to the control of the world’s economy by a small group of the 
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rich and powerful. It is likewise connected to all the economic problems that the world 

suffers from. 

This is an attempt to clarify the reality of this historical decision and its danger, and its 

connection to what is now known as encrypted electronic currency. 

This decision is, in fact, the opening of the door to the process of what is known as the 

process of “creating money,” or the “discovery of money” or the “birth of money” from 

nothing, although the more accurate term is the creation of money - which takes place 

in several forms, including: increasing the supply of money through repeated lending 

operations. All of these different forms would not have occurred if paper currency were 

real bonds linked to their counterparts of gold and silver, or any other real money. 

For example, printing the dollar, which is considered a strong currency - or is the 

strongest so far – and is used to buy and sell, is nothing but money created from 

nothing, as it was possible to create the dollar from nothing. This is because it is no 

longer a voucher for ownership of its amount in gold, in fact, it is no longer a voucher 

for ownership of its amount in any other real money, or in other words: its connection 

to gold, or to real money, has been severed, and this is a command where countries 

obligate their citizens or have made it obligatory for them to consider their currency as 

money that is acceptable for buying and selling, and that it should be accepted as 

compensation and as monetary compensation - another command. 

And so (due to this), the countries of the world were able to create money from nothing, 

and they became free and not restricted by the need to own gold and silver. In fact, 

they became able to “manufacture” their own gold and silver from nothing. No one 

holds them accountable for this, and the stronger a country becomes in military and 

political might, the stronger its currency becomes. and so (due to this), a small group 

of influential people were then able to control the world’s economy through imaginary 

money that has no reality to it, thus exploiting their power and influence. As for weak 

countries, the money they make is weak money that has no power except through its 

connection to the dollar. And this is even if It is rich in natural sources of gold or silver, 

whilst the dollar - as we mentioned - does not have any real value or backing! 

And one of the most important indications of the importance of the difference between 

paper currency being real bonds for either gold or silver, or other real money, and 
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being a paper that the issuing countries are obligated to consider as financial 

compensation, is the occurrence of inflation. It is an excess in the supply of money for 

the goods it should represent. If the cash was real bonds for real money, then inflation 

would not happen, and as is known, inflation is one of the biggest economic problems 

that the countries of the world face, especially the weak ones, even when natural gold 

is their biggest resource! 

Anyone who contemplates on the extreme keenness of Islamic Sharia law to have the 

goods of transactions exchanged during the same sitting where the contract is made, 

especially in transactions where money is exchanged for money, will discover one of 

the many miracles of Islamic Sharia law. The Prophet of Allah, may Allah bless him 

and grant him peace, said in a famous hadith, which is considered the most important 

hadith in the chapter on usury: “Gold for gold, silver for silver, wheat for wheat, barley 

for barley, dates for dates, and salt for salt, (should be) like for like, same for same, 

hand to hand; and if they differ in these types, then sell them as you wish, as long as 

it is hand to hand.” 

‘Taqābuḍ’ (the physical trading of the goods of a transaction) is an effective and solid 

means of preventing this process. I’m referring to: the creation of money, which occurs 

when gold and silver - which are considered the basis of money and are the only 

currencies in Islamic law - are exchanged through promises between the exchangers, 

to the point that these promises were documented on papers, or through the exchange 

of title deeds for gold or silver. These documented promises or title deeds are what 

were known in the past as banknotes. 

Usury is prevented by ‘Mumāthalah’ (trading goods equally, R100 for R100 for 

example), and the creation of money is prevented by taqābuḍ, as stated regarding the 

previous hadith. These two processes - usury and money creation - are closely linked 

to each other, so the taqābuḍ that prevents usury is not achieved unless the money is 

real. Usury and money creation are the basis of the ruin of the global economy and its 

multiple problems, and the basis for the disturbance of the balance upon which Allah 

Almighty created the universe and distributed livelihoods. For Allah Almighty has 

provided some countries with gold, and others with other than gold, so if gold - or 

money - is made from nothing, this balance and this divine justice will be disturbed, 

and in its place will be the injustice practiced by the powerful who do not believe in 
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Allah and rebel against His authority: {No! (but) indeed, man transgresses * because 

he sees himself as self-sufficient} [Al-‘Alaq: 6, 7]. 

The ability to create money provides an opportunity to create imaginary money that 

has no backing. Rather, as is the case with encrypted electronic currency, it enables 

the limited number of people who possess the skills to create money to obtain wealth, 

and perhaps monopolize it, and because it is unregulated, it is a wide open door for 

conning and deception; because there is no real money that can be evaluated, and 

therefore its prices can be manipulated and controlled, and this unregulated value 

rises and falls in a short time, and because of this fake money, double purchasing 

occurs several times, and from this fake money more fake money is created, in spite 

of the laws that were enacted to control this process, so the general economy or the 

economy of that market becomes a bubble that soon bursts, causing massive 

destruction. 

