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Chapter 1

Introduction

1.1 Introduction

From its very beginning, Christianity has been diverse, with local
congregations established in different geographic contexts. Over the
centuries it has been, and still is, subject to further fragmentation. The rise
of Pentecostalism during the late nineteenth and early twentieth century has
led to further fragmentation, also in South Africa. This study will contribute
to the sub-discipline of contemporary church history by investigating the
ecumenical relationships between local churches. It will examine the on-
going fragmentation of Christianity through the establishment of twelve new
Pentecostal churches in the town of Belhar since the start of the century
(2000-2013). These include Breakthrough Christian Church, City of Grace
(Living Waters) Community Centre, Philia Community Worship Centre,
Logos Assembly of God Ministries, Belhar Lighthouse Family Church, Living
Word and Faith Temple Church, Open Doors Full Gospel Church, Faith
Christian Fellowship Church, New Birth Pentecostal Church, Moria Gemeentes
Church, Edon Elohim Pentecostal Ministries and Pentecostal Church of
Jesus Christ. The questions that will be posed in this study are why such
churches came into being, what attracts members to these newly
established churches and how they understand the relationships with other
Pentecostal churches and so-called mainline churches in Belhar and further
afield. The research problem that will therefore be addressed is: “What are
the factors contributing to the continual fragmentation of Christian
churches in Belhar from 2000 to 2013?” By documenting the establishment,
growth and ecumenical relations of such churches, this study will seek to
enhance the understanding of the factors that led to further and rapid

fragmentation of Christianity in South Africa.

1.2 Context and relevance
1.2.1 The denominational history of Christianity

Christianity is a diverse religion. The first Christians were made up of
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Hebrews, Hellenists, and Jewish, as well as Gentile Christians. Conflicts
were therefore present from the very beginning, for example the controversy
between the apostles Paul and Peter over issues such as circumcision and
dietary laws. An in-depth discussion of Christian denominational history
over the last two millennia is beyond the scope of this study.! I will therefore
only outline the major schisms in Christianity up to the point of the

establishment of the so-called mainline churches.

The Donatist schism took place in the year 311CE. Constantine, the first
Christian emperor, was faced with the Donatist controversy concerning the
issue of the purity of the Church. This followed from the consecration of
Caecilian as bishop by Felix of Aptunga in 311. A certain group refused to
recognise this consecration, as they considered Felix to be a traitor who had
contributed to many persecutions. The controversy continued and the
Donatists appealed to the bishop in Rome and then to Constantine, but
eventually lost their case. They continued to win many converts until the
Donatist Church was marginalised by Islamic invasions in the seventh

century.

A further major recorded schism occurred in 451 over the person and the
nature of Christ. More or less six hundred bishops gathered in Chalcedon
over this matter. They concluded that Christ has two natures — fully human,
yet also fully divine. The Monophysites rejected this view. This schism led to
the formation of a church community consisting of the Syrian, Armenian
and Egyptian churches that conform to the Oriental Orthodox view. This
was a significant schism in the Church, as the Oriental Orthodox Church
continues to oppose the Chalcedonian view of the nature of Christ up to the

present.

The “Great Schism” of Christianity between East (Greek) and West (Latin)
took place in 1054. A major cause of this split was the debate over the

filioque clause. The Western Church added to the Nicene Creed that the Holy

! For detailed discussions of Christian denominational history, see Peterson (2007), Cairns (1981), Walker
(1958), Green (1998), Ferguson (2003) Frend (1982), Barret (1968) and Hill (2006). | have used and
integrated these sources in order to construct the brief overview provided in the text below. Where
information is specific to a particular source, more detailed references are provided.
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Spirit proceeds from the Father and the Son, while the Eastern churches
held that the Holy Spirit proceeds from the Father alone. This eventually led
to the Church being split into the Roman Catholic Church and the Eastern
Orthodoxy. There were also other controversies between the two; for
example, the Roman pope wanted to be the head of all the churches in the
world, while the Eastern churches believed in a conciliar government.
Concerning the Eucharist, the Western churches used unleavened bread,
while the Eastern churches used leavened bread. Additionally, the Eastern
priests could marry and grow their beards, but the Latin priests were not

allowed to marry and were required to shave their beards.

A number of other smaller schisms occurred after this. These included
especially the various types of monastic reform, for example the establish-
ment of the Cisterian movement in 1098. Cisterians were against the
Benedictine rule and in favour of returning to manual labour. Another
example is the founding of the Mendicant movement, whose followers
focused on monastic preaching and mission work and believed in living
under the traditional ways of obedience and chastity. Another schism was
caused by the lay investiture controversy. This led to conflict between the
secular and the religious realms, as those in favour of Church reform
challenged and wanted to overthrow the power of the Holy Roman Empire.
Another split took place in 1337 following the Hesychast controversy. The
Hesychast doctrine in the Orthodox Church was introduced to emphasise
prayer in stillness and the mystical idea of light as the medium for knowing
God. Disputes occurred when Abbot Barlaam of Calabria attacked one of its
mystical teachings. The Western Schism of 1378 to 1416 originated from a

controversy over the papacy.

For about forty years there were two papal curiae (officials who assist in the
governance of a particular Church) and two sets of cardinals, each electing a
new pope for Rome or Avignon when death created a vacancy. Each pope
pushed for support among kings and princes, who played them off against
each other. The Council declared both existing popes to be clashing (Gregory

XII from Rome and Benedict XIII from Avignon) and appointed a new one,
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Alexander V. The existing popes refused to resign and there were three papal
applicants. Another council, the Council of Constance, was convened in

1414.

Another major schism was formalised in 1521 following the Lutheran
Reformation of 1517. Basically, this reformation entailed a protest against
corruption and the abuse of authority by clergy in the Roman Catholic
Church. Following ideas from fourteenth century reformers such as Jan Hus
and John Wycliffe, Luther called for a reformation of the Church. Among
other things, he believed that the teaching of the Church should be solely
based on the Bible. He spoke on the nature of faith, addressed other church
practices and believed that Christians should be allowed to practice their
faith in their own language. His ideas were documented in his famous “95
theses” and soon received a following. The Augsburg Confession, the

foundational document for Lutheran doctrine, was adopted in 1530.

Reformed churches also emerged in Switzerland, Germany and France
following the spread of evangelical ideas. Under the leadership of John
Calvin, the movement flourished. Calvin was converted in 1533. He was
convinced of God’s glory and the sin of humanity and believed that he was
called for the purpose of restoring the Church to its original state of purity.
After being persecuted for his reform efforts in France, Calvin fled to Geneva,
where he produced several editions of his Institutes of the Christian Religion,
which is built on the central idea of the sovereignty of God. He believed that
God wills all things, good and evil. With the help John Knox, Calvin
managed to spread evangelical ideas to Scotland, where Reformed churches

became known as Presbyterianism.

The Reformation in England was the origin of the Anglican Church. This
reformation was more political than religious, as it was in reality an excuse
for nationalism. It started because of a dispute between King Henry VIII and
the pope over Henry’s desire to divorce his wife, Catherine. He became head
of the English Church and his followers supported his idea of the national
church under the leadership of a king. He continued to align himself with

Catholicism, and brutally enforced his religious ideas, oppressing, arresting

14



and even killing hundreds of people in the process. Thomas Cranmer, whom
Henry made archbishop, was more reformed in orientation. Along with the
duke of Somerset, Edward Seymour, Cranmer incorporated many Protestant
principles into the English liturgy, which became popular. Henry’s Catholic
daughter, Mary, opposed such Reformed practises and managed to return
the people of England to submitting to the pope. She persecuted and burned
many Protestants, including Cranmer. However, Henry’s daughter Elizabeth
I, born from his marriage to Anne Boleyn, was a Protestant and reversed
Mary’s policies. Although she was against extreme Protestantism, she also
condemned Catholic teaching. The Puritans, who began to emerge during
this time, was not in favour of Elizabeth’s “middle way” and called for a

return to pure Calvinism.

Anabaptist churches emerged in Zurich as a result of Conrad Grebel and
Felix Manz’s actions against Ulrich Zwingli’s reforms. Even though they were
initially in favour of Zwingli’s reformation ideas, they challenged his practice
of infant baptism. They believed that the true Church should only be based
on Scripture and in the process gained many followers. On request, Grebel
baptised George Blaurock, an early convert, who then also baptised many
others. Baptism took place through immersion and these Anabaptist ideas
soon began to spread. Anabaptist implied “baptising again”; that is, a
baptism by the choice of those who accept Christ’s salvation. Anabaptists
are therefore against the idea of infant baptism. Anabaptism is also called

the left wing of the Reformation or the “radical” Reformation.

Methodist churches emerged during the eighteenth century. John Wesley
was instrumental in this process. He was initially an Anglican priest, but
following an encounter with Moravian missionaries, he wanted to know
Christ on a personal level. Under the direction of the Moravians, he sought
Christ and had a life-changing experience when he was saved. He eventually
parted from the Moravians and Calvinists and rejected the idea of extreme
predestination. Wesley’s aim was to spread the idea that God’s character
should be increasingly displayed in the lives of Christians. After

experiencing difficulties in preaching in the Anglican Church, Wesley started
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Other North American and British missionaries such as Charles Chawner,
Henry and Anna Turney, as well as Hannah James also arrived in South
Africa, and later played major roles in the establishment of the Assemblies of
God (AOG) in 1908-1913. Lake formed the Apostolic Faith Mission in 1908
and was joined by George Bowie and Archibald Cooper (Anderson & Pillay
1997:229).

The early Pentecostal churches, i.e. the Apostolic Faith Mission (AFM), the
Assemblies of God (AOG) and the Full Gospel Church of God (FGC), had
similar traits in terms of spiritual revival, personal piety, faith healing and
exorcism. They grew very fast compared to other traditional (mainline)
churches in South Africa. Pentecostalism was seen as an addition to
Zionism. Especially deprived Black people and poor Afrikaners joined the
Pentecostal movement, yet the leaders of such churches remained White.
This ultimate led to the Black Zionist churches separating from the
Pentecostal movement (see below). Pentecostal churches in South Africa
were at first racially integrated, but after the arrival of missionaries, white
Pentecostals, under the pressure of the White establishment, started to
separate the different races in baptisms and thereby formed racially

segregated churches (Anderson & Pillay 1997:230).

1.3.3 Fragmentation in the South African Pentecostal movement2

1.3.3.1 The African Independent Churches (AICs)

African Independent Churches, also known as African Indigenous Churches,
African Initiated Churches, African Instituted Churches, or just AICs,
embody well over 10,000 independent Christian denominations in Africa.
African Independent Churches are normally found in every region and
country in Africa. It is difficult to examine these churches because of its rich
diversity, but one of the important aspects that unite them is that they were
all established by African initiative rather than by foreign missionary

programmes.

Initially, the African Pentecostal churches, for example the Zion Apostolic

2 For additional reading, see also Hollenweger (1974; 1997), Synan (1992; 1971), Dayton (1987), Chikane
(1988), Daneel (2004) and Dubb (1976).

19






1997:231-233).

1.3.3.2 Major Pentecostal mission churches

1.3.3.2.1 The Apostolic Faith Mission (AFM)

The AFM initially thrived among Africans under the ministry of Elias
Letwaba and Afrikaners under the ministry of Le Roux. By 1918 the AFM
consisted of 13 000 Black and 5 000 White members. Divisions started to
emerge when Maria Fraser accused the AFM of departing from its holiness
roots, however. She formed the Latter Rain Mission in 1928. Major splits
arose when senior pastor and vice president of the AFM, G.R. Wessels,
joined the governing National Party (NP) as senator. Disputes over liturgy
and theological training soon emerged. Seeking the favour of the NP and the
dominant Dutch Reformed Church, the White AFM church no longer
practiced certain aspects of the liturgy that estranged them from the White
community, including the clapping of hands and dancing in the Spirit
during services. Pastors were also required to have a minimum of twelve
years schooling, as well as formal theological training. Since it was
established in 1908, the AFM, including the Coloured, African and Indian
sections, which had no legal status, was governed by an Executive Council.
Up until 1991 only White members were regarded as legal members of the
Executive Council. In 1990 the three Black sections together formed the
Apostolic Faith Mission, Composite Division, which was headed by Frank
Chikane in 1993. The Single Division (White division) was at the time
headed by Isak Burger. These two sections remained apart until 1995, when
the Single Division finally accepted a united AFM constitution (Anderson &

Pillay 1997:233-234).

A further major cause of schisms in the AFM church was racial segregation.
In 1908, only four months after the AFM was formed, the Executive Council
raised the need to have separate services for Coloured people, followed by
racial separation in baptism. By 1910 White and Black members
participated in separate national conferences. A “Native Council” was
established, yet under the control of the Executive Council. In 1925 Black
people were told that they either had to submit to White control or leave the
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church. The AFM supported the National Party’s apartheid regime. This was
evident in their 1944 resolutions, stating that: “The mission stands for
segregation. The fact that the Native, Indian and Coloured is saved does not
render him European” and, “The mission stands for a lower education [for
black people] but is definitely against a higher education” (quoted in
Anderson & Pillay 1997:238). In 1955 C. P. du Plessis stated his belief
“based on the Scriptures”, that White people are mentally, emotionally and
spiritually superior. While some Black AFM leaders like Elias Letwaba
accepted such racism, others like Motaung and Lekganyane left the AFM
and established their own churches. Especially Frank Chikane, who later
became the President of the AFM’s Composite Division, opposed the AFM’s
apartheid policy and was actively, involved in the freedom struggle and
community projects, including the Inter-denominational Youth Club, which
caused trouble for him with the AFM leaders (Anderson & Pillay 1997:238-
239).

1.3.3.2.2 The Full Gospel Church of God (FGC)
The Full Gospel Church of God was started when North American

missionary George Bowie, later joined by Archibald Cooper of England, came
to South Africa in 1902. Their work among Black people was dependent on
support from the United States, but this dried up during the Great
Depression, leading the Black members to suffer greatly. In 1931 J.F.
Rowland established the Bethesda Church among Indians in Natal, which
later became the largest Indian community church in South Africa. After the
FGC united with the Church of God from Cleveland, Tennessee, the FGC
once again had finances and opened the all-White Berea Theological College
in 1965. Attempts by the White sections were made to unite the FGC and
the AFM, but they failed because of differences in baptism (the FGC
practised single immersion), autonomy of local churches (more pronounced
in the FGC) and language (more English-speakers in the FGC). Attempts
towards unity within the FGC began in 1975. The FGC had a White
legislative body, although 80% of its members were Black. An alleged non-

racial Council was formed in 1986, yet the Black congregations continued to
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operate separately. The Black congregations continued to exercise pressure
against White control. Two separate associations were formed in 1990. The
majority of White churches, together with a few Black churches, formed the
Irene Association, while the three Black organisations, together with eight
White churches, formed the United Assemblies Association. From around
the middle of 1995, differences between Black and White members remained

unresolved (Anderson & Pillay 1997:235).

1.3.3.2.3 The Assemblies of God (AOG)
In 1925 the South African District of the Assemblies of God was established

on the basis of the work of North American and European missionaries. By
1932 the AOG in South Africa was recognised as a separate national
church. The Assemblies of God was a Black church with no White
congregations from the start, but in 1938 there were different sections led
by their own autonomous leaders. Among the Black leaders on the national
executive, which was a feature distinct from other South African
Pentecostals, were Alfred Gumede and Gideon Buthulezi. Nicholas Bhengu’s
revival ministry in Port Elizabeth and East London, which continued until
the 1950s, made the AOG at the time grow faster than any other Pentecostal
church. He established the “Back to God Crusade” in 1950. This evangelistic
body grew independently from White missionaries and the Black churches
that grew from this body made up the majority of the AOG. They spread
independently and were also governed and supported autonomously. The
North American and European missionaries opposed such Ileaders,
particularly Bhengu’s autocratic leadership. Such missionaries, together
with a group of Black leaders, broke from the AOG and formed the
International Assemblies of God (IAG) in 1964 (Anderson & Pillay 1997:239).