Unfortunately, the issue of creating money has not received sufficient research and 

study by Muslim jurists, although it is often associated with usury, some of its forms 

and ramifications extend to forms and ramifications of which usury does not extend to. 

Accordingly, any creation of money from nothing is forbidden in Sharia law. It is, to 

begin with, an assault on the Creator’s right to creation. It is He alone, the Almighty, 

who creates something out of nothing. {Indeed, His is the creation and the command} 

[Al-A’raf: 54]. 

If the Islamic world had a presence on the global stage and in the global economy, it 

would not have permitted the severing of the link between gold and paper currency, 

and would have insisted that banknotes be merely title deeds for their equivalent in 

gold, and Islamic countries would not have refrained from dealing with this fictitious 

money created by the unjust strong of mankind, and resisted its use until the last 

breath before falling victim to it and those who made it! 

5.6.1.7 The ruling on electronic currencies that are not backed by any type of 

money: 

This encrypted electronic currency is just another form of creation of money that has 

no backing. As we mentioned, it is now manufactured by individuals, companies and 
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countries, and has not yet been approved for international dealings, but this may 

happen soon, so that it may replace paper currency, and they are essentially two sides 

of the same coin. Fake money that has no financial backing, let alone a backing of two 

real currencies: gold and silver. 

Therefore, it is forbidden to manufacture this money known as Cryptocurrency, 

whether initially or through what is known as mining operations. Because it is creating 

money from nothing - as mentioned above. It is also forbidden to pump money into it 

to strengthen it through buying and selling. 

But if this currency becomes an alternative or substitute for paper currency, and the 

countries, central banks, or legal authorities issuing it commit to exchanging it for its 

value in any type of goods or local production, such as if we have a paper dollar, or a 

digital dollar, or another American currency considered an alternative to the dollar, and 

the same as any dollar, and its price is set at a specific exchange rate, as is the case 

with the dollar. If that currency becomes an alternative or substitute for paper currency, 

and its “minting” is imposed on all countries of the world - including Islamic countries - 

as an alternative or substitute for paper currency and its price can be controlled by a 

specific exchange rate - with a slight increase or decrease, as is the case with paper 

currency, whilst not being susceptible to large and rapid fluctuations that make it a 

type of gambling forbidden by Shari’ah, then first, sufficient legislation should also be 

enacted to ensure consistency when dealing with it, and it should also comply to the 

conditions mentioned above. Secondly: it may then be said that dealing with it is 

permissible, just as it is now permissible to deal with paper money out of necessity, 

and it then becomes an alternative that is similar to it, even though its original ruling, 

– referring to paper money – after it was divorced from gold, is that it is prohibited. 

Islamic countries must try hard - if they want the independence of their economy and 

the spread of justice on earth - to avoid selling their wealth for a price paid through 

these currencies. So that more power is not injected into it, but rather so that its wealth 

is sold for real gold or silver, or through barter with physical wealth. 

5.6.1.8 The ruling on electronic currencies backed by gold: 

As I mentioned previously, it is inconceivable that some of these currencies are at this 

point, are still backed by a genuine backing of gold, and the main point here is that 
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some of their issuers have pledged to pay its original value in gold. We must verify this 

pledge, and whether it is a moral pledge, or a binding pledge based on a stable and 

recognized law. 

This is according to one perspective, and according to another: its price must be 

proportional to the price of gold; until we verify the credibility of this backing. If this is 

found to be the case, then we must refrain from dealing with it in a way that separates 

it from the gold that backs it, by bidding on its price. Although the price of gold changes, 

it is a limited change when considering the time it takes for it to change. If the price of 

these currencies fluctuates greatly and in a short time, this indicates, first, that there 

is no real backing for them in gold, and the statement of the prohibition of dealing with 

them has also become certain. This is because dealing with it, buying and selling, is 

considered similar to gambling which is prohibited, as we mentioned previously. 

It goes without saying that if this gold backing is established with the prerequisites 

we’ve mentioned, it would not become an independent currency. Rather, in reality, it 

would be a title deed for gold, and therefore it would be subject to the known exchange 

rules, and I will not dwell on this, because I mentioned this aspect as a possibility, as 

I do not think of it as truly plausible, at least at this point in time. 