All three major Pentecostal mission churches (the AFM, FGC and AOGQG)
belonged to the Fellowship of Pentecostal Churches, but the AOG later
distanced themselves from this organisation, because they objected to the
Pentecostal churches’ conservativeness. As opposed to the other main
Pentecostal churches, the AOG was not made up of a White “mother” church

with Black “daughter” churches. Leaders and missionaries were responsible
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for divisions into autonomous associations. The largest group was Bhengu’s
Back to God Crusade and Black churches that came under his leadership
were known as the Assemblies of God Movement after 1990. These
autonomous groups were mostly divided according to race. The White
churches were called “the Group” and the Coloured and Indian churches
made up the majority of the Assemblies of God Association. Like in the case
of the AFM church, racial segregation also caused schisms in the AOG. Yet,
unlike Chikane of the AFM, some Black leaders, including Nicholas Bhengu
who led the AOG to be an indigenous African church, did not oppose the
White people and their policies. He was considered by many a sell-out
because he did not stand up against White politics (Anderson & Pillay
1997:239).

1.3.3.3 The Charismatic and Neo-Pentecostal movement

The Charismatic or Neo-Pentecostal movement initially spread to South
Africa through North American evangelists William Branham and later Oral
Roberts, who came to South Africa in the 1950s. People were fascinated by
the revelations, miracles and tent crusades associated with their ministries.
German evangelist Reinhard Bonke focused on evangelism in Black South
African townships by starting “Christ for all Nations”. Many others later
joined this movement, such as the founders of the International Fellowship
of Christian Churches (IFCC), Edmund Roebert of the Hatfield Christian
Church and Ray McCauley of the Rhema Bible Church, which is largely
influenced by mega-churches in the United States. These churches grew
very fast during the 1980s and 1990s. In 1992, however a small group broke
away from the IFCC because of a dispute over the decision of some leaders
to align themselves with the South African Council of Churches (SACC)
(Anderson & Pillay 1997:237).

Other Charismatic and independent Pentecostal churches in South Africa
include the Christian Fellowship International, led by Fred Roberts,
Foundation Ministries, under the leadership of Derek Crumpton and the
New Covenant Ministries, led by Dudley Daniels. Charismatic renewal has

also become prevalent in the mainline churches since the 1970s (Anderson
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& Pillay 1997:237-238).

Neo-Pentecostalism normally includes prayer groups, ministries and
independent churches, which are really about three decades old. These Neo-
Pentecostal churches highlight “the experience of the Spirit” that should
follow the conversion experience. This working of the Spirit puts the believer
in a position to be an active witness and also opens the door to receive the
gifts of the Spirit, which can include healing, discernment and prophecy.
These are normally independent churches or also referred to as Charismatic
churches (Anderson & Burgunder 2010:181). It is clear from the above
discussion that there were various factors that caused fragmentation in the
South African Pentecostal movement and also in Christianity as a whole
over the last century. These factors include doctrinal and liturgical
differences, leadership quarrels and administrative matters. A significant
contributing factor was racial segregation. In this study, I will focus on
fragmentation that led to the start of twelve new Pentecostal churches in the

suburb of Belhar in the Western Cape since 2000.

1.3.3.4 Current state of Pentecostalism in South Africa

In 1910 there were 989 000 Pentecostal followers in South Africa. This
figure made up 16.4% of the total population at that time. This was also the
highest percentage of Pentecostals in any country at the time. This figure
grew further to an estimated 22 150 000 followers in the year 2010. This
means that at the time, 44.9% of the South African population were
Pentecostal followers, which was also the third highest number of

Pentecostals in a country worldwide (Ma & Anderson 2009:102-103).

1.4 Demarcation and statement of research problem

Christianity has been subject to various schisms that occurred over the
centuries from the very beginning. This has led to the establishment of a
number of denominational institutions, which in turn leads to the formation
of numerous individual congregations. The aim of this study is to identify
the factors that contribute to the continual fragmentation of Christian

Churches, especially within a Pentecostal context, with specific reference to
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twelve Pentecostal churches that have been established since 2000 in the
suburb Belhar in the Western Cape. The focus on Belhar calls for further

clarification:

1.4.1 A brief description of Belhar

Belhar is a suburb located on the Cape Flats area in the City of Cape Town,
South Africa, roughly in the triangle formed between Robert Sobukwe
Avenue, the Stellenbosch Arterial and the R300. It is mainly a residential
area with related community facilities and some commercial and industrial
infrastructure. The oldest part of Belhar, namely Old Belhar, was
established about forty years ago. As a result of the forced relocation under
the apartheid regime during the early 1980s, Belhar became the home to a

number of primarily Coloured communities.

According to Statistics South Africa (2013), Belhar consists of various
sections (1-23) and Erica Township. The last census (2011) indicates that it
had 56 234 residents and 12 600 households with an average size of 4.46
persons. Of these households, 93% reside in informal dwellings, including
backyard dwellers and partially serviced sites. Coloured people make up
90% of the population, Africans 4,9%, Whites 0,3%, Asians 1%, while other
races make up the remaining 3,7%. About 38% of people aged twenty and
above have completed secondary or tertiary education and 79% of the

potential labour force is employed.

The residents of Belhar are generally faced with relatively poor socio-
economic conditions. However, the Old Belhar section is more affluent and
peaceful and is inhabited by a relatively high number of educated
professionals. The opposite applies for residents of the New Belhar section.
Together with extreme overcrowding in certain areas, this section is
associated with anti-social behaviour and conditions such as crime,
gangsterism, alcohol and drug abuse and prostitution. Numerous

households face unemployment or low incomes.

1.4.2 The Church in Belhar

Besides a number of mainline churches in the area, Pentecostal churches
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are dominant in the Belhar area. Belhar is best known as the place where
the Belhar Confession was first accepted. This Christian statement was
originally written in 1982 (in Afrikaans) and was adopted in 1986 by the
then Dutch Reformed Mission Church as a confession of faith. The Belhar
Confession was a response to the struggles and adversity faced by the
Church during the apartheid years. It emphasises unity, reconciliation and
justice and on this basis opposes racial and social segregation. Dr Alan
Boesak, Reverend Isak Mentor, as well as three lecturers from the University
of the Western Cape, Professor Gustav Bam, Jaap Durand and Dirk Smit,

were instrumental in the drafting of the Belhar Confession.

There are a large number of congregations from a wide variety of denomina-
tions within the boundaries of the suburb of Belhar. It is scarcely possible to
give a full description of the establishment and subsequent history of
congregations in Belhar. In this study it will be important to gather data in
this regard in order to understand the relationship between newly
established Pentecostal churches and other congregations in the area. This
will be documented in chapter 4 of this thesis. Before 2000 there were
already numerous congregations, including a substantial number of well-
established Pentecostal churches in the area. These include the following in
alphabetical order, indicating the time when the congregation was

established (where available) and the current number of church members:
All for Christ Ministries Belhar — established 1990: 555 members;
All Saints Anglican Church Belhar — established 1985: 800 members;
Apostolic Faith Mission (AFM) — established 1978: 571 members;

Apostolic Faith Mission Church Belhar, Shalom Assembly — established
1998: 80 members;

Baptist Church Extension Belhar — established 1985:100 members;
Baptist Church Old Belhar — established 1980: 400 members;
Belhar Community Church — established 1999: 440 members;
Belhar Moravian Church — established 1979: 100 members;
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Kimbanguist Church Belhar — established 1986: 10 members;
Maranatha Baptist Church Belhar — established 1973:150 members;
Methodist Church Belhar — established 1980: 400 members;

New Apostolic Church, Baird road Belhar - established 1993: 1600

members;

New Apostolic Church, Philip Street Belhar - established 1991: 400

members;

Old Apostolic Church, extension 23 Belhar — established 1984: 345

members;

Old Apostolic Church Harrington Belhar — established 1987: 1100

members;
Prophetic Pentecostal Mission Belhar — established 2001: 200 members;
Reformed Old Apostolic Church Belhar — established 1979: 166 members;
Seventh-day Adventist Church Belhar — established 1995: 255members;
Shdmmdh Church Belhar — established 1987: 70 members;
St Francis AME Church Belhar — 65 members; and

St John and Pauls Catholic Church Belhar - established 1975: 1700

members;
St Mary Magdalene Church Belhar — established 1991: 800 members;

Uniting Reformed Church of Southern Africa — established 1978: 400

members.