5.6.1.9 The ruling on electronic currencies backed by other types of wealth or 

physical assets: 

As I mentioned earlier regarding the ruling on currency backed by gold: it is 

inconceivable that some forms or types of this currency would be backed by gold, and 

the same is the case with regards to it being backed by some other wealth or other 

types of physical assets, and the impossibility here is even stronger. In any case, if we 

assume the existence of some type of currency that has a backing to other types of 

wealth - such as lands, real estate, and the like - then this currency can only be 

considered a title deed for that wealth, and then we must deal with it as title deeds, 

not as... paper money, unless it has become the norm to deal with it as paper money, 

then we must take a fresh look at its ruling, as mentioned above, and say about it what 

was said about its predecessors regarding precautions; To avoid the occurrence of 

gambling when dealing with it. 
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This ends the paper, and Allah (alone) is the Grantor of success and the Guide to the 

straight path. 

Haitham1234@hotmail.com 

 

Bitcoin fatwa (Perlis State Fatwa Committee, 2018) 
MEETING 

PERLIS STATE FATWA COMMITTEE TIME 38/2018 

8 – 9 NOVEMBER 2018 

30 SAFAR & 1 RABIULAWWAL 1440H 

Link: https://muftiperlis.gov.my/index.php/himpunan-fatwa-negeri/95-fatwa-bitcoin  

5.6.1.10 Google translation of the fatwa  

(Google Translate, n.d., https://translate.google.com/?sl=ar&tl=en&op=translate)  

Bitcoin was invented by Satoshi Nakamoto and was created with the aim of providing 

a payment intermediary that offers an alternative 'peer to peer electronic cash system' 

that allows owners of Bitcoin units to transfer ownership of their units to other parties 

as payment for services, asset purchases or remittances in a faster, cheaper and 

easier way without having to go through the medium of financial institutions. It can also 

avoid high financial service charges and improve the integrity of each transfer as a 

result of the use of block chain anti-hacking technology and 'distributed ledgers' 

through a working ecosystem. 

In addition, Bitcoin is also traded on the privately-owned crypto market without any 

regulation by any country, where the demand and supply through the trading platform 

makes the value of Bitcoin rise and fall and sometimes the extent of this rise and fall 

is at a very high level in contrast to customary rates for other existing investment 

instruments. 

In determining the ruling on Bitcoin, there are many differences of opinion among 

scholars in determining its classification, nature and status from the point of view of 

the validity of its value and its recognition as a valuable asset (Mal Mutaqawwam). In 

addition, the next difference among scholars is in determining the ruling on 
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transactions with Bitcoin, which includes the processes of trading (selling & buying), 

storing and using it, as well as the obligation of zakat on it. 

After listening to a presentation from a knowledgeable and experienced party from a 

technical point of view, our view is as follows: 

The status and validity of Bitcoin's property value: It is legal and can be recognized as 

having property value based on its 'multi-functionality and beneficial' nature that 

Bitcoin owners enjoy. Among the intended benefits are: 

     • Access to a complete ecosystem that allows property transfers to be carried out 

safely and accurately. 

     • Ability to be stored and transferred to other parties easily, quickly and cheaply. 

     • Its ability to be traded on the open crypto market. 

     • Some parties' acceptance of it as a means of payment. 

     • The use of block chain technology that adds to the transparency, security and 

value of Bitcoin 

Therefore, Bitcoin can be described as a digital asset in a unique form that has various 

benefits of its own that should be (taken benefit of) especially by the communities that 

know how to use and benefit from it. 

Bitcoin at this time is also considered insufficient for the classification of currency, so 

it cannot be considered as a currency and the Sarf (currency exchange) legal 

guidelines do not apply to it. 

One may use Bitcoin as a payment medium, money transfer, savings asset and trade 

with it, but one should consider what is mentioned in point five (5) below. 

Because Bitcoin is recognized as a valuable asset, when ownership of it exceeds the 

value of 85 grams of gold and one has held ownership of it for a period of one year, 

then it is mandatory for the Bitcoin owner to pay property zakat of 2.5% of the current 

value of the Bitcoin. 
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Those who want to use Bitcoin must also understand the ins and outs of using Bitcoin. 

This is important so that they may avoid gharar elements when using it. In addition, 

the parties involved in using it must also first understand the high level of risks 

associated with Bitcoin transactions. 

The law of using Bitcoin can become illegal or prohibited due to several external 

factors such as: 

When its use is banned by the government. Due to this, it will also become illegal in 

terms of Sharia law on the basis of public benefit and avoiding harm according to the 

assessment of those in authority. 

When one participates in a Bitcoin scam which works through a get-rich-quick scheme 

organized by a middleman or an intermediary company that promises fixed or lucrative 

profits. This is haram from the point of view of sharia and also local law. This is what 

causes some people to buy Bitcoin through an account owned by such a company 

and then fraud occurs. 

Determined in a Meeting between the Islamic Religious Council and Perlis Malay 

Customs on 6 December 2018. 
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Annexure 6: Turnitin report results 

 
Figure 0.2: Turnitin Report Results Extract 
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