Such information begs the question why there is a need for a further

proliferation of churches in the suburb of Belhar.

1.4.3 The emergence of new Pentecostal churches in Belhar

This study will investigate the schisms in Christianity with specific reference

to continual fragmentation in the Pentecostal movement. The focus will be

on twelve Pentecostal churches that were established since 2000 in Belhar
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in the Western Cape. The questions that will be posed in this study are why

such churches came into being, what attracts members to these newly

established churches and how they understand the relationships with other

Pentecostal churches and so-called mainline churches in Belhar and further

afield.

The following churches have been selected for this study:

Belhar Lighthouse Church was established in 2007. The place of
worship is located on 80 Arundel Drive, Belhar. The minister of the
church, Pastor Bertram Simpson, is in full-time ministry. It currently
has 700 members.

Breakthrough Christian Church Belhar was established in 2002. The
place of worship is located at Exclesier High School Hall, Portulaca
Crescent, Belhar. The leader of the church, Pastor Chris Ross, is in
full-time ministry. It currently has 1000 members.

City of Grace (Living Waters) was established in 2003. The place of
worship is located on Bignonia Crescent, Belhar. The leader of the
church, Bishop Ernest Olckers, is in full-time ministry. It currently
has 400 members.

Edon Elohim Ministries Belhar was established in 2005. The place of
worship is located on Rust Street, Belhar. The minister of the church,
Pastor Wayne Stoffels, is in full-time ministry. It currently has 210
members.

Faith Christian Fellowship Church Belhar was established in 2008.
The place of worship is located on Vincent Road, Belhar. The minister
of the church, Pastor Quinton Ceto, is in full-time ministry. It
currently has 250 members.

Living Word and Faith Temple Church was established in 2000. The
place of worship is located on 7 De Mist Road, Belhar. The leader of
the church, Bishop Henry I. Malloy, is in full-time ministry. It
currently has 200 members.

Logos Assembly of God Ministries was established in 2001. The place

of worship is located on Drostdy Road, Belhar. The minister of the
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church, Pastor Albert Wiggins, is in full-time ministry. It currently has
800 members.

Open Doors Full Gospel Tabernacle was established in 1999. The
place of worship is located on the corner of St Vincent and Prospect
Drives, Belhar. The minister of the church, Pastor Joseph Miller, is in
full-time ministry. It currently has 270 members.

Moria Gemeentes Church was established in 1998. The place of
worship is located on 1 Harlem Street, Belhar. The minister of the
church, Pastor Chris Foster, is in full-time ministry. It currently has
500 members.

New Birth Pentecostal Church was established in 2004. The place of
worship is located on Elsenberg Road 11, Belhar. The leader of the
church, Pastor Jerome Leon, is in full-time ministry. It currently has
200 members.

Pentecostal Church of Jesus Christ was established in 2000. The
place of worship is located at De Mist Roads in Belhar. The pastor of
the church, Pastor Ferdinand Alexander, is in part-time ministry. It
currently has 215 members.

Philia Community Worship Centre was established in 2004. The place
of worship is located on Rust Street, Belhar. The minister of the
church, Pastor Godfrey Adams, is in full-time ministry. It currently

has 210 members.

The reason why I have selected the above churches is because, first of all,

they are independent Pentecostal churches that were established quite

recently (2000-2013). Furthermore, their member-size is between 200 and

1000 members, which mean that they are reasonably large churches that

have obviously proven to be attractive to members. This implies that these

churches fit the selection criteria. The reason why I selected to focus on the

suburb of Belhar is simply because I live there and am quite familiar with

the area, although I am a member of a Pentecostal church, the Christ

Amazing Love Ministry, in Kensington.

It should be noted that all the churches that meet the selection criteria
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(newly established Pentecostal churches based in Belhar with a membership
above 200) will be included in this study. There may be a number of smaller,
recently establish Pentecostal churches in Belhar that fit the other selection

criteria (besides size) but are therefore not included in this study.
1.4.4 Statement of research problem

On this basis, the research problem that will be investigated in this project

may be formulated in the following way:

What are the factors contributing to the establishment of new
Pentecostal churches in the suburb of Belhar in the period since

20007

This question will be addressed with specific reference to the twelve
churches selected for this study (see above). In order to identify such
contributing factors, three more specific questions may be raised, namely
why each particular church came into being in the first place, what
continues to attract people to these newly established churches and how the
leadership of such churches understand the relationship of this particular
church with other Pentecostal churches and so-called mainline churches in

Belhar and further afield.

These questions will be investigated through focus group discussions with
the leadership in each of the selected churches. This will facilitate an under-
standing of the continual fragmentation of Christian churches in Belhar
since 2000. There may be many factors contributing to the emergence of
such churches. These factors may include leadership quarrels and the
desire to exercise independent charismatic leadership, patterns of worship,
including glossolalia that distinguish such churches from mainline
churches, specialised ministries of healing, exorcism and deliverance, and
conflicting demographic patterns amongst members. All of these factors may
be involved in one way or another, but they are clearly not of equal weight.
An understanding and description of the factors involved can only be

established through empirical investigation.

The period since 2000 may be deemed appropriate to indicate that such
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proliferation of churches continues to take place in the twenty-first century.
The year 2013 is arbitrary and merely indicates the date when this study

commenced.

1.5. Research procedure

In order to gain an understanding of the establishment of new Pentecostals
churches in Belhar, it was important to understand the history of the
Pentecostals tradition and the proliferation of various Pentecostals churches
with specific reference to South Africa. To offer such an overview, I drew on
standard textbooks in the field, including the following: Anderson (2004;
2000; 1997; 1992), Hollenweger (1974; 1997), Dayton (1987), McClung
(1983) and Synan (1971; 1992). The purpose of this overview cannot be to
offer a detailed or complete history of Pentecostalism, but rather to at least
to outline the emergence of denominations and describe the successive wave
of Pentecostalism in the South African context. These results will be
documented in chapter 2 of the thesis, which will draw on and expand on

the material provided in this first chapter.

In addition to the above, it was also important to understand the history of
Belhar as a suburb in Cape Town and more specifically, the establishment
of various congregations in this suburb, including mainline churches,
established Pentecostals churches and others alike. For the purpose of
describing the congregations that existed by 2000, I used available literary
sources with specific reference to the United Reformed Church (previously
Dutch Reformed Mission Church), church records and any other relevant
sources. I also drew from municipal resources and archives in order to
identify the specific congregation as it appears on the local map of Belhar. I
further explored this physically by driving around in order to find any

relevant signposts to such congregations.

Furthermore, I also conducted a survey of all the churches that were
established before 2000 by conducting brief interviews with the leadership of
such churches with the aim of obtaining information concerning the
establishment, growth and history of these congregations in Belhar. I

provided them with an information sheet and requested a consent form,
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indicating their voluntary participation and right to withdraw. These results

will be documented in chapter 3 of the thesis.

The case studies concerning the twelve congregations mentioned above was
used to understand the factors contributing to the formation of new

Pentecostals churches in the suburb of Belhar since 2000.

[ approached the leadership of these congregations with the purpose of
setting up focus group discussions with the selected leaders in the
congregation. Once again, information sheets were issued, while consent
forms based on voluntary participation and the right to withdraw was
obtained. I structured these focus group discussions on the basis of the

following three questions:

a. What in particular led to the establishment of this church as an

independent institution, i.e. what is the story behind its formation?
b. What is it that attracts people to this church in particular?
c. Describe your ecumenical relations in terms of:
i.  Any relationship you have with Pentecostal churches in Belhar;

ii.  Your relationship with other Pentecostal churches further afield;

and
iii.  Your relationship with so-called mainline churches.

An audio recording was also made of these focus group discussions with the
consent of the leadership of the congregations. I then offered a
comprehensive description of the factors contributing to the establishment
of the twelve particular churches in question based on their responses to the
above questions. Website material, pamphlets, brochures and other
reference literature developed by the specific church were also used where

available. These results are documented in chapter 4 of the thesis.

Following the above, I abstracted from the twelve case studies in order to
identify and analyse common factors contributing to the establishment of

new Pentecostals churches in the suburb of Belhar. This is documented in
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chapter 5 of the study.

In a final step, I offer further reflection on the proliferation of new
Pentecostals churches; not only in Belhar, but in South Africa and globally.
Its significance to further fragmentation of Christianity were also be dealt

with. Such reflections are documented in chapter 6 of the thesis.

1.5.1 Dissemination

After completion of the thesis, the results will be disseminated in the
following ways: I will submit the completed thesis to the library at University
of the Western Cape to be included in their holdings. I will also rework some
of the sections of the thesis into articles to be submitted for publication in

refereed academic journals.

1.5.2 Ethics Statement

In addition to adhering to general ethical guidelines pertaining to any form
of research, the following specific considerations will be kept in mind: I
conducted brief interviews with leaders of various congregations in the
suburb of Belhar in order to gather information on the establishment,
history and current membership of such congregations. This was done on
the basis of an information sheet (see attached) made available to such
leaders. They were asked to sign a consent form (see attached) indicating
their voluntary participation and right to withdraw. They were also asked to
indicate whether or not they would prefer to have their personal identity

disclosed.

I also conducted focus group discussions with a group of leaders in each of
the selected twelve congregations. This was again based on an information
sheet made available to such groups (see attached). Each participant was
asked to sign a consent form (see attached) indicating their voluntary
participation and right to withdraw. They were also asked to agree to treat
information derived from the focus group discussions as strictly
confidential. Again, they were also asked to indicate whether or not they
would prefer to have their personal identity disclosed. If not, coded

pseudonyms were used in documenting the results of the investigation.
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However, my intention is to indicate the name and to offer a description of
each of the local congregations as such in the study. The audio recordings
will be kept in a safe place and will be used for research purposes only. After
the completion of the study, it will be kept in the postgraduate library of the
Department of Religion and Theology at UWC.

1.5.3 Limitations of the study

This study focuses on literature from the last century on Christian history.
Considering my language abilities, I will only use English books, journals
and essays in edited volumes. The majority of this project relies on the
documentation of interview findings. For the purpose of communication,
these interviews were conducted in English. I also acknowledge the fact that
some of the leaders of the churches are Afrikaans speakers. This may have

inhibited them in articulating their views clearly.
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Chapter 2

Overview of the history of Pentecostalism

2.1 Introduction

Pentecostalism as a distinct Christian movement has spread all over the
world. The chapter discusses how this movement has grown to what it is
today. Because of limitations on the scope of this study, only a brief
overview of the history of Pentecostalism can be provided. This chapter will
follow the following structure: Firstly, I will discuss the rise of
Pentecostalism in terms of the North-American legacy and the global spread
of the movement. I will then focus on the Pentecostal movement in Africa.
This will eventually lead to the focus of this study, namely Pentecostalism in
South Africa. Here I will discuss the history and also the present state of
Pentecostalism in South Africa. I will end up the chapter with a short

conclusion.

2.2 The rise of the Pentecostal movements

The Pentecostal movement worldwide is nearly half a billion strong and has
been and continues to be the fastest growing Christian movement in the
world. It has made inroads, not only in third-world regions like Africa and
Latin America, but also continues to attract huge followings in the United

States and Europe (Anderson 2014:1-16).

2.2.1 Azusa Street — The North American legacy

North America is the place where the Pentecostal movement started to
thrive. John Alexander Dowie of Illinois placed much emphasis on divine
healing as a manifestation of the power of the Holy Spirit. Dowie founded
the Christian Catholic Apostolic Church in Zion (CCACZ) in Zion City,
preaching divine healing, the threefold immersion of adult believers in
baptism, as well as the Christian pursuit of holiness. This church had

approximately 20 000 members by 1905. Dowie was later to significantly

3 For a detailed discussion on Azusa Street — The North American legacy, see chapter above (1.3.1). Also see
Hollenweger (1974; 1997).
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influence Pentecostalism in South Africa. Around the same time, Charles
Parham, who was associated with Dowie, began to emphasise the speaking
in tongues as a sign of Spirit baptism. William Seymour, who was also
associated with Dowie and Zion City, was particularly responsible for the
universal Pentecostal revival during this particular decade. As a result of his
ministry in this (mostly Black) church in Azusa Street, people received the
Holy Spirit, which greatly popularised the idea of Pentecostalism and
influenced many Christian leaders. John G. Lake, one of the first
Pentecostal pioneers to South Africa, is an example of a leader who was
influenced by the experiences of Azusa Street (Anderson & Pillay 1997:228-
229; McClung 1983:18).

2.2.2 The global spread of the Pentecostal movement+

After the rise of the Pentecostal movement in North America, it started to
spread to other countries globally, including Asian countries, Australia, the
Pacific and also to South American countries. In this section I will focus on

the development of Pentecostalism in India, Korea, China, Chile and Brazil.

2.2.2.1 Pentecostalism in Asia

Asia, as the world’s largest continent with the greatest religious-cultural
diversity, has a significant Christian population of 9.6% of the total
population in 2012, some 360 million people. Pentecostalism has grown
exponentially in several Asian countries. By 2000 there were an estimated
135 million Pentecostals or Charismatics in Asia, compared with 80 million
in North America, 141 million in Latin America, 126 million in Africa and
only 38 million in Europe. According to these statistics, Asia has the second
largest number of Pentecostal and Charismatics of any continent and seems
to be catching up fast with Latin America. Together with Africa, these three
continents contain a quarter of all the Pentecostals in the world (Barrett &

Johnson 2001:24-25).

2.2.2.2 Indian Pentecostalism

Under the leadership of Pandita Ramabai of the Brahmin Christian Woman

4 For further reading on the global spread of Pentecostalism, see Nichol (1971), Prior (2007) Maccchia (1991)
and Hollenweger (1997).
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Movement, the Pentecostal movement flourished in India in 1905-7. Women
were mainly responsible for the growth of Pentecostalism here. The revival
event that led to this took place at the Mukti Mission close to Pune. This
revival, which lasted for eighteen months, led to various conversions. At
Ramabai’s school 1 100 baptisms took place and 700 young women who
underwent Spirit baptism started to preach in surrounding villages, going at
in teams known as “praying bands”. The revival was spread by these praying
bands wherever they went, focusing on healing and speaking in tongues.
The revival in India had four noteworthy consequences for the Pentecostal
movement worldwide: Firstly, the earliest revival was seen to precede The
Los Angeles revival in which people like Frank Bartleman and William
Seymour were involved, and it was seen part of other simultaneous revivals
such as the Welsh revival of 1904-5, the Khassi Hills (North India) revival of
1905, Korean revivals of 1903 and 1907, as well as the Manchurian revival
in 1910. Secondly, it brought out the concept of social activism in which
woman stood up for the empowerment of the oppressed, marginalised and
the bestowal of dignity on women. Thirdly, it opened the door for an
inclusive Christianity, which was more open to the beliefs of diverse
religions and cultures. Fourthly, it made a major impact on the growth of
Pentecostalism in Latin America, including Chile (Ma & Anderson

2009:100).

2.2.2.3 Korean Pentecostalism

The “Korean Pentecost” revival in 1907 was the start of Pentecostalism in
the Korean peninsula. The ideas of the Holy Spirit fire spread all over the
country. Ik-Doo Kim and Yong-Do Lee, for example, are among the people
who led this movement in Korea. This movement was also known as the
Holy Spirit movement and was clearly a Charismatic movement that
influenced all Protestant churches in Korea. The Presbyterians and the
Methodists rejected this new movement and referred to these revivalists as
heretics because of their untraditional conduct. Classical Pentecostalism
started in 1930 when a former Methodist, Mary Ramsey, who was baptised

in the Spirit at Azusa Street, established the first Pentecostal church in
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1932 in Seoul with a former worker of the Salvation Army, Heong Huh.
Yonggi Cho and his future mother-in-law, Jashil Choi, started a small tent
church in the slumps of Seoul in 1958 with only five members. In 1962 this
congregation grew to 800 members and they bought property in Yoido in
1963 and dedicated a sanctuary that could seat 2 000 people in 1973. The
Korean Assemblies of God (KAG), is the third largest Protestant church
group with over 500 000 members, of whom more than half of this number
belonged to Cho’s movement. The Here’s Life campaign further boosted
Pentecostalism in Korea through the training of almost a million people in
evangelism. In 1982 Cho changed the name to the Yoido Full Gospel church
and joined the Assemblies of God because of a disagreement with KAG. Here
joined the KAG in 1991. In 1993 Yoido Full Gospel Church was the largest
congregation in the world, with 700 000 members under 700 pastors. By
2000 Full Gospel churches together formed the largest Pentecostal
denomination in Korea (Anderson 2007:136-139).

2.2.2.4 Chinese Pentecostalism

Pentecostal missionaries were already active in China around 1907; there
was only an estimated S5 million Christians in China around 1949.
Something amazing happened after this; church membership grew from
between 20 million (official figures) and 75 million, although many of these
movements are unrecognised by the government, because they are not
registered. Some of the revivals that took place in China are, for example,
the Manchurian revival of 1908 and the Shandong revival of 1930-32. The
True Jesus Church and the Jesus Family, together with the Little
Flock/Local Church and Christian Assembly churches are referred to as Old
Three-Self churches in China. They were in conflict with the government
and this conflict resulted in a ban in 1950; all church activities were banned
in 1966. In 1970 all church activity recommenced and was followed by
speedy growth. Paul Wei started the International Assembly of the True
Jesus Church (TJC) in 1917. When he died in 1919, Zhang Lingsheng
succeeded him. By 1929 the TJC was established all the way through

China, Taiwan, Singapore, Malaysia and Hong Kong. Again, through conflict
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with the government, the church was banned in 1958, only to open again in
1980. In 2001 an estimate of 200 000 Protestants in the Jiangsu province
were part of the TJC (Anderson 2007:132-136).

2.2.3 Pentecostalism in South America

In recent years Pentecostalism has become a significant part of South
America’s religious and political landscape. Especially since the 1960s, the
region has witnessed a dramatic growth in the number of Pentecostals. It is
quite possible that by 2000 half of the classical Pentecostals in the world
were in South America. Barrett and Johnson estimated that there are 141
million South American Pentecostals, Charismatics or Neo-Pentecostals, a
number which is higher than any other continent, but with Africa and Asia

not far behind (Barrett, Kurian & Johnson 2001).

2.2.3.1 Chilean Pentecostalism

Chile is the first country in which Latin Americans encountered
Pentecostalism. This started under the leadership of American Willis Collins
Hoover, a former medical doctor who had been living in Chile since 1889. He
was also the pastor of the largest Chilean Methodist congregation,
Valparaiso. Hoover had learned of the Indian Pentecostal revival under
Ramabai in 1907, through a friend, Minnie Abrahams. Because of the
worldwide Holy Spirit revivals, the church of Valparaiso was also praying for
such a revival. It occurred in 1909. This event was characterised by strange
happenings, including the repentance and confession of sin, singing,
speaking in tongues, seeing visions, rolling on the floor, weeping, laughing,
groaning and prostrating. Eventually the authorities, the local press and the
Methodist Church itself met these experiences with much opposition,
including arrests, requests to leave the congregations, and charging Hoover
with “anti-Methodist” behaviour, which led to his removal as
superintendent. He was also requested to leave the church or to leave the
country, but he decided to stay in the Chile. Santiago revivalists established
a new church called the National Methodist Church and invited Hoover to
become its superintendent, who changed the name of the church to

Methodist Pentecostal Church (MPC). Not {following North American
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Pentecostalism, Chilean Pentecostalism retained a number of Methodist
doctrines. Hoover resigned from the MPC because of people questioning his
leadership and him opposing certain music and guitars in the church. He
was replaced by Manuel Umana Salinas, who kept this post until his death
in 1964. The church in Santiago became the largest MPC congregation.
Hoover died in 1936 and after his death; his followers formed the
Evangelical Pentecostal Church (EPC) (Anderson 2007:64-67).

2.2.3.2 Brazilian Pentecostalism

The Brazilian Pentecostal movement started under the leadership of William
Durham and Luigi Francescon. Francescon had been Durham’s associate
since 1907, and Durham prophesied that Francescon would preach
Pentecostalism to Italian people. His work began in Sao Paula in 1910
among the Italian people. After he began preaching Spirit baptism to Italian
Presbyterians, he was expelled from the church, after which he started the
first Pentecostal church in Brazil, the Christian Congregation (CC). It also
later catered for Portuguese and native Brazilians. In the year 2000 this was
the second largest Pentecostal denomination in Brazil (Anderson 2007:69-

70).

The Assemblies of God (AG) is now the biggest Protestant church in Latin
America. This church was established by two Swedish immigrants, Gunner
Vingren and Daniel Berg, who had ties with William Durham. They started
with prayer meetings in a Baptist church cellar, awaiting revival. After many
followers received Spirit baptism, they began to evangelise in their respective
neighbourhoods. After the Baptist church expelled eighteen of these people,
they started the Apostolic Faith Mission with Vingren as pastor, but later
called it the Assemblies of God. The church was well established when

Vingren left Brazil in 1932 because of stomach cancer (Anderson 2007:71).

Another type of Brazilian Pentecostalism started in the 1950s, including the
Brazil for Christ Evangelical Pentecostal Church (BFC), the God is Love
Pentecostal Church, and under the leadership of Harold Williams, who was
formerly a Hollywood actor, the Foursquare Gospel Church. Another type of

Pentecostal movement in Brazil was started by Bishop Edir Macedo, who
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founded the Universal Church of the Kingdom of God (UCKG) in 1977. The
UCKG is currently growing at a very fast pace worldwide (Anderson 2007:72-
74).

2.3 The Pentecostal movement in Africa’S

Pentecostalism is big business in Africa according to Ghanaian scholar
Asamaoh-Gaydu; “a hotbed of Pentecostal or charismatic activity”. An
estimate of 13.7% of the African population was Charismatic in 2010 and

this number is still rising today (Asamoah-Gaydu 2005:9).

2.3.1 Central and Eastern Africa

The development of Pentecostalism in the Democratic Republic of the Congo
(DRC) has its roots with European missionaries, including the British
William F.P. Burton and James Salter, who came to live in Congo in the year
1915. The two of them started the Congo Evangelistic Mission in 1919. A
number of European missionaries were recruited by Burton, but because of
the fact that two these missionaries were killed during the Civil War of 1960,
most of them decided to leave the country. The church started by these
missionaries is called the Pentecostal community of the Congo, led by
Jonathan Ilunga ever since 1960. Since the 1980s there were many schisms
in this church, which resulted in the establishment of a number of

independent African churches (Anderson 2007:110-111).

In East African Pentecostalism the focus was on the Holy Spirit, and this
movement thrived as a result of this. Protestant Christianity in East Africa
was shaped by the “Holy Spirit” movements. These movements were met
with much opposition from the European missionaries and the colonial rule.
The East African Revival in the Anglican churches, which was known as the
“official” revival, prohibited the working of spiritual gifts like healing,
prophecies and speaking in tongues, and this came into conflict with African
Pentecostals who wanted to experience the Holy Spirit more clearly

(Anderson 2007:111).

In Kenya the Pentecostal movement also flourished. Finnish missionary

5 Also see Kalu (2008) for a detailed discussion.
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Emil Danielsson, who was responsible for the first development of this
movement in Kenya, went to Kenya in 1912. In 1918 Otto and Marion Keller
started a mission station in western Kenya, later becoming the centre of
Pentecostalism in Kenya. A number of Canadian missionaries attended. The
Pentecostal Assemblies of God was renamed in 1965. In addition to the
Canadian missionaries, there were also American and Scandinavian
Pentecostals who did missionary work. Various Pentecostal churches were
founded, like the Pentecostal Evangelical Fellowship of Africa in 1944, The
Full Gospel Churches of Kenya in 1949 and the Kenya Assemblies of God in
1967 (Anderson 2007:111-112).

The Spirit movements also flourished in Kenya. One of the earliest of these
movements started in 1912 among the Luo people. Initially, this was a
popular Charismatic movement among the Anglican youth known as the
Roho movement. This movement was established by Alphayo Odongo Mango
and Lawi Obonioyo. In 1916 Mango, an Anglican deacon, underwent spirit
baptism. Mango’s calling focussed on prophecies and visions. Lawi started a
prophetic ministry in 1933 marked by a number of significant healings and
other miracles. As a result of a dispute, the Roho people were banned from
the Anglican Church in 1934. Mango, Lawi and some of their followers were
murdered by a mob that set Mango’s house alight. JoRoho started the
“Religion of the Spirit” movement and focussed on the power of the spirit,
white robes and red crosses. Over the years the Roho movement experienced

various schisms (Anderson 2007:112-113).

Another Spirit movement, the Diniya Roho developed after a Pentecostal
revival in a Quaker mission in 1927. The revivalists were banned from the
church and started the African Church of the Holy Spirit. Another church
that was also established is the African Israel Church Nineveh. This was led
by Daudi Zakayo Kivulu, who experienced Spirit baptism in 1932. He
established his own church in 1940. Kivuli was succeeded by his wife in
1974, and later by his grandson in 1983. There were also many other Spirit
churches in Kenya, all with a focus on the working of the Holy Spirit. Other

countries to which Pentecostalism spread include Tanzania, Malawi, Uganda
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and Ethiopia (Anderson 2007:113-115).
2.3.2 Western Africa

West-Africa is one of the places where Pentecostalism grew at a very fast
pace. Missionaries from Azusa Street such as Lucy Farrow arrived in Liberia
in 1907, which started the spread of this movement. Actually, there are
quite a number of African preachers who contributed to the development of
Pentecostalism in West Africa. For example, William Wade Harris started
preaching in 1913 and 1914 in Ivory Coast and Ghana. He would preach to
the people, rejecting traditional religions. He baptised them with water, and
those possessed by demons were sprinkled with holy water. Harris was
deported in 1914 by the French colonial authorities. Many of his Methodist
followers started to disagree with Methodist financial policy, their
prohibition of polygamy and the foreign liturgy that was so different from the
African hymn singing and dancing practices by Harris. They organised
themselves into a Harrist Church. The church grew and also spread to
Ghana, where the Church of the Twelve Apostles was established in 1918 by
some of Harris’ converts. The church emphasised healing and the use of
holy water. The church was initially affiliated with the Apostolic Church in
Britain, but withdrew in 1938 (Anderson 2007:115-116).

Today there are four main classical Pentecostal denominations in Ghana,
namely the Christ Apostolic Church, the Church of Pentecost, the
Assemblies of God, and the Apostolic Church of Ghana. Peter Anim is
considered the father of Ghanaian Pentecostalism. Resigning from the
Presbyterian Church, he established the Faith Tabernacle in 1922 with a
focus on healing. In Nigeria, David Odubanjo became the leader of the Faith
Tabernacle. Others who were responsible for the growth of Pentecostalism in
Ghana include James and Sophia McKeown. They also had a focus on divine
healing. Also in Nigeria, Garrick Braide, an Anglican revivalist preacher,
focused on healing through faith. His followers became known as the Christ
Army Church. Joseph Babalola, who operated alongside him, also spread
the idea of Pentecostalism in Nigeria (Anderson 2007:116-121).
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2.4 The spread of the Pentecostal movement in South Africa

Pentecostalism began spreading in South Africa after William J. Seymour, of
the Azusa Street mission, sent missionaries to convert and organise
missions (Anderson 2014:121). By the 1990s, approximately 10% of the
population of South Africa was Pentecostal. The largest denominations were
the Apostolic Faith Mission, Assemblies of God, and the Full Gospel Church
of God. Another 30% of the population was made up of mostly Black Zionist
and Apostolic churches, which comprise a majority of South Africa's African
Instituted Churches (AICs). According to Pew Forum “Historical overview of
Pentecostalism in South Africa”, in a 2006 survey, one in ten urban South
Africans said they were Pentecostal, and two in ten said they were
charismatic. In total, renewlists comprised one-third of the South African
urban population. Half of all Protestants surveyed said that they were
Pentecostal or Charismatic, and one-third of all South African (AIC)

members said they were charismatic.
2.4.1 Fragmentation in the South African Pentecostal movement

Pentecostalism was brought to South Africa by American missionaries, and
the Apostolic Faith Mission was founded in 1908, while several factors
helped create some ecstatic phenomenon. In 1908, some older DRC
members were familiar and open to Pentecostalism. Secondly, the Dutch
Reformed minister Andrew Murray was a prominent holiness teacher and
helped create a climate for revival. A third factor was the Zionist churches’
(led by John Alexander Dowie from Zion City, Illinois, United States)
favourable climate for the Pentecostal movement to spread in the country.
First, revivals in the Dutch Reformed Church in South Africa (DRC) in 1860,
1874 and 1884 were characterised by deep conviction of sin followed by
conversion and fervent prayers (Kay 2009:136). Fragmentation in the South
African Pentecostal movement was discussed in chapter one above
including; The African Independent Churches (AICs) (see 1.3.3.1), The
Apostolic Faith Mission (AFM) (1.3.3.2.1), The Full Gospel Church of God
(FGC) (see 1.3.3.2.2), The Assemblies of God (AOG) (see 1.3.3.2.3),

respectively.
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2.4.2 The Neo-Pentecostal or Charismatic movement

The Neo-Pentecostal or Charismatic movement initially spread to South
Africa through North American evangelists William Branham and later Oral
Roberts, who came to South Africa in the 1950s. People were captivated by
the revelations, miracles and tent meetings associated with their ministries.
Tent crusades have since been an integral part of South African
Pentecostalism. Nicholas Bhengu and Richard Ngidi used those practices
with particular effectiveness in the Black communities. In 1962, Michael
Cassidy founded African Enterprise, an evangelical, multiracial organisation
“open to charismatic experiences” that is modelled on the Billy Graham
Evangelistic Association. Cassidy considers apartheid anti-Christian, and
organised major multiracial Christian events during the apartheid era. In
1970 a significant number of evangelicals and others within the mainline
churches (Roman Catholic Church and NGK) were attracted to the
Charismatic movement. It was strengthened greatly when Bill Burnet, the
Anglican Bishop of Grahamstown and late Archbishop of Cape Town,
together with several other bishops became part of the movement. In the
1980s, a German evangelist Reinhard Bonke started “Christ for all Nations”
with an emphasis on evangelism in Black South African townships

(Anderson 2002:173; 2013:210).

Many others joined the new Charismatic or “Neo-Pentecostal” movement,
such as the founders of the International Fellowship of Christian Churches
(IFCC) founded in 1985 and led by Edmund Roebert of the Hatfield
Christian Church (Pretoria) and Ray McCauley of the Rhema Bible Church
(Johannesburg). These churches, which grew very fast during the 1980s and
1990s, are largely influenced by mega-churches in the United States of
America. The Hatfield Church, which was a Baptist church, has some five
thousand members, while the Rhema Church, modelled after an
independent Pentecostal church of the same name in Tulsa, Oklahoma, has
more than ten thousand members in the Johannesburg area. A church in
Soweto, at first called Rhema Church, now called Grace Bible Church and

led by Mosa Sono, has three thousand members, and is the largest Black
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church in the IFCC. The IFCC now forms one of the largest Pentecostal-
Charismatic bodies in the country. In 1992, however, a small group broke
away from the IFCC because of a dispute over the decision of some leaders
to align themselves with the South African Council of Churches (SACC)
(Anderson 2000:237).

Neo-Pentecostal or Neo-Charismatic churches often regarded as
“Charismatic” or “Independent churches”, including mega-churches such as
“Word of faith” churches, for example Living Faith World Outreach or
Redeemed Christian Church of God in Nigeria, Universal Church of the
Kingdom of God in Brazil and Ray McCauley of Rhema Ministries in South
Africa, share an emphasis on physical health and material prosperity. “Third
Wave” churches, for example the Vineyard churches in the United States,
emphasise “the experience of the Spirit that should follow the conversion
experience”. The “Third Wave”, “Word of faith”, and “classical Pentecostal”
churches are therefore difficult to categorise. The various churches in these
waves are constantly mutating and proliferating, creating new form of

independent churches literally every week (Anderson 2013:5-6; 217-220).
2.5 The present state of Pentecostalism in South Africa

It is commonly held that South Africa is a very religious country. The 2001
national census findings that 80% of South Africa’s population professes to
be Christian would probably surprise few people. In addition, most
reasonably well-informed people are probably aware that there has been a
dramatic growth in the number of people belonging to churches outside the
mainstream Christian denominations such as the Anglican Church, the
Roman Catholic Church, and the various long-established Reformed
churches inspired by Martin Luther and John Calvin. Already about 12,5
million South Africans, around one third of all Christians, are members of
such non-mainstream churches and their numbers are growing fast, while
those of the mainstream churches remain static. The fastest growing group
of all, by 55% between the 1996 and 2001 censuses, is that classified as
“Pentecostal” or “Charismatic”. This is also consistent with global patterns.

According to international authorities, Pentecostal and broadly associated
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charismatic religions now have between 200 and 250 million adherents in
150 countries and are growing rapidly, particularly in the developing world.
In South Africa, however, the speed, extent and diversity of growth in
Christian churches that do not fall in the mainstream is a largely hidden

story, and is also not well understood (Barret & Johnson 2003:1-25).

Table: Growth in religious denominations in South Africa, 1996-2001

Years 1996 2001 % Growth
South African Population 40,58 m 44 82m 10.5%

All Christian 30,0m 35,8m 19%
Pentecostals & Charismatic | 2,2m 3,4m 55%
Churches

Source: Statistics SA, http://wwuw.statssa.qov.za/census01/html/RSAPrimary.pdf

The accuracy of the national censuses will never be known, but these
figures indicate that both the Pentecostal and charismatic movements are
growing far more rapidly than the Christian community as a whole, which in
turn is growing more rapidly than the population. Furthermore, the figures
for the Pentecostal churches may still be underestimated because the 2001
census also records 3,2 million “other Christians”, many of whom could be
members of smaller Pentecostal community churches (Martin 1990:231-

232).

Membership of South African Pentecostal churches and evangelical
movements recorded under “other Christian” (in other words, unaffiliated)
churches rose by 166% between the 1996 and 2001 censuses, while
traditional mainstream Christian churches did not grow at all. If the rate of
growth reflected in table above is sustained, South African Pentecostals
(excluding members of the apostolic churches) will number almost 14
million by 2021 - almost one fifth of the population. South African
Pentecostal churches are strongly influenced by global Pentecostalism, with
particularly dominant strands coming from the United States and also from
Latin America, especially Brazil, as well as West Africa, especially Nigeria.
Some local Pentecostal churches, however, have features that are unique to

Africa, as a result of a degree of cross-fertilization between them and African
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Independent Churches. Some statistics claim that there were 614, 010, 000
“Pentecostals, Charismatics, Neo-charismatics” in the world in 2012 (a

figure projected to rise to 797 million by 2025) (Anderson 2013:3; 2014:3).
2.6 Conclusion

In this chapter I gave a short history of the development of the worldwide
Pentecostal movement. I focused on how it developed globally, as well as in
Africa with specific reference to the Pentecostal movement in South Africa.
In the chapter that follows I will focus on Pentecostal churches in Belhar,

Western Cape.
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Chapter 3

Fragmentation of churches in Belhar
3.1 Introduction

In the previous chapter, the history of the worldwide Pentecostal movement
was discussed. Because the focus of this study is the fragmentation of
Pentecostal churches in Belhar, it is necessary to first provide a short
background of the town itself, as well as brief history of congregations
established in this suburb. Firstly, I will provide a short description of
Belhar, including its history, location, current statistics and demographics.
This will be followed by a brief history based on discussions with the
respective leaders of mainline churches in Belhar, including the Uniting
Reformed Church, Methodist Church, Baptist Church, Anglican Church,

Roman Catholic Church, and other Pentecostal churches.

3.2 The history of Belhar

Belhar is a residential suburb located 27 km from Cape Town. According to
the structural plan of the study area of Belhar, it is bounded by the
Bellville/Langa railway line to the North, Stellenbosch Arterial Road to the
South, Robert Sobukwe Road to the West and Kuilsriver Freeway (R300) to
the West (Pentz 1991:1). The socio-historical context of Belhar resembles
that most of the “Coloured” communities living in the Cape Peninsula.
Under apartheid legislation, development of a new section of Belhar was
initiated as one of the suburbs for the relocation of the “displaced”
“Coloured” communities living in the Cape Peninsula. This part of Belhar is
locally known by the residents as the extensions and is also where I
conducted most of the research for this study. The older sections of Belhar
were established in the early 1970s and are regarded as the more

prestigious suburbs of the community (Pentz 1991:2).

During the forced relocation of residents in the early 1980s, Belhar 15 was
characterised as a prestige suburb. Residents, however, say that an increase
in crime and violence turned this model area into one of the worst crime

areas in the Cape Peninsula (Howa 1982:21). The then president of Belhar,
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just be because the ability of Pentecostalism to provide these products is
being questioned. Another aspect is that the development of the new middle
class now leads to a lower tolerance of corruption and this might lead to a
lower tolerance of corruption in the church at large. Freston further argues
that since the 1980’s, Pentecostalism were the leading Protestant movement

in Brazil, but this numerical advantage will not be the same by 2030.

David Martin (quoted in Freston 2013:88) observed that historical Pente-
costalism in Latin America has been: “a vehicle of autonomy and
advancement for some sectors on the middle class,” but since it had come
wrapped in “the worldview, ethos and ideology of the prosperous capitalist
countries” the whole Protestant style had remained distant from the

masses”.

Based on the latter, Freston (2013:88) goes on to say that the Protestant
style may become attractive to those leaving Pentecostalism. Maxwell
(2013:109-110) indicates that the Pentecostal movement is a form of
cultural reformation that first influences and reshapes the individual and
afterwards, takes steps to reshape the family. The idea is to make families
instead of revolutions. Seeing as the controlling political party has failed to
bring about lasting change, the Pentecostals have sought an alternative
route to development and self-improvement. The preaching has shifted from
righteousness and respectability to the deliverance from poverty in an

African context.

Martin (2013:139-140) notes that Pentecostal movements have placed great
emphasis on the close nuclear family, with gender role differences based on
cooperation, mutuality and responsible nurturing of children. According to
Martin, there is no evidence that gender divisions have been uniformly
improved; there can be speculations that in some areas it could even have

intensified.
6.6 Conclusion

This study has indicated that what attracts people to Pentecostalism is not

peculiar to a specific geographical location, but rather cuts across all
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